Suttanta Pigaka

SAMYUTTA NIKAYA

Collection oi Groups of Related Discourses

NIDANA SAMYUTTA

GROUP OF RELATED DISCOURSES ON CAUSAL FACTORS

from
®
NIDANAVAGGA SAMYUTTA

Division Containing Groups of Discourses on

Causal Factors

Edited by
The Editorial Committee,
Myanmar Pitaka Association.

Published by
The Department for the Promotion and

Propagation of the Sasana,
Yangon, Myanmar.

Sasana: 2535 1992 Myanmar Era: 1353



Suttanta Pigaka

SAMYUTTA NIKAYA

Collection of Groups of Related Discourses

NIDANA SAMYUTTA

GROUP OF RELATED DISCOURSES ON CAUSAL FACTORS

from

NIDANAVAGGA SAMYUTTA

Division Containing Groups of Discourses on

Causal Factors

for the Promotion and
Piopigation of the Saisana
LIBRARY
Kaba-Ave Yangon

TVINAYA
SUTTANT\

Edited by
The Editorial Committee,
Myanmar Pitaka Association.

Published by

The Department for the Promotion and

asana: 2535

Propagation of the Sasana,

Yangon, Myanmar.

1992 Myanmar Era: 1353



Published by the Department for the Promotion and Propagation
of the Sasana

February 1992 .......... 1000 Copies

Religious Publication- Ry

ergsmon.

The contents of this work may be reproduced or translated
with the prior permission of the Department for the

Promotion and Propagation of the Sasana.

Printed in the Union of Myanmar
at the Aleinmar Offset Printing Press
by U Zaw ‘Vin, Regd: No0.(03662) and published by
U Nyun.
(Exemption 66)



Namo tassa bhagavato arahato sammasambuddhassa

Veneration to the Exalted One, the
Homage-Worthy, the Perfectly

Self -Enlightened

¥ k& k ok

The Buddha 1s an Arahat and he is worthy of
the highest veneration. All beings including devas and
brahmas venerate the Buddha because the Buddha is the
Supreme One, who has -extinguished all defilements,
who has become perfectly self-enlightened through
realization of the Four Ariya Truths, and who is
endowed with the six great qualities of glory, namely,
Issariya (supremacy), Dhamma (Knowledge of the Path
to Nibbana), Yasa (fame and following), Siri ( noble
splendour of appearance), Kama (power of accomplish-
ment) and Payatta (diligent mindfulness).
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existence, in accordance with their previous meritorious
or demeritorious deeds. In the last watch he ‘reflected
on the Chain of Cause and Effect. Havmg arisen from
the Fourth Jhana, he engaged in vnpassana meditation
to its culminating stage, attaining arahattamagga.
Simultaneously with the attainment of arahattamagga,
he attained Full Enlightenment (Sabbanfiuta Nana).
Immediately after attaining Enlightenment he uttered
exulting verses in which the Patlccasamuppada doctrine
was set forth. Throughout his life also, he repeatedly
reflected on and expounded the doctrine.

Since the primary quest of the Bodhisatta
Siddattha was to find the Deathless, he f{first directed
his mind to the problem of ageing-and-death: 'What is
the underlying cause of ageing-and-death?' Thus from
ageing-and-death, the Bodhisatta reflected on the ten
causal factors, step by step, back to Consciousness.

Those ten factors reflected on by the Bodhisatta
pertain to the present. However, in expounding the
Theory of Cause and Effect after. Enlightenment, the
Buddha pointed out that Consciousness has 1ts past
cause in volitional activities, and that volitional activities
are caused by Ignorance — ignorance of the Four
Ariya Truths, and of the Theory of Cause and Effect.
The Craving, Clinging and volitional activities of the
present result in future existence. So when the Buddha
expounded the doctrine fully, he set forth the twelve
causal factors running through the past, the present
and the future. As the result of volitional activities in
thought, word and deed in the previous existence under
the influence of Ignorance, there arise i1n the present
five factors, namely, Consciousness, mind-and-body, the
six Sense-bases, Contact and Sensation, as the present
resuitant. Craving, Clinging and bhava (kamma-actions),
are the present experiences that happen every moment.
Rebirth and ageing-and-death are the future resultant
of our present activities, i.e., in so far as these are
done under the influence of Ignorance. It is those
twelve causal factors (nidana) that set the round of
existences turning over and over, each factor arising
dependent on a specific condition. The Theory of Cause



Introduction v

In dealmg with kamma as its theme, a discourse
necessanly is concerned with man, deva, brahma, and
merit accrues to one who performs acts of ment
either in thought, word or deed, and demerit accrues
to one who performs acts of demerit. The certainty of
this resultaat following one's own deeds -is understood
well by a person who has Right view, and this Right
view is of the mundane type (kammasakata samma-
ditthi). But when it comes to Magga-Insight as the
theme of a discourse, merit associated with Craving
and Clinging is a drawback, for mundane merit will
usher in fresh existence, albeit in the fortunate planes
of existence, and hence acquiring it is the wreng
course to attain Nibbana. Now this is a subtle point
that needs some explaining.

Why does one seek mundane mernt?

The answer is one does so because one desires
higher, more glorified forms of existence? A man may
be enamoured of the glories of celestial existence in
the world of devas. He then does meritorious deeds
such as alms-giving and observing morality, as the
result of which he can get rebirth in the deva world.
For an ordmary man, he would not apprecnate the fact
that being born as a human being itself is no mean
resultant accruing from past merit. Accordingly, he
would aspire for wealth and power even in the human
world. To those few people who see the shortcomings
of sensuous existence (i.e., rebirth in the human and
deva planes), merit of a higher order, obtained through
the Jhanic practice, would fulfil their ambition of
being reborn in the world of brahmas. Yet at the end
of the life span of a brahma, he must die and, if he
is not already an ariya, i.e., one who has attained' a
magga, -he will be reborn, possibly in a lower plane of
existence. What has been briefly discussed here is to
show the limitation of mundane: merit which can never
get one out of the:round of existences or samsara.

Nibbana is not a sort of glorious existence.
Neither is it to be considered as attainable only in the
hereafter, for one can realize Nibbana here and now.
Nibbana is the utter cessation of the round of
defilements (kilesa vatta). '
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Since Nibbana is beyond the mundane, any attach-
rnent to the concept of atta, the ego, will be a
complete bar to attaining Nibbana. Efforts directed at
Nibbana, in so far as they are associated with the
concept of atta, will become no more than mundane
merit. Holding fasr to the concept of atta means the
presence of Craving, Clinging, and Wrong ,view, the
tenacious defilements. In that case, one would be far
from attaining Nibbana, still lingering on in this world
of sentient existence. To the average man, .a worldling,
belief in the atta is a natural thmg To accept that
there is no 'l', no 'he', or 'she', is a baffling proposi-
tion for such a worldling. The common man, lacking
insight into the complex phenomena of mind and
matter, firmly believes in individual existence. This
delusion is cast off only through understanding Paticca-
samuppada. If the question be asked, 'Why is a human
being born?' —— the materialist would give the biologi-
cal answer that the child is the offspring of his parents.
Believers 1n creation would say birth is the will of God.
But the Buddha declares that all living beings, whether
man or deva or brahma, are mere mental and physical
phenomena compounded agd conditioned by causes. As
taught 1n Patxccasamuppada birth, 1e., Rebirth, in the
present existence is merely one link in the causal chain
where five factors, namely, Consciousness, mind-and-
-body, the six Sense-bases, Contact and Sensation, arise
dependent on past kamma-actions induced by lIgnorance.

The present Consciousness, mind-and-body, the
six Sense-bases, Contact and Sensation cause Craving.
Craving 1n turn produces Clinging, and it is on account
of Clinging that- kamma-actions arise. Kamma-actions
are called bhava in this* context. Through kamma-
-actions or .bhava- there arises Rebirth in -the future.
And when there is Rebirth, there will follow ageing-
-and-death, grief, lamentation, bodily pain, mental
distress and agony. In as ‘much ‘as Ignorance 'is the-
prime past cause in .the chain of cause and effect,
Craving 1s the prime cause in the present. So long as
these prime causes remain, the consequent:effects will
recur. Samsara- will rell on.

‘When one discerns this principle of condmonahty
or the chain of cause and effect, the pernicious hold on
the concepr of atta falls off. One now understands that
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and Effect can be briefly stated thus: 'When this is
present, that comes to be'. 'When this is absent, that
1s absent.'

Of the twelve causal factors, Ignorance, being
the most crucial, is usually stated as the starting point
in the presentation of the whole chain of causation.
This we can find in. the first three discourses in the
present book, as indeed in many others that follow.
However, as becomes the unrivalled Teacher, the
Buddha taught the doctrine in various ways to suit the
level of understanding of the hearer or hearers. For
instance, he gave the discourse on Paticcasamuppada
only in bare outline, in thé order of arising and -in the
order of cessation, in the Paticcasamuppada Sutta,
the first surta in this book. But he taught the same

doctrine in an elaborate . way in the:Vibhanga Sutta, the
second sutta. )} '

Sometimes the exposition starts with ageing-and-
-death, tracing the causes back to Ignorance. Some-
times the exposition starts at some point in the middle
of the chain, either going forward to ageing-and-death
or backward to Ignorance.

.In the Moliyaphagguna Sutta, the six Ser'lse-b"ar_se;1
is the starting point in the chain of causation; in the
Upadana Sutta and the Sarhyojana Sutta, Craving is the
starting point; in the Dutiya Cetana Sutta, Conscious-
ness is the starting point; in the Dukkha Sutta and the
LLoka Sutta, Craving is the starting point, and so on.

As is the wont of the Buddha to teach in a way
that - would suit the level of understanding of his hearers,
some of the discourses addressed to those with a lower
level of understanding dwelt on kamma and its efficacy,
whereas others addréssed to those with keener percep-
tion dealt "with the . training for Path-Knowledge or.
Magga-Insight. The former would mainly centre round
the importance of morality and alms-giving and tran-
quillity-meditation; while the latter - would have vipassana
(Insight-development) as their main theme. Discourses
contained in Nidana Samyutta generally fall* under the
latter. category. |
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apart from the mental and physical phenomena ansmg-
and disappearing according to specific causes, there 1s
no individual entity, no enduring substance anywhere,
any time. There is no doer of a deed nor any person
who suffers the consequence. \What is real is mental
and physical phenomena which have the nature of
arising and disappearing. Such discernment 1s lnsight
.that stands firmly on the Dhamma (dhammatthitti nana).
When this Insight arises the severe Ilimitation of
mundane merit is seen through. Craving and Clinging to
existence that persist even in good actions are clearly
seen as defilements that divert one from the path to
Nibbana. With discernment of the cessation of
phenomena the wrong belief in eternalism (sassataditthi)
vanishes; with discernment of the arising of phenomena,
the wrong belief in annihilation (ucchedaditthi} vanishes.
Most important, the wrong belief in the Self or atta or
Ego or Soul (sakkayadntthl) is discarded. The Right
view resulting from this is called the ariya view. And
one who has adopted the Right wiew i1s called an ariya,
one who has attained at least the lowest magga.

What has been briefly reviewed above is a mere
introduction to the doctrine of Paticcasamuppada.
Perhaps it is an oversimplification of what is actually
a most profound doctrine.

Ignorance and Craving, as we have seen above,
are the two root causes in the whole chain of causality.
The false concept of atta i1s caused by these two
defilements. This concept is the source of all other
false views, which come under either of the two
extremes — that atta is eternal or that atta is ended
at death. Whatever view is taken about atta, the
worldling 1s ‘very strongly attached to one's atta. From
the concept of cne's own individual entity, there grows
the concept of atta. We have a remarkable example of
perverse pride in the case of bhikkhu Channa, the
former attendant to Prince Siddattha who accompanied
the Bodhisatta on the Great Renunciation, and who
joined Gotama Buddha's Order of bhikkhus quite early.
Being steeped in the concept of atta, he failed to
attain any Magga-Insight during the Buddha's lifetime.
After the passing away of the Buddha, Channa felt
quite repentent and sought solace and advice from the
Venerable Ananda who saw that the concept of atta
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was Channa's main impediment and recounted to him
the Buddha's discourse to Kaccanagotta, which we can

find in this book.

To Kaccana, the Buddha explained that most
sentient beings either cling to the view that everything
exists, that is, all sentient beings are everlasting or
eternal; or to the view that nothing exists, that is,
when a sentient being dies there is no further existence.
These two views, the Buddha declared, were two
extremes. In truth and reality there is no sentient
being at all, but the arising and cessation of phenomena
through specific causes. On comprehending the arising
of phenomena, the wrong belief i1n annihilation can no
longer prevail; on comprehending the cessation of
phenomena the wrong belief in eternalism can no longer
prevail. This insight into- phenomena is knowledge of
Causality, because to understand the arising of pheno-
mena is Paticcasamuppada in the order of arising, and
to understand the cessation of phenomena is Paticca-
samuppada in the order of cessation. And when one
knows this through vipassana Insight, one gains the
Right view.

This concept of atta had led to all sorts of
speculation among serious thinkers in the Buddha's
time. For instance, Timbruka, a wandering ascetic,
came to the Bhagava with the questions: Are pleasant
and unpleasant sensations produced by oneself, or by
another? Or are they produced by oneself as well as
by another? Or are they neither produced by oneself
nor by another? In the last case, do they arise without
any cause? Those were the kind of questions loaded
with the concept of atta. The Bhagava's reply was in
the negative to each of them, and the answer was given
by way of Paticcasamuppada because then and then only
would the answer be free from the concept of atta.
(See Timbruka Sutta). Incidentally, it should be pointed
out that the Buddha is not refusing to answer the
ascetic's questions, as it is often mistakenly construed
by some people regarding similar questions.

In Nanavatthu sutta, the Buddha expounds how
ageing-and-death should be comprehended. He defines
ageing-and-death to bring out the essence of dukkha
inherent in ageing-and-death. Further, the occurrence
of ageing-and-death due to the occurrence of Rebirth
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should be comprehended; the cessation, i.e., absence, of
ageing-and-death due -to the cessation,, i.e., absence,
of Rebirth should be comprehended; and the Ariya Path
of Eight Constituents beginning with Right view should
be comprehended. When ageing-and-death 1s compre-
hended in this fourfold manner, this is knowledge of
the Dhamma (dhamma nana) because.the Four Ariya
Truths have been comprehended thereby. The knowledge
further makes the ariya firmly established in the right
understanding that all samanas and brahmapas of the
past have known the Dhamma exactly as he knows it
now; and that all samanas and brahmanas in the future
will know the Dhamma exactly as he knows 1t now.
This is the insight that follows the Magga-Insight of
the ariya. And once the four truths about ageing-
-and-death are known, all the remaining factors
contained in Paticcasamuppada are also comprehended
in the light of the fourftold Ariya Truth.

The Paticcasamuppada doctrine, a most essential
part of the Buddha's Teaching, 1s expounded 1n other
Nikayas in some form or the other, such as the
Mahanidana Sutta of the Digha Nikaya, the Mahatanha-
sankhaya sutta of Majjhima Nikaya, as well as in the
Mahavagga of the Vinaya Pitaka and in the Vibhangha
of the Abhidhamma Pitaka.

The translations 1n this book were made by
U Ko Lay, now a senior editor; the preliminary editing
was done by U Ny1i Nyi, Senior Editor, and U Tin U,
tditor; the final editing was done by the Editorial
Committee.

May the Buddha's Teaching shine forth like the
radiant sun.

The Editorial Committee
Myanmar Pitaka Association
Visakha Hall,

Kaba Aye Pagoda Estate,
Yangon
MYANMAR.

The Fourth Waning Day of Pyatho, 1349 M.E.

The Sevanth Dey of January, 1988. |
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1. PATICCASAMUPPADA SUTTA

Discourse on the Theory of Cause and Effect

1. Thus have | heard:

Once the Bhagava was staying at the Jetavana
monastery of Anathapindika in Savatthi. Then the

Bhagava addressed the bhikkhus, saying: '"Bhikkhus!"
They replied, '"Venerable Sir!" The Bhagava said:

"Bhikkhus, I shall discourse to you on Patlccasamuppada1
the Theory of Cause and Effect.'"Very well, Venerable
Sir," replied the bhikkhus. The Bhagava gave this
discourse:

What, bhikkhus, is Paticcasamuppada, the Theory
of Cause and Effect? Depengdent on Ignorance (avijja),
bhikkhus, volitional activities® (sankharda) arise; depen-
dent on volitional activities, (birth-linking) Consciousness

(vinhana) arises; dependent on Consciousness, mind-and-
-body (namarupa) arises; dependent on mind-and- body,

the six Sense-bases™ (salayatana) arise; dependent on

1. Paticcasamuppada teaches the arising of phenomena dependent on
specific cause which 1itself has arisen dependent on its own
specific cause. This necessarily implies that the effect of a
certain cause becomes in turn a cause in itself that produces its
own effect. In other words, each factor in the causal process is
conditioned (paticcasamuppanna) as well a$§ conditioning
(paticcasamuppada). Thus the doctrine teaches that the whole of
existence is conditioned and is governed by the natural law of
cause and effect. The root cause of dukkha is thereby discovered,
and one understands that with the cessation of the root cause
of dukkha, the whole mass of dukkha ceases.

2. volitional activities: sankhara: The term sankhara varies in meaning
according to the context. In the statement ‘'sabbe sankhara
anicca' or 'anicca vata sankhara‘', it means all compounded and
conditioned things including the fwe aggregates of existence. But
here 1In Patlccasamuppada sankhara means volition, cetana, which
manifests itself in all actions, good or bad, in thought iIn word

or in deed.

3. the six sense-bases: salayatana (from cha+ayatana): eye-base,
ear-base, nose-base, tongue-base, body-base, mind-base. See the
next sutta, Vibhaﬁga Sutta.

i
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the_six Sense-bases, Contact (phassa) arises; dependent
on Contact, Sensation (vedana) arises; dependent on
Sensation, Craving (tanha) arises; dependent on Cravmg4

Clinging (upadana) arises; dependent on Clinging, bhava

arises; dependent on bhava, Rebirth (jati)” arises;
dependent on Rebirth, ageing-and-death (jaramarana),
erief (soka), lamentation (parideva), bodily pain
(dukkha), distress of mind (domanassa), and agony
(upayasa) arise. In this way arises the whole mass of
dukkha. This, bhikkhus, is Paticcasamuppada, the
Theory of Cause and Effect.

Only with the comé)lete cessation of Ignorance
(through arahatta magga) , volitional activities cease;

"— ——

bhava: It is of two kinds, upapatti bhava and kamma bhava.
Upapatti bhava is the resultant rebirth-process in three states of
existence, namely, existence in the eleven sensuous realms,
existence in the sixteen fine-material realms and existence in the
four non-material realms. Bhava as the cause of jati, rebirth
or coming into new existence, is kamma ' bhava, that is, the
causal process of kamma or volitional activities (in deed, word
and thought) and the mental phenomena associated therewith, and
Which produce rebirth. Because of wupadana, Clinging, actions
(kamma) in deed, word and thought are performed, and these
give rise °to further existence. Kamma bhava as a term may be
translated 'the kammic causal process leading to further exist-
ence'; in the Pali text it is just indicated as bhava.

5. Rebirth {jati): coming into new existence.

6. arahatta magga: The fourth and final stage of enlightenment
whereby all defilements of the mind are rooted our. This is the
goal of every Buddhist. This final magga-nana or Magga-Insight is
not attainable at a single stage. There are three prior stages of
enlightenment called the three lower magga-nanas at which
certain of the ten Fetters (samyojanas) that bind beings to the
wheel of existence are got nd of. At the first stage of Magga-
-Insight, three Fetters are broken, namely, ego or personality-
-belief (sakkaya-ditthi), uncertainty (vicikiccha) and belief in the
efficacy of mere rites & rituals outside the Ariya Path (silabbata-
-paramasa). Further practice of the Path then leads to the
second stage whereby sensuous desire (kamaraga) and ill will
(patigha) are attenuated. Then on attaining the third stage, these
two Fetters are completely discarded. The remaining Five Fetters
namely, attachment to existence in the Fine Material World
(ruparaga), attachment to existence in the Non-Material World
(aruparaga), conceit (mana), restiessness (uddhacca) and ignorance
(avijja), are destroyed on attaining Arahatta-Magga. With the
destruction of the Fetters, the mind becomes {ree from all
defilements.
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with the cessation of volitional activities,(birth-linking)
Consciousness ceases; with the cessation of Conscious-
ness, mind-and-body ceases; with the cessation of
mind-and-body, the six Sense-bases cease; with the
cessation of the six Sense-bases, Contact ceases; with
the cessation of Contact, Sensation ceases; with the
cessation or Sensation, Craving ceases; with the cessa-
tion of Craving, Clinging ceases; with the cessation of
Clinging, bhava ceases; with the cessation of bhava,
Rebirth ceases; with the cessation of Rebirth, ageing-
-and-death, grief, lamentation, bodily pain, distress of
mind, and agony cease. In this way the cessation of
the whole mass of dukkha comes about.

Thus spoke the Bhagava and the bhikkhus,
delighted, rejoiced at the words of the Bhagava.

End of the First Sutta



2. VIBHANGA SUTTA

Analytical Exposition of the Theory of
Cause and Effect

2. Once the Bhagava was staying at Savatthi
...p... (He said:) "Bhikkhus, I shall discourse to you on
Paticcasamuppada, the Theory of Cause and Effect, by
way of analytical exposition of i1t. Listen, pay caretful
attention to my words. | shall speak." "Very well,
Venerable Sir," replied the bhikkhus. The Bhagava gave
this discourse:

What, bhikkhus, is Paticcasamuppada? Dependent
on lgnorance (avijja), bhikkhus, volitional activities
(sankhara) arise; dependent on volitional activities,
(birth-linking) Ccnsciousness (vinnana) arises; dependent
on Consciousness, mind-and-body (namarupa) arises;
dependent on mind-and-body, the six Sense-bases
(salayatana) arise; dependent on the six Sense-bases,
Contact (phassa) arises; dependent on Contact, Sensa-
tion (vedana) arises; dependent on Sensation, Craving
(tanpha) arises; dependent on Craving, Clinging (upadana)
arises; dependent on Clinging, bhava arises; dependent
on bhava, Rebirth (jati) arises; dependent on Rebirth,
ageing and death (jaramarana), grief (soka), lamenta-
tion (parideva), bodily pain (dukkha), distress of mind
(domanassa), and agony (upayasa) arise. In this way
arises the whole mass of dukkha.

And  what, bhikkhus, is ageing-and-death
(jaramarana)? The process of decay, the decrepitude,
the loss of teeth, the greying of hair, the wrinkling of
skin, the failing vitality, the wearing out of the sense-
-faculties, — of various beings in various planes of
existence —, this, bhikkhus, 1s called ageing. The falling
away from existence, the passing away, the dissolution,
the disappearance, the end of life, the completion of
the life period, the breaking up of the physical and
mental aggregates (khandhas), the discarding of the
body, — of various beings in various planes of existence,
— this, bhikkhus, is called death. Thus there is ageing
and there is death; this, bhikkhus, is called ageing-and-
~death.
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And what, bhikkhus, is Rebirth (jati)? The
coming 1into existence,1 the coming 1nto being complete
with the six Sen:se--base;s, the conception,” manifestation
In a New emsrence,3 the appearance of the Aggregates,

e 5 : :
the acquisition of the Sense-bases,” — of various beings
in ‘various planes of existence -, this, bhikkhus, is

called Rebirth (jati).

"And what, bhikkhus, ig bhava? Bhikkhus, there
are three states of existence: existence i1n the sensuous

1. 'the coming into existence', jati, rebirth: the inception of
namarupa.

2. the conception: okkanti: lit., descent into or entry into. But this
is to be understood figuratively. This refers to those beings that
are born from the mother's womb or that are born from

egegs.

3. the manifestarion in a new existence: abhinibbatti: This refers to
devas and brahmas who at rebirth appear spontaneously as full-
-grown beings, i.e., without being conceived in tue mother's
womb; and also certain beings who spring from slime.

4. 'the appearance of the Aggregates': khandanam patubhavo: Khandha
or Aggregates or Groups is the term for the five aspects of
sentient existence, usually referred to as paficakkhandha or the
five Aggregates. The five are: the Aggregate of Corporeality
(rupakkhandha), the aggregate of Sensation (vedanakkhandha), the
Aggregate of Perception (sanifiakkhandha), the Aggregate of
Volitional Activities (sankharakkhandha) and the Aggregate ° of
Consciousness (vifiianakhandha). The first of them is a physical
E)hgnor;lenon (rupa), the remaining four being mental phenomena

nama).

5. the acquisition of the Sense-bases: ayatananam patilabh>: Beings
in various categories acquire Sense-bases that are appropriate to
the nature of the realms in which they arise. The six Sense-bases
(salayatana), namely, the five physical sense-organs — eye, ear,
nose, tongue, body - and consciousness, ate technically called
eye-base, ear-base, nose-base, tongue-base, body-base and mind-
-base. All mental processes depend on the six Sense-bases.

6. three states of existence: The sensuous realms consist of the
eleven sensuous planes of existence including the human plane; the
fine material realms consist of sixteen Brahma planes; .and the
non-material realms consist of four non-material planes of
existence which are higher Brahma planes. The Buddha's method
of teachirg here is what is called the Deer's Passage Method
(migapada valafijana naya) whereby a perceptive man, on seeing
the footprints of a deer ascending a rock on one side, and finding
the same footprints descending on the other side, can make the
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realms (kamabhava), existence in the fine-material
realms (rupabhava), existence in the non-material
realms (arupabhava). This, bhikkhus, is called bhava.

And what, bhikkhus, is Clinging (upadana)?
Bhikkhus, Clinging is of four kinds: clinging to sense-
_desires, (kamupadana), clinging to false views (ditthu-
padana), clinging to practices of and belief 1n mere
rites and rituals outside the Ariya Path, (silabbatu-
padana), and clinging to soul-theories i.e., to theories
that there is Self, Soul, Ego, (attavadupadana). This,
bhikkhus, is called Clinging.

And what, bhikkhus is Craving (tanha)? Bhikkhus,
Craving is of six kinds: craving for (enjoyment of)
visible objects, (rupatanha); craving for (enjoyment of)
sounds, (saddatanha); craving for (enjoyment of) odours,
(gandhatanha); craving for (enjoyment of) tastes,
(rasatanha); craving for (enjoyment of) physical contact,
(photthabbatanha); craving for (the pleasure of) mind-
-object (i.e., thoughts, ideas, etc.) (dhammatanha).
This, bhikkhus, is called Craving.

And what, bhikkhus, is Sensation (vedana)?
Bhikkhus, Sensation is of six kinds: sensation arising
out of contact by means of the eye, (cakkhusamphassaja
vedana); sensation arising out of contact by means ot
the ear, (sotasamphassaja vedana); sensation arising out
of contact by means of the nose, (ghanasamphassaja
vedana); sensation arising out of contact by means of
the tongue, (jivhasamphassaja vedana); sensation arising
out of contact by means of the body, (kayasamphassaja
vedana); sensation arising out of contact by means of
the mind, (manosamphassaja vedana). This, bhikkhus, is
.alled Sensation.

And wha:, bhikkhus, is Contact (phassa)? Bhikkhus,
Contact is of six kinds: contact with the eye,

——— g e v el

unequivocal inference that the deer must have stepped on the
rock. Similarly here in saying that there are three states of
existence, one has to understand that the Buddha is saying that
Clinging causes volitiona! actions whick agive rise to fresh exist-
ence or kebirth.

7. the four primary elements: maha bhuta: 'Element' or 'dhatu’ is
an ultimate phenomenon which behaves in accordance with the
laws of nature. The four primary elements are represented in
concrete terms as 'earth' K 'water', 'fire' and 'air' elements.
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(cakkhusamphassa); contact with the ear, (sotasam-
phassa); cecntact with the nose, (ghanasamphassa);
contact with the tongue, (jivhasamphassa); contact with
the body, (kayasamphassa); contact with the mind,
(manosamphassa). This, bhikkhus, is called Contact.

And what, bhikkhus, are the six Sense-bases
(salayatana)? The eye-base, (cakkhayatana); the ear-
-base, (sotayatana); the nose-base, (ghanayatana); the
tongue-base, (jivhayatana); the body-base, (kayayatana);
and the mind-base, (manayatana)— these, bhikkhus, are
called the six Sense-bases. )

And what, bhikkhus, is mind-and-matter? Sensa-
tion (vedana), Perception (sahha), Volition (cetana),
Contact (phassa), attention (manasikara) — these are

called mind (nama). The four primary elements
together with the material properties dependent on the

four primary elements8 are called matter (rupa). Thus

(i) Pathawi-dhatu is a natural phenomenon that has the attri-
bute of hardness and its opposite, softness. It is sometimes
translated as the element of solidity or of extension.

(ii) Apo-dhatu is a natural phenomenon that has the attribute
of causing cohesion or fluidity.

(iii) Tejo-dhatu is the natural phenomenon that has the attribute
of causing heat or cold, i.e., thermal proverties.

(iv) Vayo-dhatu is the natural phenomenon that has the attri-
bute of causing motion or tension,

These four primary elements are inseparable and interde-
pendent and are depended upon by the remaining derived material
properties (upadaya rupa). They constitute matter (or materiality »
ranging from the littlest and subtlest particles to the most
massive form of matter.

8. material properties dependent on the Four Primary Elements:
upadaya-rupa:

(i)  Sensitive part of the eve, the ear, the nose, the tongue, and
the body;

(ii) Sense-objects: viz., form, sound, odour, taste, and tangibility;

(iii) Properties of sex: viz., femininity and masculinity;

(iv) The heart-base;
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these are the mental phenomena, (nama); and these are
the material phenomena, (rupa). These mental and
material phenomena, bhikkhus, are called mind-and-

-matter.

And what, bhikkhus, is Consciousness, (vififiana)?
Bhikkhus, Consciousness is of six kinds: eye-conscious-
ness, (cakkhuvinnana); ear-consciousness, (sotavinnana);
nose-consciousness, (ghanavinhana); tongue-consciousness,
(jivhavinhana); body-consciousness, (kayavinnanpa); and
mind-consciousness, (manovifinana). This, bhikkhus, is

called Consciousness.

And what, bhikkhus, are volitional activities,
(sankhara)? Bhikkhus, Volitional activities are of three
kinds: physical volitional activity, (kayasankhara); verbal
volitional activity, (vacisankhara); and mental volitional
activity, (cittasankhara). These, bhikkhus, are called
volitional activities.

And what, bhikkhus, is Ignorance (avijja)?
Bhikkhus, not knowing what 1s dukkha, not knowing
what is the cause of dukkha, not knowing what is the
cessation of dukkha and not knowing the practice that
leads to the cessation of dukkha- this, bhikkhus, 1is
called Ignorance.

In this manner, bhikkhus, conditioned by Ignor-
ance, volitional activities arise; conditioned by volitional
activities, Consciousness arises; ...p... In this way arises
the whole mass of dukkha. Only with the complete
cessation of this Ignorance (through arahatta magga),
volitional activities cease; with the cessation of

(v)  Property of life: i.e., vital principle;

(vi) Nutrition: i.e., edible food;

(vii) Property of limitation: i.e., the element of space;

(viii) Communication: viz., bodily intimation and vocal intimation;

(ix) Distinctive condition: viz., lightness, pliancy, adaptability,
and the above two forms of intimation;

(x) Characteristics of materiality, viz., Inception, continuity,
decay, and impermanence.
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volitional activities, (birth-linking) Consciousness ceases;
...P... In this way the cessation of the whole mass of
dukkha comes about.

End of the Second Sutta



3. PATIPADA SUTTA

Discourse on the Practice

3. Once the Bhagava was staying at Savatthi.
...p... (He said:) "Bhikkhus, 1 shall discourse to you on
wrong practice (micchapatipada) as well as on right
practice (sammapatipada). Listen, pay careful artention
to my words, | shall speak." "Very well, Venerable
Sir, replied the bhikkhus. The Bhagava gave this
discourse:

Now, what, bhikkhus, is wrong practicei(micché-
patipada)? Dependent on ignorance, bhikkhus, volitional
activities arise; dependent on volitional activities,
Consciousness arises; ...p... In this way arises the whole
mass of dukkha. This, bhikkhus, is called wrong
practice.’

And what, bhikkhus, is right practice (sammapati-
pada)? Only with the complete cessation of Ignorance
through arahatta magga), volitional activities cease; with
the cessation of volitional activities, (birth-linking)
Consciousness ceases; ...p...In this way the cessation of the
whole mass of dukkha comes about. This, bhikkhus, is
called right practice.

End of the Third Sutta

—— A A ——. — — —

1. wrong practice: micchapatipada: lhe practice where the aim 1s
~ot Iiberarion f1om samsara is wrong practice: the practice where
e nm is liberation from samsara is rnight practice. Therefore
v ihe prertoimance of meritorious actions with the intention of
sarming rebirils in lortunate existences is wrong practice.
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4. VIPASSI SUTTA

Discourse Concerning Buddha Vipass?.

4. Once the. Bhagava was staying 'at Savatthi
...p... (He said:) Bhikkhus, before Vipassi Buddha, the
Homage- worthy, the Perfectly Self-enlightened One, had
gained the knowledge of the Four Ariya Truths, when
he was just an aspirant for Buddhahood, a Bodhisatta
who did not yet know the Four Ariya Truths, it occurred

to him thus: >

'Oh, how distressful is this world (of beings),
subject as 1t 1s to birth, ageing, death, passing away
from one existence into rebirth in another. And vyet,
there is no knowing the (way of) deliverance from this
(repeated round of) suffering of ageing and death. Oh,
when will that time be when the (way of) escape from
this suffering of ageing and death will be discerned?"'

Then, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, is\ there ageing-and-
-death? What is the cause of ageing-and-death?' Then,
bhikkhus, through right perception and through Insight,
the penetrative understanding arose in the Bodhisatta
Vipassi that 'when there is Rebirth, there is ageing-
-and-death; Rebirth is the cause of ageing-and-death.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, is there Rebirth? What
is the cause of Rebirth?' Then, bhikkhus, through right

perception and through Insight, the penetrative under-
standing arose in the Bodhisatta Vipassi that 'when there is

1. All bodhisattas contemplate the factors in the chain ‘of cause and
effect relating to existence, toth in the order of arising of the
factors and in the order of cessation of the factors. Immediately
after such contemplating, the bodhisattas attain Buddhahood.
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bhava (kamma action), there is Rebirth; bhava (kamma
action) i1s the cause of Rebirth.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, is there bhava (kamma
action)? What is the cause of bhava (kamma action)?'
Then, bhikkhus, through right perception and through
Insight, the penetrative understanding arose 1n the
Bodhisatta Vipassi that 'when there is Clinging, there is
bhava (kamma action); Clinging is the cause of bhava.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, is there Clinging? What
is the cause of Clinging?' Then, bhikkhus, through right
perception and through Insight, the penetrative under-
standing arose in the Bodhisatta Vipassi that 'when
there 1s Craving, there i1s Clinging; Craving 1s the cause

of Clinging.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, is there Craving? What
1Is the cause of Craving?' Then, bhikkhus, through right
perception and through Insight, the penetrative under-
standing arose in the Bodhisatta Vipassi that .'when
there 1s Sensation, there is Craving; Sensation 1s -the
cause of Craving.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, 1s there Sensation?
What 1s the cause of Sensation?' Then, bhikkhus,
through right perception and through Insight, the
penetrative understanding arose in the Bodhisatta
Vipassi that 'when there is Contact, there is Sensation;
Contact 1s the cause of Sensation.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, 1s there Contact?
What 1s the cause of Contact?' Then, bhikkhus, through
right perception and through Insight, penetrative under-
standing arose in the Bodhisatta Vipassi that 'when

there are the six Sense-bases, there is Contact; the six
Sense-bases are the cause ot Contact.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, are there the six
Sense-bases? What 1s the cause of the six Sense-

-bases?' Then, bhikkhus, through right perception and
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through Insight, the penetratlve understanding arose in
the Bodhisatta  Vipassi that 'when there is mind-and-
-body, there are the six Sense-bases; mind-and-body is
the cause of the six Sense-bases.'

Again, bhikkhus, the Bodhisatta Vipasti pondered
thus: 'When what factor exists, is there mind-and-body?
What is the cause of. mind-and-body?' Then, bhikkhus,
through right perception and through Insight, the
penetrative understanding- arose in the Bodhisatta
Vipassi that 'when there is (birth-linking) Conscious-
ness, there is mind-and-body; (birth-linking) Conscious-
ness is the cause of mind-and-body.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor exists, is there (birth-linking)
Consciousness ? What is the cause of (birth-linking)
Consciousness?' Then, bhikkhus, through right perception
and through Insight, the penetrative understanding arosein
the Bodhisatta Vipass'i that 'when there is volitional
activity, there i1s Consciousness; volitional activities are
the cause of Consciousness.'

Again, bhikkhus, the Bodhisatta leasm pondered
thus: 'When what factor exists, is there volitional
activity? What is the cause of volitional activity?'
Then, bhikkhus, through right perception and through
Insight, the penetrative understanding arose in the
Bodhisatta Vipass"i' that 'when there is Ignorance, there
is volitional activity; Ignorance is the cause of volitional
activity.'

In this manner, dependent on Ignorance, volitional
activities arise; dependent on volitional activity, Con-

sciousness arises; ...p... In this manner arises the whole
mass of dukkha. '

Bhikkhus, with the reflection that 'there is
arising, there is arising,' there arose in the Bodhisatta
Vipassi vision, there arose knowledge, there arose
wisdom, there arose insight, there arose light concerning
things unheard of before.

Then, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor does not exist, is there no
ageing-and-death? Through cessation of what factor,
does ageing-and-death cease?' Then, bhikkhus, through
right perception and through Insight, the penetrative
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understanding arose in the Bodhisatta Vipasst that
'‘when there is no,Rebirth, there is no ageing-and-
~-death; with the cessation of Rebirth, ageing-and-death
ceases.’ '

Again, bhikkhus, the Bodhisatta Vipassi pendered
thus: 'When what factor does not. exist,. is there no
Rebirth? Through cessation of what factor, does
Rebirth cease?' Then, bhikkhus, through right perception
and through Insight, the penetrative understanding
arose in the Bodhisatta Vipassi that 'when there
is no bhava (kamma action), there is no Rebirth with
the cessation of bhava (kamma action), Rebirth ceases.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor does not . exist, is there no
bhava (kamma action)? Through cessation of what
factor, does bhava (kamma action) cease?' Then,
bhikkhus, through .right perception and through Insight,
the - penetrative understanding arose in the Bodhisatta
Vipassi that 'when there is no Clinging, there is no
bhava (kamma action); with the cessation of Clinging,
bhava (kamma action) ceases.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: '"When what factor does not exist, 1s there no
Clinging? Through cessation of . what factor, does
Clinging cease?' Then, bhikkhus, through right percep-
tion and through Insight, the penetrative understanding
arose in the Bodhisatta Vipassi that 'when there is no
Craving, there 1s no Clinging; with the cessation of
Craving, Chinging ceases.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor does not exist, is there no
Craving? Through cessation of what factor, does
Craving cease?' Then, bhikkhus, ‘through right perception
and through Insight, the penetrative understanding arose
in the Bodhisatta Vipassi that 'when there is no

Sensation, there i1s no Craving; with the cessation of
Sensation, Craving ceases.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor -does not exist, is there no
Sensation? Through cessation of "~what factor, does
Sensation cease?' Then, bhikkhus, through right percep-
tion and through Insight, the penetrative understanding
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arose in the Bodhisatta Vipassi that 'when there is no
Contact, there is no Sensation; with the cessation of
Contact, Sensation ceases.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor does not exist, is there no
Contact? Through cessation of what factor, does
Contact cease?' Then, bhikkhus, through right percep-
tion and through Insight, the penetrative understanding
arose in the Bodhisatta Vipassi that 'when there are
the six Sense-bases, there is Contact; with the cessa-
tion of the six Sense-bases, Contact ceases.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor does not exist, are there no
six Sense-bases? Through cessation of what factor, do
the six Sense-bases cease?' Then, bhikkhus, through
right perception and through Insight, the penetrative
understanding arose in the Bodhisatta Vipasst that
'when there is 'no mind-and-body, there are no six
Sense-bases; with the cessation of mind-and-body, th
six Sense-bases cease.'

Again, bhikkhus, the Bodhisatta Vipassi pondei:
thus: 'When what factor does not exist, i1s there no
mind-and-body? Through cessation of what factor, does
mind-and-body cease?' Then, bhikkhus, through right
perception and through Insight, the penetiative under-
standing arose in - the Bodhisatta Vipassi that 'when
there is no Consciousness, there is no mind-and-body;
with the cessation of Consciousness, mind-and-body
ceases.'

Again, bhikkhus, the Bodhisatta Vipasst pondercd
thus: 'When what factor does not exist, is there no
Consciousness? Through cessation of what factor, does
Consciousness cease?' Then, bhikkhus, through riglt
perception and through Insight, the penetrative under-
standing arose in the Bodhisatta Vipassi that 'when
there 1s no volitional activity, there is no Consciousness;
with the cessation of volitional activity, Consciousness
ceases.'

Again, bhikkhus, the Bodhisatta Vipassi pondered
thus: 'When what factor does not exist, is there no
volitional activity? Through cessation of what factor,
does volitional activity cease?' Then, bhikkhus, through
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right perception and through Insight, the penetrative
understanding arose in the Bodhisatta Vipassi that
'when there is no Ignorance, there is no volitional
activity; with the cessation of Ignorance, volitional
activities cease.'

In this manner, with the cessation of Ignorance,
volitional activities ceaset, with the cessation of volitional
activity, (birth-linking) Consciousness ceases; ...p... In
this manner does the cessation of the whole mass of
dukkha come about.

Bhikkhus, with the retlection that 'there g
cessation, there 1s cessation,' there arose 1n the
Bodhisatta Vipassi vision, there arose knowledge, there
arose wisdom, there arose i1nsight, there arose light
concerning things unheard of before.

End of the Fourth Sutta
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5. SIKHI SUTTA

Discourse Concerning Sikhi Buddha

19

5. Bhikkhus, before .Sikhi Buddha, the Homage-

-worthy, the Perfectly Self-enlightened One ...p...

End of 'the Fifth Sutta

6. VESSABHU SUTTA

Discourse Concerning Vessabhu Buddha

6. Bhikkhus, before Vessabhu Buddha,

the

Homage-worthy, the Perfectly Self-enlightened One

End of the Sixth Sutta

7. KAKUSANDHA SUTTA

Discourse Concerning Kakusandha Buddha

7. Bhikkhus, before Kakusandha Buddha,

the

Homage-worthy, the Perfectly Self-enlightened One

N

Enad of the Seventh Sutta
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8. KONAGAMANA SUTTA

Discourse Concerning Konagamana Buddha

8. Bhikkhus, before Konagamana Buddha, the
Homage-worthy, the Perfectly Self-enlightened One

o T

End of the Eighth Sutta

9. KASSAPA SUTTA

Discourse Concerning Kassapa Buddha

9. Bhikkhus, before Kassapa Buddha, the Homage-
-worthy, the Perfectly Self-enlightened One ...p...

End of the Ninth Sutta
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10. GOTAMA SUTTA

Discourse Concerning Gotama Buddha

10. Bhikkhus, before I had gained the knowledge
of the Four Ariya Truths, when I was just an aspirant
for Buddhahood, a Bodhisatta who did not yet know the
Four Ariya Truths, it occurred to me thus:

'Oh, how distressful is this world (of beings),
subject as it is to birth, ageing, death, passing away
from one existence into rebirth in another. And yet,
there is no knowing the (way of) deliverance from this
(repeated round of) suffenng of . ageing and death. Oh,
when will that time be when the (way of) escape from
this suffering of ageing and death will be discerned?’

Then, bhikkhus, I pondered thus: 'When what
factor exists, 1s there ageing-and-death? What i1s the
cause of ageing-and-death?' Then, bhikkhus, through
right perception and through Insight, the penetrative
understanding arose in me that 'when there i1s Rebirth,
there 1s ageing-and-death; Rebirth is the cause -of
ageing-and-death.'

Agaln bhikkhus, Ipondered thus: 'When what factor
exists, is there ReblrthD ...p... bhava (kamma action)...
Chngmg ... Craving ... Sensation ... Contact ... the six
Sense-bases ... mind-and-body ... Consciousness ... are.
there volitional activities?. What is the cause of voli-
tional activities?' Then, bhikkhus, through right percep-
tion and through Insight, the penetrative understanding
arose 1n me that 'when there i1s Ignorance, there are
volitional activities; Ignorance is the cause of volitional
activities.

In this manner, dependent on lgnorance, volitional
activities arise; dependent on volitional activities,
Consciousness arises; ...p... In this manner arises the
whole mass of dukkha.

Bhikkhus, with the reflection that 'there is
arising, there 1is arising,' there arose in me vision,
there arose knowledge, there arose wisdom, there arose

14130
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insight, there arose light concerning things unheard of
before.

Then, bhikkhus, 1 pondered thus: 'When what
factor does not exist, is there no ageing-and-death?
Through cessation of what factor, does ageing-and-
-death cease?' Then, bhikkhus, through right perception
and through Insight, the penetrative understanding arose
in me that 'when there i1s no Rebirth, there 1s no
ageing-and-death; with the cessation of Rebirth,

ageing-and-death ceases.'

Again, bhikkhus, 1 pondered thus: 'When what

factor does not exist, is there no Rebirth? ...p... bhava
(kamma action)...Clinging ... Craving ... Sensation ...

Contact ... the six Sense-bases ... mind-and-body ...
Consciousness ... are there no volitional activities? With
the Cessation of what, do volitional activities cease?'
Then, bhikkhus, through right perception and through
Insight the penetrative understanding arose in me that
'when there 1s no Ignorance, there are no volitional
activities; with the cessation of Ignorance, volitional

activities cease.'

In this manner, w:th the cessation of Ignorance,

volitional activities cease; with the ceasation of voli-
tional activities, (birth-linking) Consciousness ceases;
...p... In this way occurs the cessation of the whole

mass of dukkha.

Bhikkhus, with the reflection that 'there is
cessation, there is cessation,' there arose in me vision,
theie arose knowledge, there arose wisdom, there arose
insight, there arose light concerning things unheard of

before.

End of the Tenth Sutta

End of the Buddha Vagga
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1. AHARA SUTTA

Discourse on Nutriment

11. Thus have 1 heard:

Once the Bhagava was staying at the Jetavana
monastery of Anathapindika in Savatthi. (He said:)
There are, bhikkhus, four kinds of nutriment for the

sustenance of beings already bornl and for the support
of beings about to be bornz. What are these four?

(Firstly), the bodily nutriment of gross or fine
food (kabalikara): secondly, the nutriment of Sense
Contact (phassa); thirdly, the nutriment of volition
(manosatnicetana); fourthly, the nutriment of Conscious-
ness ( viﬁgapa). These, bhikkhus, are the four kinds of
nutriment~ for the sustenance of beings already born
and for the support of beings about to be born.

wuilis N g e

1& 2. beings already born: bhutanam zattanam.

beings about to be born: sambhavesinam: lit., those seeking birth
1.e., awaiting birth in their new existence.

The Commentary has elaborate explanations on these two
terms. In the case of egg-born (oviparous, andaja beings) and
womb-born (viviparous, jalabuja beings), while they are still in
the egg or in the mother's womb, they are called 'beings
seeking birtn'; when they emerge from the egg-shell or the
membranous sheath in the womb, they are called 'beings born'.

Fci bcings born of moisture (samsedaja) or born spontane-
wusly  t{gzining  full  growth and mawurity instantaneously)
((7o rtikai, they are called 'beings seeking birth' while at the
f:ict moment of birth-linking consciousness. From the second
thought-moment of their existence onwards, they are known as
'beings born'. Alternatively, while they are still in the posture
in which they have f{irst manifested themselves, they are caller
'beings seeking birth'. From the moment they change their
initial posture into new postuie, they are called 'beings L..'n'.

3. The four kinds of nutriment: Bodily autriment: kabal7kara ahara:
lit., food taken in mouthfuls, i.e., eaten, drunk, chewed or
tasted every day for sustaining and promoting the growth of
one's physical body.
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Of these four kinds of nutriment, bhikkhus, what
is their cause (nidana), what their origin (samudaya) |,
what their genesis (jatika), what  their source
(pabhava)? These four kinds of nutriment,- bhikkhus,
have. Craving as their cause, as their origin, as their
genesis and as their source.

And this Craving, bhikkhus, what 1s 1ts cause,
what its origin, what its genesis, what its source’
Craving has Sensation as its cause, as 1ts origin, as ItS
genesis, as 1ts source.

And this Sensation, bhikkhus, what 1is 1ts cause,
what its origin, what its genesis, what its source?
Sensation has Contact as 1ts cause, as 1ts origin, as
1TS genesis, as 1tS Source.

And this Contact, bhikkhus, what 1s 1ts cause,
what its origin, what its genesis, what 1its source?
Contact has the six Sense-bases as 1ts cause, as 1ts
origin, as its genesis, as 1S source.

And these six Sense-bases, bhikkhus, what 1s
their cause, what their origin, what their genesis,
what their source? The six Sense-bases have mind-and-
-body as their cause, as their origin, as their genesis,
as their source.

And this mind-and-body, bhikkhus, what 1is 1ts
cause, what 1its origin, what 1ts genesis, what 1its
source? Mind-and-body has (birth-linking) Consciousness
as 1ts cause, as Its origin, as 1tS genesis, as 1tS Source.

And this Consciousness, - bhikkhus, what 1s 1ts
cause, what its origin, what 1its genesis, what its
source? Consciousness has volitional activity as its
cause, as ItsS origin, as 1S genesis, as 1S source. |

Nutriment of Contact: phassahara: it conditions the arising

of the three kinds of sensation (vedana), pleasant, unpleasant or
neutral.

Nutriment of Volition: manosaficetanahara: it conditions the

arising of the three states of existence, kamabhava, rupabhava
and arupabhava.

Nutriment of Consciousness: vififiunahara: it conditions the
arising of mind-and-body(namarupa). y
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And these volitional activities, bhikkhus, what is
their cause, what their origin, what their genesis, what
their source? Volitional activities have Ignorance as
their cause, as their origin, as their genesis, as their
source.

In this manner, bhikkhus, Ignorance conditions
(the arising of) volitional activities; volitional activities
condition (the arising of) Consciousness; ...p... In this
way arises the whole mass of dukkha. Oniy with the
complete cessation of Ignorance through arahatta
magga, volitional activities cease; with the cessation of
volitional activities, (birth-linking) Consciousness ceases;
...p... In this way the cessation of the whole mass of
dukkha comes about.

End of the First Sutta
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2. MOLIYA PHAGGUNA SUTTA

Discourse to Moliya Phagguna

12. Once the Bhagava was staying at Savatthi.
...p... (He said:) There are, bhikkhus,four kinds of
nutriment for the sustenance of beings already born and
for the support of beings about to be born. What are

these tour?

(Firstly), the bodily nutriment of gross or fine
food; secondly, the nutriment of Sense Contact; thirdly,
the nutriment of volition; fourthly, the nutriment of
Consciousness. These, bhikkhus, are the four kinds of
nutriment for the sustenance of beings already born
and for the support of beings about to be born.

When the Bhagava had spoken these words, the
Venerable Moliya Phagguna said .to the Bhagava thus:
"Who, Venerable Sir, consumes the nutriment of
Consciousness?'" "The question 1s not properly put',
said the Bhagava. 'l do not say that there is any being
or person who consumes. If I had said so, then the
question 'Who consumes?' would be approp:siate. But
[ did not say so; to me who did not say so, one should
ask 1n this way: 'Venerable Sir! Ot what 1s the
nutriment of Consciousness the cause?' That would be
a question properly put. And to that (question), the
correct reply is: 'The nutriment of Consciousness is the

cause of manifestation in a new existemce;1 when there
is mind-and-body (in the new existence), there arise
the six Sense-bases; and dependent on the six Sense-
-bases, Contact arises'."

1. The Commentary explains that here the nutriment of Conscious-
ness means the birth-linking Consciousness which serves as a
condition for the simultaneous arising of mind-and-body
(namarupa) in the new existence. The moment birth-linking
Consciousness arises in the new existence, conascent namarupa
as well as mental concomitants arise with it.
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"Who, Venerable Sir, has the contact?" "The
question is not properly put", said the Bhagava. "I do
not say that their is any being or person who has the
contact. If I had said so, then the question, 'Who has
the contact?' would be appropriate. But I did not say
so; to me who did not say so, one should ask in this
way: 'Venerable Sir, dependent on what, does Contact
arise?' That would be a question properly put. And to
that (question), the correct reply is: 'Dependent on the
six Sense-bases, Contact arises; and dependent on
Contact, Sensation arises'."

"Who, Venerable Sir, feels the sensation?" '"The
question is not properly put," said the Bhagava. "I do
not say that there is any being or person who feels the
sensation. If I had said so, then the question, 'Who
feels the sensation?' would be appropriate. But 1 did
not say so; to me who did not say so, one should ask
in this way: 'Venerable Sir, dependent on what, -does
Sensation arise?' That would be a question properly
put. And to that (question), the correct reply is:
'‘Dependent on Contact, Sensation arises; and dependent

on Sensation, Craving arises'."

"Who, Venerable Sir, craves?" "The question 1is
not properly put," said the Bhagava. "I do not say that
there 1s any being or person who craves. If I had said
so, then the question, 'Who.craves?' would be appropri-
ate. But I did not say so; to me who did not say so,
one should ask i1n this way: 'Venerable Sir, dependent
on what, does Craving arise?' That would be a question
properly put. And to that (question), the correct reply
1s: 'Dependent on Sensation, Craving arises; and
dependent on Craving, Clinging arises'."

"Who, Venerable Sir, clings?" "The question is
not properly put," said the Bhagava. "I do not say that
there is any being or person who clings. If I had said
so, then the question 'Who clings?' would be appropri-
ate. But | did not say so; to me who did not say so,
one should ask in this way: 'Venerable Sir, dependent
on what, does Clinging arise?' That would be a question
properly put. And to that (question), the correct reply
1s: 'Dependent on Craving, Clinging arises; and dependent
on Clinging, bhava arises'." ...p... In this way arises
the whole mass of dukkha. '
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"Phagguna, only with the complete ceéssation of
the six bases of Sense-contact through arahatta magga,
Contact ceases; with the cessation of Contact, Sensa-
tion ceases; with the cessation of Sensation, Craving
ceases; with the cessation of Craving, Clinging ceases;

with the cessation of Clinging, bhava ceases; with the
cessation of bhava, Rebirth ceases; with the cessation

of Rebirth, ageing-and-death, grief, lamentation, bodily
pain, distress of mind, and agony cease. In this way
the cessation of the whole mass of dukkha comes
about."

End of the Second Sutta
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3. SAMANA BRAHMANA SUTTA

Discourse on Samanas and Brahmapas

13. Once the Bhagava was staying at Savatthi
... (He said:) Bhikkhus, there are samapas and

br'a'.hmargasl who are ignorant of ageing-and-d(—‘:ath,2
ignorant of the origin of ageing-and-death, ignorant of
the cessation of ageing-and-death, ignorant of the
practice leading to the cessation of ageing-and-death;
who are ignorant of Rebirth, ...p... of bhava, ... of
Clinging, ... of Craving, ... of Sensation, ... of Contact,
... of the six Sense-bases, ... of mind-and-body, ... of
Consciousness ... who are ignorant of volitional activi-
ties, ignorant of the origin of volitional activities,
ignorant of the cessation of volitional activities, 1gnorant
of the practice leading to the cessation of volitional
activities. These samanas and brahmanas are not
deserving of being called (true) samanas and brahmanpas.
Furthermore, these venerable ones are not in a position
to realize and attain by themselves in this very life,

through Magga-Insight (abhififia), the benefits3 of being
samanas or of being brahmanas.

Bhikkhus, there are samanas and brahmanas who
comprehend ageing-and-death, comprehend the origin
of ageing-and-death, comprehend the cessation' of

1. This refers to samanas and brahmanas who hold views which are

out_si_de the Teaching of the Buddha, and who are not in a
position to know the Four Ariya Truths.

2. According to the Commentary, 'ignorant of ageing-and-death’
means 'ignorant of the Truth of dukkha in respect of ageing-
-and-death;' 'ignorant of the origin of ageing-and-death' means
not knowing what has given rise to ageing-and-death, the Truth
about the cause of ageing-and-death; 'ignorant of cessation of
..... means not knowing the Truth about how ageing-and-death
cease; 'tgnorant of the path leading to the cessation of ageing-
-and-death' means not knowing the magga practice by which the
Incessant process of’ ageing-and-death comes to an end.

3. The benefits of being a samana  or of being a brahmana:

samanattha, brahmanattha; the Commentary explains them to be
'‘arahattaphala’.
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ageing-and-death, comprehend the practice leading to
the cessation of ageing-and-death; who comprehend
Rebirth, ...p... bhava, ... Clinging, ... Craving, ... Sensation,
... Contact, ... **~ six Sense-bases, ... mind-and-body,
... Consciousness ...: who comprehend volitional activities,
comprehend the origin of volitional activities, com-
prehend the cessation of volitional activities, compre-
hend the practice leading to the cessation of volitional
activities. Those samanas and brahmanas are deserving
of being called (true) samanas and brahmanas. Further-
more, these venerable ones are in a position to realize
and attain by themselves in this very life, through

Magga-Insight (abhinna), the benefits of being samanas
or of being brahmanas.

End of the Third Sutta
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4. DUTIYA SAMANA BRAHMANA SUTTA

The Second Discourse on Samanas and Brahmanas

14. Once the Bhagava was staying at Savatthi
... (He said:) Bhikkhus, there are certain samanas and
brahmanas who are ignorant of these phenomena,
ignorant of the origin of these phenomena, ignorant of
the cessation of these phenomena, ignorant of the path
leading to the cessation of these phenomena. And what
are the phenomena they are ignorant of? What are the
phenomena of whose origin they are ignorant of? What
are the phenomena of whose cessation they are
ignorant of ? What are the phenomena the practice
leading to the cessation of which they are ignorant of?

They are ignorant of ageing-and-death, ignorant
of the origin of ageing-and-death, 1gnorant of the
cessation of ageing-and-death, 1ignorant of the path
leading to the cessation of ageing-and-death; they are

ignorant of Rebirth, ...p... ot bhava ... of Clinging ... of
Craving, ... of Sensation, ... of Contact, ... of the six
Sense-bases, ... of mind-and-body, ... of Consciousness,

... theyare ignorant of volitional activities, ignorant of
the origin of volitional activities, ignorant of the cessa-
tion of volitional activities, ignorant of the practice
leading to the cessation of volitional activities. These
are the phenomena they are ignorant of; these are the
phenomena of whose origin they are ignorant of; these
are the phenomena of whose cessation they are
ignorant of; these are the phenomena the practice
leading to the cessation of which they are ignorant of.

Such samanas and brahmanas are not deserving
of being called (true) samanas and brahmanas. Further-
more, these venerable ones are not in a position to
realize and attain by themselves in this very life,
through Magga-Insight, (abhinna), the benefits of being
samanas or of being brahmanas.

) Bhikkhus, there are certain samanas and
brahmanas who comprehend these phenomena, who
comprehend the origin of these phenomena, who com-
prehend the cessation of these phenomena, who
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comprehend the practice leading to the cessation of
these phenomena. And what are the phenomena they
comprehend? What are the phenomena whose origin
they comprehend? What are the phenomena whose
cessation they comprehend? What are the phenomena
the practice leading to the cessation of which they
comprehend?

They comprehend ageing-and-death, comprehend
the origin of ageing-and-death, comprehend the cessa-
tton of ageing-and-death, comprehend the practice
leading to the cessation of ageing-and-death; they

comprehend Rebirth, ...p... bhava, ... Clinging,
Craving, ... Sensation, ... Contact, ... the six Sense-
-bases, ... mind-and-body, ... Consciousness, ...; thcy

comprehend volitional activities, comprehend the origin
of volitional activities, comprehend the cessation of
volitional activities, comprehend the path leading to
the cessation of volitional activities.

Such samanas and brahmanas are deserving of
being called (true) samanas and brahmanas. Further-
more, these venerable ones are in a position to realize
and attain in this very life, through Magga-Insight
(abhidna), the benefits of being samanas or of being
brahmanas.

End of the Fourth Sutta
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5. KACCANAGOTTA SUTTA

Discourse to the Venerable Kaccanagotta

15. The Bhagava was staying at Savatthi. ... At
that time Bhikkhu Kaccanagotta approached the Bhagava
and, after paying homage to the Bhagava, sat on one
side. Having taken his seat, the Venerable Kaccanagotta
said to the Bhagava thus: '"Venerable Sir, it is said,
'Right view. Right view.' In what respect, Venerable
Sir, is a view a Right view?"

"For the most part, Kaccana, sentient beings

depend on two kinds of belief — belief that 'there 1s'

(things exist) and belief that 'there is not ' 2 (things do
not exist). For him who sees fundamentally and truly

] . . 3 ..
with right understanding the arising-nature of the

.o 4 : :
conditioned world, there cannot arise the belief that
'there is not' (things do not exist). For himn who sees

fundamentally and truly with right undeISIanding5 the
perishing-nature of the conditioned world, there cannot
arise the belief that 'there is' (things exist). Kaccana,
these sentient beings are, for the most part, fettered

1. belief that 'there is': atthita: the eternity view, sassataditthi,
holding that all sentient beings are eternal.

2. belief that 'there is not': natthita: the annihilation view,
ucchedaditthi, holding that after the present existence there is
no further existence.

3. For him who sees fundamentally and truly with right under-
standing, i.e., Vipassana-Insight and Magga-Insight, that condi-
tioned things arise incessantly because of kamma, avijja and
tanha, the annihilation-view will not arise.

4. the conditioned world: mental and physical phenomena which are
conditioned by causes.

5. For him who sees fundamentally and truly with right under-
standing, i.e., Vipassana-Insight and Magga-Insight, that condi-
tioned things are incessantly passing away, the eternity-view will
not arice.
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by attachment (upaya), by Clir)ging (upgdgna) abnd T}?y
dogmatic adherence to talse view (abhw'z,vesa).. 'e‘
ariy. disciple is not attached to, does not cling to, 1s
not fixed on (the_concept) 'my atta' with that attach-
ment and clinging’ on which the mind 1s fixed, in whnqh
it is immersed, in which it lies la.tent. I t_hgre 1S
arising (of namarupa), he knows it is only arising of

dukkha;8 if there is cessation (of néma.rﬁpa),'he knows
it is only cessation of dukkha. Concerning this, he has

no doubt or uncertainty; he knows this by himself, not
by dependence on others. In this manner, Kaccana, 1s
a view considered a Right view.

'Everything exists', Kaccana, this 1s one extreme
(view); 'Everything exists not', this 1s ancl)(ther_exnetr‘:]]z
(view). Avoiding these two extremes, Kaccana,

. 9
Tathagata, taking the middle course,” teaches ~the
Dhamma, thus: Dependent on Ignorance, vol_lt'lo'nal
activities arise; dependent on volitional acuvities,

-~
0. vpuyu : 1t., approach, undertaking, clinging to, attachment. This
1s a synonym for Craving and wrong view.

Upadana: lit., grasping, holding on tenaciously. This also is a
synonym ftor Craving and wrong view.

Abhinivesa: lit., immersed in, embedded in; according to the
Sub-~-commentary, taking up a wrong attitude and holding fast
on to it.

When tanha, -Craving, and ditthi, false view, arise with
regard to conditioned things, they create the false impression
of 'l, mine'. Hence these two akusala cittas, tanha and ditthi,
are termed upaya, upadana or abhinivesa.

7. attachment and clinging: Upaya and upadana, being synonymous
with tapha and ditthi, are described as bases for demeritorious

thought, bases in which demertorious thought is embedded and
lies dormant.

8. The arising of upadanakkhandha which is the embodiment of
dukkha. ‘

9. the middle course: The Buddha's teaching, avoiding the two
extremes of eternalism and annihilationism, constitutes the
middle course thus. According to the Theory of Cause and
Effect as taught in the order of arising, the annihilationist view
1s rejected for the reason that causes and effects are continually
going on in samsaric existence with the result that the death of
the individual is not the end of his existence, while the same
law, as taught in the order of cessation, re¢j.cts the eternalistic

view for the reason that with the cessation of causes, resulrs
also cease.
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Consciousness arises; ...p... In this way arises the whole
mass of dukkha. Only with the .complete cessarion of
Ignorance through arahatta magga, volitional activities
cease; with the cessation of volitional activities, (birth-
-linking) Consciousness ceases; ...p... In this manner

does the cessation of the whole mass of dukkha come
about.

End of the Fifth Sutta



38

6. DHAMMAKATHIKA SUTTA

Discourse on the Exponent of the Dhamma

16. The Bhagava was staying at Savatthi. ... At
that time a certain bhikkhu approached the, Bhagava

and after paying homage to the Bhagava, sat on one
side. Having taken his seat, the bhikkhu addressed the

Bhagava thus: "Venerable Sir, it is said, 'Exponent of
the Dhamma,' 'Exponent of the Dhamma.' In what
respect, Venerable Sir, is one an 'Exponent ot the
Dhamma'?"

Bhikkhu, if a bhikkhu expounds the dhamma for
disench:amtment1 with ageing-and-death, for the extinc-

tion of attachment™ to 1t, and for its (:essal:ion,3 he
should (truly) be called a bhikkhu exponent of the

dhamma.

Bhikkhu, if he practises the dhamma for disen-
chantment with ageing-and-death, for the extinction of
attachment to 1t, and for 1its cessation, he should
(truly) be called a bhikkhu who practises the dhamma
in accordance with the Teaching (by means of Vipassana,
Insight Meditation, leading to the attainment of magga).

Bhikkhu, 1f through disenchantment with, through
extinction of attachment to, and through cessation of
ageing-and-death, he becomes liberated (from defile-

ments) without clinging4 (to them), he should (truly)
be called a bhikkhu who has attained Nibbana in this

very life.

bl

Y e

1. disenchantment with: nibbida: Represents the four highest stages

-— ~y

of vipassana nana after which attainment of magga follows.

2. extinction of attachment: viraga

3. cessation: nirodha : viraga and nirodha mean attainment of
magga.
4. aberated without clinging: anupadavimutto: attainment of arahat-

taphala.
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Bhikkhu, 1f a bhikkhu expounds the dhamma for
disenchantment with Rebirth, ...p... with bhava (kamma
action), ... with Clinging, ... with Craving, ... with
Sensation, ... with Contact, ... with the six Sense-bases,

. with mind-and-body, ... with Consciousness, ... with
volitional activities, ... if a bhikkhu expounds the
dhamma for disenchantment with Ignorance, for the
extinction of attachment to it, and for its cessation,
he should truly be called a bhikkhu exponent of the
dhamma.

Bhikkhu, if he practises the dhamma for disen-
chantment with Ignorance, for the extinction of
attachment to it, and for 1its cessation, he should
(truly) be called a bhikkhu who practises the dhamma
in accordance with the Teaching (by means of Vipassana,
Insight Meditation, leading to the attainment of magga).

Bhikkhu, .if through disenchantment with, through
extinction of attachment to, and through cessation of
Ignorance, he becomes liberated (from defilements)
without clinging (to them), he should (truly) be called
a bhikkhu who has attained Nibbana in this very life.

End of the Sixth Sutta
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7. ACELA KASSAPA SUTTA

Discourse to the Naked Ascetic Kassapa

17. Thus have | heard:

At one time the Bhagava was staying near
Rajagaha at the Veluvana Grove, the feeding place of
black squirrels. Then the Bhagava having rerobed him-
self and taking the alms-bowl and great robe, set out
early in the morning for Rajagaha on his dally alms-
-round. The naked ascetic Kassapa, seeing the Bhagava
coming in the distance, approached the Bhagava and
offered respectful greetings to the Bhagava. Then,
having concluded a courteous and amiable conversation,
he stood on one side. After taking his place, the naked
ascetic Kassapa said to the Bhagava thus: "We would
like to ask the honourable Gotama, if we may, on a
certain matter."

"Kassapa, it is not the time yet to ask (questions);
we are just now going into town.'" For a second time,
the naked ascetic Kassapa said to the Bhagava thus:
"We would like to . ask the honourable Gotama, if we
may, on a certain matter." "Kassapa, 1t 1s not the time
yet to ask (questions); we are just now going into
town.". For a third time, the naked ascetic Kassapa
...p... going into town.'" When told thus, the naked
ascetic Kassapa said to the Bhagava, "We do not intend
to dsk the honourable Gotama on many matters." '"Then
Kassapa, you may ask whatever you wish to know."

"O Gotama, i1s dukkha produced by oneself?"
"Say not so, Kassapa," said the Bhagava. "Then,
O Gotama, 1s dukkha produced by another?" "Say not
so, Kassapa," said the Bhagava. "O Gotama, is dukkha
produced .by oneself as well as by another?" '"Say not
so, Kassapa," said the Bhagava. "Then, O Gotama, has
the dukkha, which i1s neither produced by oneself nor

by another, arisen without any cause?" '"Say not so,
Kassapa," sald the Bhagava "O Gotama, 1s there, then,
no dukkha?" "Kassapa, 1t 1s not that there 1is no

dukkha; 1ndeed, Kassapa, there is dukkha." "In that
case, the honourable Gotama does not either understand
dukkha or see 1t." "Kassapa, it is not that I do not
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understand dukkha; it is not that I do not see dukkha;
Kassapa, 1 do indeed understand dukkha; Kassapa, | do

indeed see dukkha."

"O Gotama, when | asked: 'O Gotama, is dukkha
produced by oneself?' you replied: 'Say not so, Kassapa.'
When |1 asked: 'O Gotama, is dukkha produced by
another?' you replied: 'Say not so, Kassapa.' When |
asked: 'O Gotama, is dukkha produced by oneself as
well as by another?' you replied: 'Say not so, Kassapa.'
When 1 asked: 'O Gotama, has the dukkha, which is
neither produced by oneself nor by another, arisen
without any cause?' you replied: 'Say not so, Kassapa.'
When | asked: 'O Gotama, is there, then, no dukkha?'
you replied: 'Kassapa, it is not that there is no aukkha;
indeed, Kassapa,' there is dukkha.' When I said: 'Then in
that case, the honourable Gotama does not either know
dukkha or see it,' you replied: 'Kassapa, it 1s not that
I do not understand dukkha; it i1s not that I do not see
dukkha; Kassapa, I do indeed understand dukkha,
Kassapa, | do indeed see dukkha.' Venerable Sll‘ may
the Bhagava explain dukkha to me; Venerable Sll‘, may
the. Bhagava teach me about dukkha."

[ c -
"Kassapa, if one starts with the view that the
doer of the deed experiences the result, it would mean

that dukkhi is produced by oneself, and this would
amount to holding the eternity view (sassatad'z,tthw)

Kassapa, if one starts with the view that the doer of
the deed is one and he who experiences the result is
another, when the holder of that view is oppressed by
suffeging, it would mean that dukkha 1s produced

1. Venerable Sir: The less polite form of address "O Gotama"
‘(Bho Gotama) has changed now into the more respectful
"Venerable Sir'" (Bhante). The aggressive quectioner .has been
transformed into a humbler enquirer seeking information. Such is

the skill of the Tathag-+a in handling different individuals with
different temperaments.

2. In the questions of dukkha has been used in
the sense of suffering res ung from sensation. From now
onwards by the word dukkha, vi:e Buddha means the basic condi-
tion (of existence) in the form of the five khandhas.

3. sassatadit*hi: the false view which holds that all sentient
beings are eternal.
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by another and this would am%unt to holding the
annihilation-view (ucchedaditthi).” Avoiding these two

extremes, Kassapa, the Tathagata, taking the middle
course, teaches the dharnma thus: Dependent on Ignor-
ance, volitional activities arise; dependent on volitional
activities, Consciousness arises; ...p... In this way arises
the whole mass of dukkha. Only with the complete
cessation of Ignorance thréugh arahatta magga, voli-
tional activities cease; with the cessation of volitional
activities, (birth-linking) Consciousness ceases; ...p... In
this manner does the cessation of the whole mass of
dukkha come about."

When the Bhagava had spoken thus, the naked
ascetic Kassapa said to the Bhagava: '"Venerable Sir!
Excellent (is the dhamma)! Venerable Sir! Excellent (is
the dhamma)! It is,Venerable Sir, as ‘if that which was
turned down has been turned up ...p... for those with
eyes to see visible objects; even so has the Bhagava
shown the dhamma in various ways. Venerable Sir,
] take refuge in the Bhagava, in the Dhamma, in the
Order of bhikkhus; Venerable Sir, may | be imtiated
into the Order in the presence of the Bhagava; may I
receive full admission into the Order."

"Kassapa, if a person who previously has been a
believer of other faiths wishes to be initiated and to
be admitted into this Order as a bhikkhu, he has to live
under probation for four months. When the four months
have passed, if the bhikkhus are satisfied (with him),
that person will be initiated and given full admission
into the Order, thus becoming a bhikkhu. But in this
matt?r, individual differences are duly recognized by

"

me.

"Venerable Sir, if a person, having been a believer
of another faith and wishing to receive initiation and

o

4. ucchedadrtthi: the false view which holds that after the present
existence there is no furthcer existence.

5. It means that the Buddha has the knowledge of the stage of
development of each individual; he can see which aspirant needs
or does not need the four months probationary training. In the
case of the naked ascetic Kassapa, the Buddha decided that the
ascetic need not be put under probationary traimng for four

(n)mdnths: accordingly he was granted immediate admission into the
rder.
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admission into this Order of bhikkhus, has to live under
probation for four months, and if, at the end of the
four months, the bhikkhus are satisfied. and grant him
initiation and grant him admission into -the Order as a
bhikkhu, I am prepared to live under probation (even)
for four years. And at the end of four years, if the
bhikkhus are satisfied (with me), let them grant me

initiation 1into the Order and raise me to the status of
a bhikkhu."

The naked ascetic Kassapa then gained initiation
and admission into the Order as a bhikkhu in the
presence of the Bhagava (without undergoing the proba-
tionary period). Not long after admission into the
Order, the Venerable Kassapa went into solitude in a
secluded place and remained there in strenuous and
mindful meditation, directing his mind towards (the
attainment of) Nibbana. And soon he realized, by him-
self in this very life through Magga-Insight (abhififa),
arahattaphala, the fruits of the noblest and the most
supreme goal of the Noble Practice of Purity for the
sake of which worthy men rightly go forth from the

life of a householder into the homeless life of a
bhikkhu.

He knew: 'Rebirth is no more; the Noble
Practice of Purity has been accomplished; what should
be done (for the realization of magga) has been done;
nothing remains to be done (for such realization).'

Thus the Venerable Kassapa became one among the
Arahats.

End of the Seventh Sutta
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8. TIMBARUKA SUTTA

Discourse to the Wandering Ascetic Timbaruka

18. The Bhagava was staying at Savatthi ... Then
the wandering ascetic Timbaruka .came to see the
Bhagava. After offering respectful greetings and having
concluded a courteous and amiable conversation, he sat
down on one side. When seated thus, the wandermg
ascetic Timbaruka said to the Bhagava thus:

¢ J
"O Gotama,- are pleasantness (sukha) and un-

pleasantness (dukkha) produced by onegelf?" '"Say not
so, Timbaruka", said the Bhagava. "O ,Gotama, are
pleasantness and unpleasantness produced by another?"
"Say not so, Timbaruka", said the Bhagava. "O Gotama,
are pleasantness and unpleasantness produced by oneself
as well as by another?" "Say not so, Timbaruka," said
the Bhagava. "O Gotama, have pleasantness and un-
pleasantness, which are nelther produced by oneself nor

by another, arisen without any cause?" "Say not S0,
Timbaruka," said the Bhagava. "O Gotama, is there
then, no pleasantness or unpleasantness?" "Tlmbaruka

it is not that there i1s no pleasantness or unpleasam—
ness; indeed, Timbaruka, there are pleasantness ‘and
unpleasantness". "In that case, the honourable Gotama
does not either understand pleasantneés and unpleasant-
ness or see them." "Timbaruka/ it is not that I de not
understand pleasantness and unpleasantness it 1S not
that 1 do not see pleasantness and unpleasantness; (I do
indeed understand pleasantness and unpleasantness; I do
indeed see pleasantness and unpleasantness.!

| 4

"O Gotama, when 1 asked: 'O Gotama, are
pleasantness &and unpleasantness produced by oneself"
you replied, 'Say not so, Timbaruka'. When I asked,
'O Gotama, are pleasantness and unpleasantness produced
by another ?' you repliéd, 'Say not so, Timbaruka'.
When [ asked 'O Gotama, are pleasantness and un-
pleasantness produced by oneself+as well as by'another?'
you replied, 'Say not so, Timbaruka'. When 1 asked

'O Gotama, have pleasanthess and unpleasantness, which
are neither produced by oneself nor by another, arisen
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without any cause?' you replied, 'Say not so, Timbaruka'.
When I asked, 'O Gotama, is there, then, no pleasant-
ness or unpleasantness?' you replied, 'Timbaruka, 1t is
not that there is no pleasantness or unpleasantness;
indeed, Timbaruka, there are pleasantness and un-
pleasantness' When [ said, 'In that case, the honourable
Gotama does not either understand pleasantness and
unpleasantness or see them' you replied, 'Timbaruka,
it is not that I do not understand pleasantness and
unpleasantness; it is not that I do not see pleasantness
and unpleasantness. [ do indeed understand pleasantness
and unpleasantness, | do’ indeed see pleasantness and
unpleasantness.' Venerable Sir, may the Bhagava explain
pleasantness and unpleasantness to me; Venerable Sir,
may the Bhagava teach me about pleasantness and
unpleasantness."

"Timbaruka, if one starts with the view: 'This
i3 Sensation; it is this same Sensation (which is atta)
that experiences,' then it would mean that pleasantness

and unpleasantnessl are produced by oneself. But [ do
not say 'This is Sensation; it is this same Sensation
that experiences.' Timbaruka, if one starts with the
view: 'Sensation is one thing; the person who experi-
ences the Sensation is another,'! when the holder of
that view 1s oppressed by sufiering, 1t would mean that
pleasantness and unpleasantness are produced by
another.” But I do not say 'Sensation is one thing; the
person who experiences the Sensation is another.'

"Avoiding these two extremes, Timbaruka, the
Tathagata, taking the middle course, teaches the
dhamma - thus: Dependent on Ignorance, volitional
activities arise; dependent on volitional activities,
Consciousness arises; ...p-.. In this way arises the whole
mass of dukkha. Only with the complete cessation of
Ignorance through arahatta magga, .volitional activities.
cease; with the cessation of volitional activities, (birth-
-linking) Consciousness ceases ...p... In this manner does
the cessation of whole mass of dukkha come about." :

—

1. sukhadukkha: Here the term refers to vedana, feeling or Sensa-
«tion, feeling of pleasantness and unpleasantness.
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When the Bhagava had spoken thus, the wandering
ascetic Timbaruka said to the Bhagava: "O,kK Gotama!
Excellent (is the dhamma)! ...p... Venerable Sir, I take
refuge in the honourable Gotama, in the Dhamma, In
the Order of Bhikkhus. May it please the honourable
Gotama to receive me as a lay disciple from this very
day to the end of my lite."

End of the Eighth Sutta



9. BALA PANDITA SUTTA

Discourse on the Fool and the Wise

19. The Bhagava was staying at Savatthi. ... (He

said:) Bhikkhus, there arises this body1 of the fool who

is hindered by Ignorance and linked to2 Craving. Thus
there is this body and there is the namarupa of others,
forming a pair. Dependent on the pair and on the six
Sense-bases, there arises Contact. Whenever Contact
occurs with the six Sense-bases or with any one of the
six Sense-bases, the fool experiences pleasantness or
unpleasantness.

Bhikkhus, there arises this body of the wise man
who is hindered by Ignorance and linked to Craving.
Thus there is this body and there is the namarupa of
others, forming a pair. Dependent on the pair and on
the six Sense-bases, there arises Contact. Whenever
Contact occurs with the six Sense-bases or with any
one of the six Sense-bases, the wise man experiences
pleasantness or unpleasantness.

Bhikkhus, of these two, what 1s the distinction
between the wise and the fool, what 1s the difference
between the wise and the fool, what distinguishes the
wise from the fool?

"Venerable Sir, the dhammas (teachings) for us
originate only from the Bhagava; we have only the
Bhagava to guide us; we have only the Bhagava as the
repository of the dhammas. Venerable Sir, may we beg
the Bhagava to shed light on the meaning of the
dhamma which 1s being taught. Having heard the

exposition by the Bhagava, the bhikkhus will bear it in
mind."

"In that case, bhikkhus, listen well; give careful
attention; I shall speak! '"Very well, Venerable Sir,"

i E—

l.  this body: kayo: Here it means not only the corporeal body but

borh. the physical and the mental aggregates that constitute a
sentient being 1.e., namarupa, mind-and-body.

2. hinked to: sampayutia: lit., associated with.
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replied the bhikkhus. Then the Bhagava spoke 1o them
thus: |

- Bhikkhus, there arises this body of the fool who
is hindered by Ignorance and linked to Craving. And the
fool has not yet abandoned that Ignorance (that hinders
him) nor has he eradicated yet that Craving (to which
he is linked). Why is it so? It is because, bhikkhus, the

fopol has not practised well the Noble Life of Purity
(brahmacariya) to end the cyclic round of dukkha.

Therefore, on the dissolution of his (present) body, he
acquires a new -body. When the new body arises, there
is no escape for the fool from Rebirth, ageing-and-
~death, grief, lamentation, bodily pain, distress of mind,
and agony. | say, 'There is no escape (for him) from
dukkha.’

Bhikkhus, there arises this body of the wise man
who is hindered by Ignorance and linked to Craving.
But the wise man has abandoned that Ignorance (that
hinders him) and has eradicated that Craving (to which
he is linked). Why is it so? It is because, bhikkhus, the
wise man has practised well the Noble Life or Purity
in order to end the cyclic round of dukkha. Therefore,
on the dissolution of his (present) body, he does not
acquire a new body. When no new body arises, there 1s
escape for the wise man {rom Rebirth, ageing-and-
-death, grief, lamentation, bodily pain, distress of mind,

and agony. 1| say, 'There is escape (for him) from
dukkha.'

- Bhikkhus, this practice of the Noble Life of
Purity 1s what makes the distinction between the wise
and the fool, what constitutes the difference between
the wise and the fool, what distinguishes the wise man
from the fool.

End of the Ninth Sutta

"“'—“———-'——-'—-——-—-—_______________________ - -— -

3. the Noble Life of |
attainment of magga.

nillr

‘urity (brahmacariya) which leads to the
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10. PACCAYA SUTTA

Discourse on Caysal 'Relations

20. The Bhagava ‘was staying at Savatthi, ... (He
said:) "Bhikkhus, I shall teach you (the theory of)

Causality (Pat‘;iccasamuppida)1 as well as the phenomeno?

of effect resulting from cause (Paticcasamuppanna)-.
Listen well; give careful attention; I shall speak." "Very
well, Venerable Sir", replied the bhikkhus. The Bhagava

spoke thus:

What, bhikkhus, is Paticcasamuppada, (the theory
of) Causality? Dependent on Rebirth, bhikkhus, there
occurs ageing-and-death. Whether Buddhag arise or do
not arise, there always is this natural law™ of Causality
(embracing the following): phenomena depend on causes
(dhammatthitata); effects inexorably arise from causes
(dhammaniyamata); when there is an effect, there must
be a cause such as ageing-and-death (idappaccayata).
The Tathagata gains penetrative insight into this natural
law of Causality and complete understanding of it. Having
gained penetrative insight into it and complete under-
standing of it the Tathagata announces it, teaches it,
makes it known, establishes it, discloses it, expounds it
in detail, explains it, and also says "See (with discern-
ment)." Dependent on Rebirth, bhikkhus, there occurs
ageing-and-death.

1. Paticcasamuppada: Doctrine that deals with conditioning causes
which give rise to particular effects.

"

2. Paticcasamuppanna: Doctrine that deals with particular effects
resulting from particular conditioning causes.

3. this natural law: sa dhatu: The Commentary defines it as paccaya

sabhavo, causative nature or causal law. Thus, whether Buddhas
arise or not in the world to teach this theory of cause and effect
birth inevitably causes the arising of ageing-and-death because of
its inherent causative nature. This causative nature is manifested

in three ways: dhammatthitata, dhammaniyamata and idappacca-
yata.
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Dependent on bhava, bhikkhus, Rebirth arises;
...p...; dependent on Clinging, bhikkhus, bhava arises;
dependent on Craving, bhikkhus, Clinging arises;
dependent on Sensation, bhikkhus, Craving arises;
dependent on Contact, bhikkhus, Sensation arises;
dependent on the six Sense-bases, bhikkhus, Contact
arises; dependent on mind-and-body, bhikkhus, the six
Sense-bases arise; dependent on-° Consciousness, bhikkhus,
mind-and-body arises; dependent on volitional activities,
bhikkhus, Consciousness arises; dependent on Ignorance,
bhikkhus, volitional activities arise. Whether Buddhas
arise or do not arise, there always is this natural law
of Causality (embracing the following): phenomena
depend on causes; effects inexorably arise from causes;
when there is an effect, there must be a cause such
as ageing-and-death. The Tathagata gains penetrative
insight into this natural law of Causality and complete
understanding of 1t. Having gained penetrative 1nsight
into it and complete understanding of it the Tathagata
announces it, teaches it, makes it known, establishes it,
discloses 1t, expounds it in detatl, explains 1t, and also
says "See (with discernment)." Dependent on Ignorance,
bhikkhus, volitional activities arise. Thus, bhikkhus, such
statements (as 'dependent on JIgnorance, volitional
activities arise') are true, are inexorable, and cannot
be otherwise; an effect must have: a cause.. This,
bhikkhus, is called the natural law of Causallty

And what, bhlkkhus 1s the phenomenon of effect
resulting from cause? Agemg -and-death, bhikkhus, is
impermanent, conditioned, dependently -arisen, .subject
to dlsappearance sub]ect to destruction, 'subje‘cit to
extinction, subject to cessation. Birth,  bhikkhus, . is
impermanent, conditioned, dependently-arisen, subject to
disappearance, subject - to destruction, subject 1o
extinction, subject to cessation. Bhava, . bhikkhus; "is
impermanent, condltlo,ned, dependently arisen, subjeet
to disappearance, subject to destruction, subjeCI to
extinction, subject to cessation. Chnglng, bhikkhus, is
...p... Craving, bhikkhus, i1s ... Sensation, bhikkhus, is ...

Contact, bhikkkus, is ... The six Sense- bases, bhikkhus,

are ... Mind-and-body, bhikkhus, 1s ... Conscnousness
bhikkhus, is ... Volitional dctm.ues,k bhikkhus, are. ...
[gnorance,. bhikkhus,. is impermranent, conditioned,

dependently-arisen, subject fo disappearance, subject to
destruction, subject to extinction, subject to cessation.

"



Ahara Vagga 51

Bhikkhus, these are called the phenomena of effects
resulting from causes.

When, bhikkhus, the ariya disciple comprehends
phenomena clearly as they really are, through vipassana
and magga nana, that this is the theory "of Causality,
and that they are the phenomena of effects resulting

from causes, then there is no ground for him: (i) to

reflect on the pa.st4 thus: 'Did | exist in the past; did

| not exist in the past; who was [ in- the past; how
(in what form or appearance) was | in the past; in the
past, who had been 1 and who was I (in the sub;equent

existence)?' (ii) to speculate on the futuré” thus:

'Will 1 exist in the. future; will I not exist in the future;
who will I be in .the future; how (i.e., of what appear-

ance) will I be in the future; in the future, having been
who, who will I be (in the subsequent existence)?'
(ii1) to be uncertain tegarding himself” in the present
existence thus: 'Do | exist; do | not exist; who am I;
how (i.e., of what appearance) am I.(i.e., is mYy. soul);
from where has this soul come; where will this soul
go?'

Why is it, bhikkhus, (that, there is no possibility
for him to reflect on the past, to speculate on the
future and to porrder over and over .on the present)? It
I1s because, bhikkhus, the atiya disciple has comprehended
phenomena clearly as they' really “are, through vipassana
and , magga nana, that, this is the theory of Causality,
and that they are the phenomena of effects resulting
from causes.

~ End of the Tenth Sutta

End of the Ahara Vagga

—— e A A il v - i,

4. to retlect on the past: patidhavissati.. lit, te run back to.
5. to speculate on the future: upadhavissati: lit., to run up to.

6. to be -uncertain regarding himself..: kathdmkathi bhavissati :lit.,:
whether this will happen or that will happen.
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i. DASABALA SUTTA

Dasabala Discourse

21. The Bhagava was staying at Savatthi ... (He
said:) Bhikkhus, being endowed with the Ten Powers and

four kinds of perfect Self—(:onfidencc's-:,1 the Tathagata

acknowledges occupying a position of pr<=;---e=,-minence,2
makes bold utterances in assemblies, like the roar of a
lion, and sets rolling the wheel of the sublime Dhamma
thus: This is Materiality (rupa) ; this is (the cause of)its
arising; this is (the cause of)iss passing away. This is
Sensation (vedana); this is (the cause of) its arising;
this is (the cause of) its passing away. This 1s Percep-
tion (safifa); this is (the cause of) its arising; this is
(the cause of) its passing away. These are volitional
activities (safikhara); this is (the cause of) their arising;
this is (the cause of) their passing away. This is
Consciousness (vififiana) ;this is (the cause of) its arising;
this is (the cause of) its passing away. When this
(cause) exists, that (effect) comes to be. Because of
"(the occurrence of) this (cause), that (effect)appears.
When this (cause) does not exist, that (effect) does not
come to be. Because of the cessation of this (cause),
that (effect) ceases. This (principle of arising and
cessation) should be understood thus: 'Dependent on
Ignorance, volitional activities arise; dependent on voli-
tional activities, Consciousness arises; ...p... In this way
arises the whole mass of dukkha. Only with the entire
cessation of Ignorance (through arahattamagga), voli-
tional activities cease; with the cessation of volitional
activities, (birth-linking) Consciousness ceases; ...p... In
this way the c.:ssation of the whole mass of dukkha
comes about.'

End of the First Sutta

& il

1. four kinds of perfect Self-confidence:catu vesarajja:Perfect self-
-confidence with regard to atrainment of Supreme Enlightenment
and Sabbaffiuta nana; perfect self-confidence with regard to
complete eradication of asavas; perfect self-confidence with
regard to recognition of obstacles to the path of liberation:
perfect self-confidence with regard to the Ariya Path that it will
surely lead to escape from the round of existences.

2. position of pre-eminence: asabhathana: Pre-eminence here refers

to the Buddha's status as a sammasambuddha, the Fully Englight-
ened Buddha.
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2. DUTIYA DASABALA SUTTA

The Second Dasabala Discourse

22. The Bhagava was staying at Savatthi... (He
said:) Bhikkhus, being endowed with the Ten Powers and
the four kmds of perfect Self -confidence, theTathagata
acknowledges occupyinz a position of pre-eminence,
makes bold utterances in assemblies, like .the roar of
lion, and sets rolling the wheel of the sublime Dhamma
thus: This is Materiality; this is (the cause of) its
arising; this is (the cause of) its passing away. This is
Sensation; this is (the cause of) its arising; this is“(the
cause of) its passing away. This Perception; this is (the
cause cf).its arising; this is (the cause of) its passing
‘away. These are volrtronal activities; this is (the cause
~of) their arrsmg, ‘this is' (the' cause of) their passing
away. This is Consciousness; this is” (the cause of)”its
arising; this is (the cause of) its passing -away. When
this (cause) exists, that (effect) comes to be. Because
of (the” occurrence oi) this (cause), that (effect).
appears. When this (cause) does not exist, that (eff‘é?:t)
does not ‘come to be. Because:of the'ce ssation’ of this
(cause), that {effect) ceases. This (principle of ’arising
- and cessatron) should ' be anderstooi thus 'Depen:lent
‘on Ignorance, volitional activities arise; dependent on
vohtronal activities, Consciousness- arises; “*...p... ‘In- this
‘wvay ‘drises the whole ‘mass of dukkha. Only with ‘the
complete cessation of this Ignorance (through arahatta
magga), ‘volitional dctivities cease; with the cessation’ of
vohrrénal Activities, - (birth- lmkrnU) Consciousness ceases;
...p.ii In this way the cessation of*' the whole mass of
duL cha comes about.

Thus, bhikkhus, have [ expounded well the doctrine
which is clear ‘open,'fshown ‘distinctly and (which is)
__lrl\e a new piece of CIOthwfree of patchworL.,Bhrlitus'
‘When I have thus. rrroularmed well the 'doctrineswhich is
clear, open, shown:distinctly and (which rrq)blrke a:rnew
.piece ofvcloth tree -of patchwork; worthy men‘who, out
“of "conviction,’ “have gone forth from' the” household, life
into the horneless!,hfe of "a° bhikkhu should exert;.them-
selves thus: 'Let only the skin, sinews and bones remain;



Nidana Samyutta ¢

let all the flesh and blood in my body dry up; as :ong
as the supreme goal of arahatta phala, which 1s attain-
able by means of manly strength, manly energy, manly
striving, remains unrealized, so long will I not cease my
unrelenting endeavour to gain it.'

Bhikkhus, the indolent one lives in misery, involved
as heis inevil and demertitorious activities,to the loss of

his own welfare. Bhikkhus, the ardently energetic person
lives a happy life, detached from evil and demeritorious
activities, to the fulfilment of his own weltare.
Bhikkhus, the supreme goal of arahatta phala is not to

be attained with a lowly effort;1 only through the
noblest of endeavours is the supreme goal of, arahatta
phala to be attained. Bhikkhus, this Noble Practice of
dhamma is like a liquid that 1s clear and fit for

drinl(ihg.2 The Teacher himself 1s personally present
(with you). Strive ardently, therefore, bhikkhus, to
attain that (arahatta phala) which is not yet attained,
to achieve that which 1s not yet achieved, and to realize
that which i1s not yet. realized. Bhikkhus, you should
train and discipline yourselves thus: 'In this mahner, we
should put forth great endeavour so that this life, of a
bhikkhu will not be barren for us, so that jt will prove
to be fruitful and prosperous; we have availed ourselves
of the offer of robes, food, monastic dwelling, medicine
for use in illness; thus should we so train and discipline
ourselves that those who show us such generosity may
be attended by great blessings and benefits.'* Whoever,
bhikkhus, seeks one's own welfare should endeavour
diligently in mindfulness; whoever,; bhikkhus, seeks
others' welfare should ‘endeavour diligently in minddful-
ness; whoever, bhikkhus, seeks both one's own welfare
and the welfare of others should endevaour diligently in
mindfulness.

End of the Second Sutta

il ~pfpigie A

1. low[y effort: effort made with a minimum of saddha VIPrLYyQ
sattr, samadhi, panna. , ,
2. The Buddha's Teaching is free from impurities such as ill will

and is therefore said to be clear; being free from defilements
also, it is fit fer assimilation.
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3. UPANISA SUTTA

Discourse on Causality

23. The Bhagava was staying at Savatthi. ... (He
said:) ‘Bhikkhus, I say that the destruction of asavas,
defilements that befuddle the mind, is only for one who
knows and who sees; not for one who does not know,
who does not see. By knowing what and by seeing what
does destruction of asavas come about in one who
knows, who sees? 'This is Materiality; this is (the cause
of) its arising; this is (the cause of) its passing away.
This 1s Sensation; ...p... This i1s Perception; ...p... These
are volitional activities; ...p... This 1s Consciousness;
this is (the cause of) its arising; this is (the cause of)
its passing away.' Only in one, bhikkhus, who knows
thus and who sees thus, there comes about the destruc-
tion of asavas.

Bhikkhus, when the ‘destruction of asavas comes
‘about (i.e., when the arahatta phala arises) in one who
knows, who sees, there arises the knowledge reviewing

the destruction of the 5savasl. | say that the knowledge
reviewing the destruction of the asavas arises with
cause; | do not say that it arises without cause. And
what, bhikkhus, is the cause of the arising of the
knowledge of the destruction of the asavas? It should
be said that the cause of its arising is liberation

(vimutti)®. Bhikkhus, I say that the Iliberation also
arises with cause; I do not say that i1t arises without
cause. And what, bhikkhus, is the cause of -the
arising of liberation? It should be said that the cause
of its arising is the destruction of detilements

R 3 . :
(viraga).” Bhikkhus, 1 say that the destruction of
defilements arises with cause; I do not say that it
arises without cause. And what, bhikkhus, i1s the cause

i
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1. knowledge reviewing ... asavas: khaya nana: paccavekkhana #ana.
2. vwmutti: arahatta phala.

3. viraga: arahatta magga: attainment of the last and highest stage
of _the Path which brings about the total destruction of moral
defilements (viraga). Arahatta phala arises as the fruit of that
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of the arising of the destruction of detilements? It
should be said that the cause of its arising is disen-
chantment (nibbida)}. Bhikkhus, I say that disenchant-
ment arises with cause; I do not say that 1t arises
wihtout cause. And what, bhikkhus, is the cause of the
arising of disenchantment? It should be said that the
cause of its arising is 'knowledge and vision of things

as they really are'...S Bhikkhus, 1 say that ' the know-
ledge and vision of things as they really are' arises
with cause; I do not say that it arises without cause.
And what, bhikkhus, is the cause of the arising of
'‘knowledge and vision of things as they really are'? It
should be said that the cause of its arising 1s concentra-
tion (samadhi). Bhikkhus, 1 say that concentration
arises with cause; I do not say that i1t arises without
cause. And what, bhikkhus, is the cause of the arising
of concentration? It should be said that the cause of

its arising is bliss (sukha). Bhikkhus, 1 say that bliss
arises with cause; I do not say that 1t arises without
cause. And what, bhikkhus, is the cause of the arising
of bliss? It should be said that the cause of its arising
i1s serenity (passaddhi). Bhikkhus, 1 say that serenity
also arises with cause; 1 do not say that 1t arises with-
out cause. And what, bhikkhus, is the cause of the
arising of serenity? It should be said that the cause of

its arising is delightful satisfaction (pfti).6 Bhikkhus, I
say that delightful satistaction also arises with cause;
[ do not say that 1t arises without cause. And what,
bhikkhus, is the cause of the arising of delightful
satisfaction? It should be said that the cause of its
arising is gladness (pamojja). Bhikkhus, I say that
gladness arises with cause; I do not say that it arises
without cause. And what, bhikkhus, is the cause of the
artsing of gladness? It should be said that the cause of
its arising is religious conviction (saddha).

Bhikkhus, I say that religious conviction also
arises with cause; I do not say that it arises without
cause. And what, bhikkhus, 1s the cause of the arising
of religious conviction? It should be said that the cause

attainment. Arahatta phala, thus, tollows immediately after
arahatta magga; arahatta phala is immediately followed by the
Fnowle_dge reviewing its attainment (paccavekkhana fana). The
immediate cause of arising of that paccavekkhana hana is
ar_ahatta phala, because there can be no arising of this hana
without arahatta phala. And arahatta phala arises only because
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of 1ts arising 1is dukkha,.7 Bhikkhus, 1 say that dukkha
arises with cause; 1 do not say that is arises without
cause. And what, bhikkhus, is the cause of the arising
of dukkha? It should be said that the cause of its
arising is Rebirth. Bhikkhus, I say that Rebirth arises
with cause; I do not say that it arises without cause.
And what, bhikkhus, is the cause of the arising of
Rebirth? It should be said that the cause of its arising
is bhava. Bhikkhus, 1 say that bhava arises with cause;
] do not say that it arises without cause. And what,
bhikkhus, is the cause of the arising of bhava? It
should be said that the cause of its arising 1s Clinging.
Bhikkhus, I say that Clinging arises with cause; 1 do not
say that it arises without cause. And what, bhikkhus, is
the cause of the arising of Clinging? It should be said
that the cause of its arising is Craving. Bhikkhus, I say
that Craving arises with cause; I do not say that 1t
arises without cause.

And what, bhikkhus, i1s the cause of the arising
of Craving? It should be said that the cause of its
arising is Sensation ...p... Contact ... the six Sense-
-bases ... mind-and-body ... Consciousness ... It should
be said that the cause of 1its arising 1s volitional
activities. Bhikkhus, I say that volitional activities arise
with cause; | do not say that they arise without cause.
And what, bhikkhus, is the cause of the arising of
volitional activities? It should be said that the cause of
their arising is Ignorance. /

In this manner, bhikkhus, Ignorance is the cause
of wvolitional activities; volitional activities are the
cause of Consciousness; Consciousness i1s the cause of
mind-and-body; mind-and-body is the cause of the six
Sense-bases; the six Sense-bases are the cause of
Contact; Contact is the cause of Sensation; Sensation is
the cause of Craving; Craving is the cause of Clinging;

of the arising ot arahatta magga; thus arahatta magga 1s 1S
immediate cause. This immediate cause or condition is termed
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