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PREFACE

[t gives us great satisfaction and delight to intro-

duce a Collection or Nikdya of the Pitaka, that is AN
GUTTARA NIKAYA. Vol (1), translation in English to

our readers. We are glad to present final four of those

eleven NIPATA, called the ANGUTTARA NIKAYA
Vol (IIl) with ATTHAKA, NAVAKA, DASAKA and
EKADASAKA, so named because it is a book of the

Buddha's discourses all arranged in eight. nine. ten and
eleven factors.

We hope that the present translation book of
ANGUTTARA NIKAYA. Vol(Ill) will find a warm

welcome among our readers.

Kaba-Aye, Yangon U KHINE AUNG
December, 20135 Director-General
Department for the Promotion and

Propagation of the Sdsana



Namo tassa bhagavato arahato sammiasambuddhassa

Veneration to the Exalted One the
Homage-Worthy the Perfectly
Self-enlightened

3 3 e 3k e 2 o A 2k

The Buddha is an Arahat and he is worthy of the
highest veneration. All beings including devas and brahmas
venerate the Buddha because the Buddha 1s the Supreme
One who has extinguished all defilements. who has be-
come perfectly self-enlightened through realization of the
Four Anya Truths, and who is endowed with the six
qualities of glory, namely, Issariya (supremacy), Dhamma
(knowledge of the Path to Nibbana), Yasa (fame and
following), Sirf (noble splendour of appearance), Kima
(power of accomplishment) and Payatta (diligent mind-
fulness).
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ANGUTTARA NIKAYA Ix

ATTHAKA, NAVAKA, DASAKA and
EKADASAKA NIPATAS

Introduction

1. The Anguttara Nikaya is one of the five Nikayas
or Collections which make up the Suttanta Pitaka. The
five Nikdyas are Digha Nikdya, the Collection of long
discourses of the Buddha; Majjhima Nikaya, the Collec-
tion of middle length discourses; Samyutta Nikaya. the
Collection of groups of connected discourses: Anguttara
Nikaya, the Collection of numerically graduated discourses
a.l Khuddaka Nikaya, the collection of miscellaneous
discourses (as accepted by the Sixth International Bud-
dhist Synod, 1954-1956.

Anguttara Nikaya consists of eleven Nipatas or
collections of discourses ranging from the first collection
consisting of one dhamma factor discourses going up to
eleven factor discourses. These collection of discourses
are known as Ekaka, Duka, Tika, Catukka. Paiicaka.
Chakka, Sattaka. Atthaka, Navaka. Dasaka, Ekadasaka
Nipatas. Of these eleven Nipatas the Department for
Promotion and Propagation of the Sasana (D.P.P.S) has.
so far, published English translations up to Sattaka Nipata,
the seventh collection. Ekaka Nipata and Duka Nipata
were published as one book by the D.P.P.S in December
2000. This was followed by the translation of Tika
Nipata in 2001, in Catukka Nipata in 2002, Paiicaka
Nipata in 2005, and Chakka Nipata and Sattaka Nipata
as one book in 2010. The present book consists of
Atthaka, Navaka., Dasaka and Ekadasaka Nipatas.
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Examples of Discourses from Atthaka Nipata

Atthaka Nipata has nine vaggas or divisions, each
containing ten suttas plus. Samana Vagga containing the
discourse on morality with eight factors given by the
Buddha to a group of female lay disciples and Raga
Peyyila as the last Vagga. The Vaggas are. Mettd Vagga,
Maha Vagga, Gahapati Vagga, Dana Vagga. Uposatha
Vagga, Gotami Vagga, Bhimicala Vagga, Yamaka Vagga,
Sati Vagga, Samafifia Vagga and Raga Peyyala.

(1) Metta Sutta (sutta no.l) 1s the first sutta in the
first Vagga of Atthaka Nipata. At the very beginning of
the discourse, the Bhagava pointed out the importance of
cultivation of loving-kindness. The Bhagava said to t':s
effect: “Bhikkhus, if the emancipation by cultivating lov-
ing-kindness 1s resorted to, maintained, mastered and
perfectly developed, the eight kinds of benefit may cer-
tainly be expected. The eight benefits are quite well
known to the Buddhist community. One who cultivates
loving-kindness sleeps well, dreams well, wakes up well.
receives the affection of human beings, receives the
affection of demons, and is protected by devas. He
cannot be harmed by fire, poison and weapons. He can
arise in the Brahma world.

Sutta No: 5 and 6: These two discourses deal with
worldly conditions (lokadhamma). The eight worldly conditions
are: gain, loss, fame, disgrace, blame, praise, well-being,
and suffering. These worldly conditions are not perma-
nent and enduring, but are subject to change and decay.

The Scecond Lokadhamma Sutta clearly shows how
Lokadhamma affects different types of people, the un-
learned worldling (puthujjana) and the learned Ariya dis-
ciple are shown as contrasting examples. The unlearned
worldling 1s pleased when he receives gain. fame, praise
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and well-being. He is sad when he has loss, when he
receives disgrace, blame and suffering. That worldling
affected as by gladness and sadness is not free from
birth, death, grief, lamentation, physical pain, mental
distress and despair and cannot be free from all kinds of
suffering.

The learned Ariya disciple is not pleased when he
has well-being, nor is he sad when he has suffering. That
learned, noble Ariya disciple, being able to give up
gladness and sadness, is free from birth, ageing, death.
grief, lamentation, physical pain, mental distress and de-
spair, from all kinds of suffering.

Navaka Nipata has seven Vaggas, each containing
ten or eleven suttas plus two short Vaggas and one
peyyala. The Vaggas are: Sambodhi Vagga, Sihanada
Vagga, Sattdvasa Vagga. Maha Vagga, Samaififia Vagga,
Khema Vagga. Satipatthana Vagga. Sammappaddna Vagga.
Iddhipada Vagga and Riaga peyyala as the last Vagga.

Sambodhi Sutta (S. No.l) In this sutta, the Buddha-
points out to the bhikkhus. the Dhamma factors that are
an accompaniment of Magga-Insight. The first dominant
factor needed is for the bhikkhu to have a good friend.
a good companion and an intimate. The second dominant
factor is for the bhikkhu to be endowed with morality, to
observe the Fundamental Principles of Patimokkha. to
adhere to right behaviour and lawful resort. The third
dominant factor is for the bhikkhu to obtain at will. talk
that tends to attenuate the defilements and that i1s suited
to opening of the mind to tranquillity and Insight medi-
tation ... talk on energetic effort. on morality, on concen-
tration, on wisdom, on liberation of the mind. through
Arahatta Fruition and on Reviewing Knowledge. The
fourth dominant factor i1s for the bhikkhu to give up
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demeritorious dhammas and to gain meritorious dhammas.
The fifth dominant factor for developing the dhammas
that are an accompaniment of Magga Insight is wisdom,
the noble wisdom that can smash the defilements and
brings about realization of Nibbana, which is the end of
suffering.

The Buddha enjoys the bhikkhus that after having
established themselves in the above mentioned five dhammas
they should proceed to develop the next four dhammas:
To dispel attachment (raga) by developing contemplation
of impurities; to dispel ill-will by developing loving-
kindness; to dispel thinking (vitakka) by developing mind-
fulness of breathing; to dispel pride of self by developing
perception of impermanence. The Buddha then concludes:
“Bhikkhus, for the bhikkhu who has perception of imper-
manence, perception of non-self is established. The bhikkhu
who has perception of non-self is freed from pride of self
and attains Nibbana in the present life”.

Kula sutta (S. no.17)- In this discourse the Buddha
points out to the bhikkhus the house of a lay disciple
which they should not visit. This is because of the
following nine factors. (i) no welcome is accorded with
reverence, (11) no obeisance is made with reverence, (iii)
no seat is offered with reverence, (iv) though there are
objects of offerings, they are concealed from the bhikkhus,
(v) though there are many things, only a few things are
oftered, (vi) though there are superior things, only infe-
rior things are offered, (vi) offerings are made without
respect, (vii) offerings are not made with respect, (viiil)
the lay disciple does not listen to the dhamma, (ix) the
lay disciple does not listen attentively to the dhamma.

The Buddha said in conclusion thus: “Bhikkhus, it
Is not fit to visit the house of such a person. who does
not welcome one with reverence etc..” However a bhikkhu
should visit the house of a lay disciple who welcomes
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him with reverence, etc., and if the lay disciple listens
attentively to the dhamma. Thus, the Buddha has differ-
entiated and pointed out the two classes of disciples; viz,

those who should not be associated with and those who
should be associated with.

Towards the end of Navaka Nipata, we find short
discourses dealing with jhanas (mental absorptions), fet-
ters, bondages, liberation and Nibbana. Discourses on
Nibbana are Sanditthika Nibbana Sutta (Discourse on
Nibbana Experienced by Oneself, S. No.47); Nibbana
Sutta (S.No0.48); Tadanga Nibbana Sutta (S.No0.50);
Ditthadhamma Nibbana Sutta (Discourse on Nibbana (Here
and Now). Nibbana is also referred to us as ‘Khema’
where there 1s no danger (S. No. 52) and as ‘Amata’
which means the Deathless (S. No0.54).

Dasaka Nipata: This 1s the Collection of ten factor
discourses. In this collection there are twenty two divi-
sions (Vaggas) plus the Riagapeyyala. The total number
of discourses comes up to more than two hundred. Ob-
viously they cover a wide range of subject matter and
dhamma factors. Some examples of discourses will be
given here.

Kimatthiya Sutta (S.No.l) (Discourse on Benefits):
this discourse shows the benefits and advantages of blame-
less conduct. This blameless conduct leads step by step
progressively to the attainment of Arahatta-fruition. The
chain of benefit i1s as follows: On account of blameless
conduct, freedom from unhappiness arises. Freedom from
unhappiness in its turn gives rise to joy, then to delight-
ful satisfaction. tranquillity and happiness, followed by
concentration, seeing and knowing things as they really
are, by weariness with the whole world, non-attachment
and finally liberation and attainment of Arahatta phala.
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Senasana Sutta (S. No. 11) Discourse on a monas-
tery: This discourse gives us a good description of a
good or true bhikkhu and of a good monastery. The
bhikkhu with fine good qualities (1) the bhikkhu in this
Teaching has conviction in the Arahatta Magga Nana and
the Sabbafiiuta of the Tathagata. (ii) he is free from
affliction and illness, he is neither too strong nor too
weak, but moderate and appropriate for meditative en-
deavour (iii) he is honest and open (iv) he has wisdom
and (v) he strives for acquiring meritorious dhammas.

The monastery with five good qualities:-

(i) The monastery is neither too far from nor too
near a village. (i1) it has easy access: not too much
frequented by day and quiet at night (not noisy). (ii1) it
ts not plagued by contact with flies, mosquitoes, wind,
rain, heat of the sun, snakes and other creepy creatures.
(iv) in that monastery bhikkhu requisites come in without
much irksomeness (v) in that monastery there are learned
senior bhikkhus who can explain the dhamma and dispel
doubts

Pathama Natha Sutta and Dutiya Natha Sutta (S.No.17
and 18): These two suttas deal with dhammas that offer
refuge. The Bhagava exhorts his disciples to live with
refuge and not without refuge. If one lives without refuge
one has to live in suffering. There are ten dhammas that
atford refuge. They are: (i) the bhikkhu has morality ...
he fully observes the precepts of Discipline (ii) the
bhikkhu has heard a great deal of the Teaching, retains
and accumulates the Teachings he has heard. He has
much learning and knows them with penetrative insight.
(111) he has good companions and associates (iv) he 1is
amenable to admonition (v) he is wise and finds out how
he should be of service to his companions (vi) he is
desirous of the dhamma (vii) he strives to dispel
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demeritorious dhammas and cultivates meritorious dhammas
(viil) he 1s content with whatever he gets by way of the
four requisites (ix) he is mindful and (x) has insight
wisdom. These ten dhammas afford refuge for that bhikkhu.

Cetokhila Sutta (S.No.l14), Discourse on obstruc-
tions of the mind. In this suuta the Tathagata points out
to us the obstructions and bondages of the mind.

Obstructions of the mind are: a person has doubts
about the Teacher, doubts about the Teaching (dhamma),
doubts about the Order (Samgha) and doubts about the
Training. He also dislikes his companions in the Noble
Practice and often gets angry with them. He i1s not
inclined to put forth effort. All these are obstructions to
the mind for. him.

Bondages of the mind: A person is not free from
attachment to sense pleasures, not free from attachment
to his own person. He loves to eat and sleep and engages
in the comfort of sleep and in the comfort of drowsiness.
He undertakes the Noble Practice. wishing to become a
deva or a deva king. All these are bondages of the mind
for that person.

In a person who has not given up obstructions and
uprooted bondages of the mind. meritorious dhammas
may be expected to decline and not develop. In a person
who has given up these obstructions and uprooted the
bondages of the mind. meritorious dhammas may be
expected for certain. to develop and not to decline.

Sihanada Sutta (S.No. 21) Discourse on the Lion’s
roar and Adhivuttipada Sutta (S.No0.22), discourse on
khandhas, ayatanas and dhatus: These two discourses tell
us about the powers of the Tathagata. The lion men-
tioned in the first discourse is the Tathagata. He roars the
lion’s roar at dhamma gatherings and turns the wheel of
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the Noble Dhamma. The ten powers of the Tathagata are
mentioned in both suttas. The ten powers of the Tathagata
may be briefly mentioned as follows: (1) the Tathagata
knows fundamentally and truly what 1s the cause and
what is not the cause (ii) he knows fundamentally and
truly the results of actions, past, future and present (ii1)
he knows fundamentally and truly the course of practice
leading to the five destinations and to Nibbana (iv) he
knows fundamentally and truly the dhatus of diverse
kinds and the world (with 1ts manifestations of these
dhatus). (v) he knows fundamentally and truly the vari-
ous attitudes of mind and thoughts (vi) he sees funda-
mentally and truly with discrimination the faculties (vii)
he seces fundamentally and truly the jhanas (vin) he
recollects past existences (1x) he sees the Divine Power
of Sight surpassing the sight of man and (x) the Tathagata
owing to the extinction of the asavas realizes and abides
in the emancipation of the mind and emancipation by
insight in this very life. These are the ten powers of the
Tathagata. Possessing these powers the Tathagata pro-
fesses (proclaims) his Buddhahood.

Samghabheda Sutta (S.No. 37) and Samighasamaggi
Sutta (S.No. 38): These Suttas deal with schism (divi-
sion) 1n the Samgha and concord (unity) in the Samgha.
Both these discourses are given by the Tathagata in
answer to the questions put up by the Venerable Upali.

The Tathagata explains to the Ven. Upali that
schism 1s caused by bhikkhus who proclaim what is not
dhamma as dhamma; what is dhamma as not dhamma;
what 1S not vinaya as vinaya and what is vinaya as not
vinaya. What is not ordained by the Tathagata as
ordained by the Tathagata and what is ordained by the
Tathagata as not ordained by the Tathagata. These bhikkhus
also pass separate ordinances and proclaim a separate
Patimokkha. Thus there arises schism in the Samgha.
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Unity or concord in the Samigha is gained (caused)
by factors contrary to the above set of factors. In this
case the bhikkhus proclaim what is not dhamma as not
dhamma, what 1s dhamma as dhamma, proclaim what is
not vinaya as not vinaya, what is vinaya as vinaya, what
is not ordained by the Tathdagata as not ordained by the
Tathagata, what i1s ordained by the Tathagata as ordained
by the Tathagata. Those bhikkhus do not pass separate
ordinances and do not proclaim a separate Patimokkha.
Thus there is concord in the Samgha.

Pathama Ananda Sutta (S.No. 39,) and Dutiya Ananda
Sutta (S.No0.40). Also tell us about schism in the Samgha
and unity in the Samigha. The first discourse concerns the
btikkhu who i1s responsible for creating schism in the
Samgha. For this evil deed he accumulates demerit and
will burn in the realm of continuous suffering (Niraya)
for the duration of his whole life cycle.

The second discourse concerns the bhikkhu who
promotes unity in a divided Sanigha. For this good deed
he accumulates noble merit and delights in the deva
realm for the duration of his whole life cycle. He is not
far from the attainment of Arahattaphala.

Ekadasaka Nipata: this is the collection of eleven
factor discourses. There are three Vaggas (divisions) and
one Ragapeyyala in this collection. They are Nissaya
Vagga., Anussati Vagga and Samafinfa Vagga and
Riagapeyyala. On the whole the Ekadasaka Nipata i1s only
a short division of Anguttara Nikdaya. Kimatthiya Sutta,
Cetanidkaraniya Sutta and the three Upanisa Suttas, which
have been included in the Anisamsa Vagga of Dasaka
Nipata are repeated in Nissaya Vagga of this Nipata. In
Anussati Vagga there are four suttas on concentration,
Metta Sutta is also included in this Vagga.

Metta Sutta (Eka sutta no. 15): Metta means loving
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kindness. In this discourse the Tathagata brings out the
eleven advantages if loving-kindness is resorted to and
cultivated ... and perfectly developed. The eleven advan-
tages are: “‘one sleeps well, wakes up well, has no bad
dreams, is held dear by human beings, 1s held dear by
demons, is protected by devas, cannot be harmed by fire,
poison and weapons. He easily develops concentration, 1s
serene in expression, meets his end without confusion.
Even if he cannot attain Arahatta- fruition he arises in
the Brahma realm™.

Samadhi Sutta (Eka S.No. 18, 19, 20, 21). These
are from discourses on concentration (samadhi). They
are: Pathama Samadhi Sutta, Dutiya Samadhi Sutta, Tativa
Samadhi Sutta and Catuttha Samadhi Sutta. These suttas
concern mainly with kasina meditation practice.

In conclusion it should be pointed out that the
Buddha always delivers his discourses to suit the audi-
ence and the occasion. Therefore there is a wide variety
of discourses dealing with the dhamma given from vari-
ous angles. Out of this vast number of discourses we
have chosen and put up some examples here. These

examples convey to us some significant points of the
Dhamma thus:-

(i) Sihanada Sutta (S.No.21), Discourse on the Lion
and Adhivuttipada Sutta (S.No.22) tells us about
the powers of the Tathagata.

(11) Kimetthiya Sutta (S.No.1), Discourse on benefits
tells us about the benefits and advantages of
blameless conduct.

(i11) Sendsana Sutta (S.No.11) is about a monastery

with five good qualities and a bhikkhu with five
good qualities.
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(1v) Pathama and Dutiya Natha Sutta (S.No.17, 18)
are about dhammas that afford refuge.

(v) Samghabeda Sutta (S.No.37) and Samghasamaggi
Sutta are about schism and concord in the Samgha.

These few examples we hope would give the reader
a sampling of the taste of the Dhamma. With this incen-
tive may the reader be pleased to read through this text
and get the full flavour and essence of the Dhamma- the
Dhamma taught by the Tathigata for the welfare and
happiness of mankind and other beings.

Having tasted this much of the dhamma. we do
hope that the reader will be pleased to go through the
text and get the full flavour and essence of the dhamma
taught by the Buddha for the benefit, welfare and happi-
ness of all mankind.

May the Buddha’s Teaching Shine Forth like the
Radiant Sun.

Dated 24" September 2014

The Editorial Committee
Dept for the Promotion and
Propagation of the Sasana

Ministry of Religious Affairs,

Kaba Aye Pagoda Road
Yangon, Myanmar.
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i. METTA VAGGA
1. METTA SUTTA

Discourse on Loving-Kindness

|I. Thus have I heard:

Once the Bhagava was staying at the Jetavana
monastery of Anathapindika in Savatthi. On that occa-
stion the Bhagava addressed the bhikkhus as “Bhikkhus”.
The bhikkhus responded saying *“Venerable Sir”. The
Bhagava then said: “Bhikkhus, if the emancipation by
cultivating loving-kindness is resorted to, cultivated, prac-
tised, repeatedly practised used as a vehicle, based him-
sc't on, maintained. mastered. perfectly developed. the
cight kinds of benefit may certainly be expected.

What are the eight? One sleeps well, wakes up
well, dreams no bad dreams. receives the affection of
human beings, receives the affection of demons, is pro-
tected by devas. One who develops such loving-kindness
cannot be harmed by fire. poisons, and weapons. Though
he may not attain the supreme Arahatta Fruition, he can
arise in the brahma world. Bhikkhus, if the emancipation
by cultivating loving-kindness is resorted to, cultivated.
practised, repeatedly practised used as a vehicle, based
himself on, maintained, mastered and perfectly devel-
oped, these eight kinds of benefit may certainly be
expected. (Said the Bhagava.)

For one who is repeatedly mindful, who
develops the dhamma of boundless loving-kind-
ness, who views and contemplates loving-kind-
ness, the substratum of existence is ended, the
fetters are worn away. If loving-kindness 1s
developed. without anger, towards a certain
person, meritorious dhamma is fulfilled on the
score of such development. The virtuous and
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noble person whose mind is possessed of com-
passion for all beings, is said to be cultivating
much meritorious dhammas.

Rulers who are like hermits, who are victo-
rious over expanses of territory that are densely
populated, dispense charity and enable their
subjects to live in peace with the doors of their
houses open. They collect only a tenth of their
subjects’ crops as tax (sassamedha)., pay their
workmen (purisamedha), distribute largesse to
the poor for their living (sammapasa), use
sweet and gentle words 1n their speech (viaja
ppeyya). They go round continuously helping
their subjects. The charity and help given by
these rulers do not measure up to a sixteenth
part of a well-developed thought of loving
kindness. It is like the light of all stars not
measuring up to a sixteenth part of the radi-
ance of the moon. One who develops loving-
kindness towards all beings takes no life him-
self, nor causes another to take life; he himself
does not dominate, nor causes another to domi-
nate another. Such a person cannot have enmity
with anyone.

End of Metta Sutta,
the first in this Vagga.

2. PANNA SUTTA

Discourse on Wisdom

2. Bhikkhus, these are the eight reasons, the eight
causes for gaining the Insight-Knowledge, that is the
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commencement of the Noble Practice, where such knowl-
edge has not yet been gained: for increasing it, for
spreading and developing and to perfect the Practice in
all respects, where i1t has been gained.

What are the eight? Bhikkhus, the bhikkhu in this
Teaching lives in dependence upon a teacher or a com-
panion 1 the Practice who is worthy of respect. He
comes to have sense of shame and sense of fear (to do
evil) in relation to the teacher or the companion in the
Practice and 1s steadfast in his affection and respect for
them. Bhikkhus, this is the first reason and cause, for
gaining the Insight Knowledge, that is commencement of
the Noble Practice, where such knowledge has not yet
been gained, for increasing it, for spreading and develop-
ing and to perfect the Practice in all respects. where it
has been gained.

That bhikkhu while living in dependance upon the
teacher or companions in the Practice who is worthy of
respect comes to have sense of shame and sense of fear
in relation to his teacher and a companion in the Practice
and 1s steadfast in his affection and respect for them.
From time to time, he approaches that teacher or com-
panion in the Practice and asks: “Venerable Sir, how is
this Pali, what is the meaning?”, and states his problem.
Those revered ones (the teacher or companion in the
Practice) disclose to him what has not been disclosed
before, make clear what has not been clear before,
remove many doubts concerning the Dhamma. Bhikkhus,
this 18 the second reason and cause. for gaining the
Insight Knowledge that is the commencement of the
Noble Practice, where such knowledge has not yet been
gained, or for increasing it, tor spreading and develop-
ing, and to perfect the Practice in all respects, where it
has been gained.

By hearing such dhamma, the bhikkhu fulfils both
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kinds of detachment-physical detachment (from compan-
ions) and mental detachment (from the defilements).
Bhikkhus, this is the third reason and cause for gaining
the insight knowledge that is the commencement of the
Noble Practice, where such knowledge has not yet been
gained, or for increasing it, for spreading and developing
and to perfect the Practice, where it has been gained.

(That bhikkhu) has morality, he abides observing
restraint according to the Fundamental Principles of
Patimokkha, he adheres to right behaviour and lawful
resort in the quest for alms-food, he sees danger even in
the slightest faults and he fully observes the precepts (of
Discipline). Bhikkhus, this is the fourth reason and cause
for gaining the Insight Knowledge that 1s the commence-
ment of the Noble Practice, where such knowledge has
not yet been gained, or for increasing tt, for spreading
and developing and to perfect the Practice in all respects,
where 1t has been gained.

(That bhikkhu) has much learning, retains learning
and accumulates i1t. He has listened to much dhamma,
that is excellent at the beginning, excellent at the middle
and excellent at the end. complete 1n meaning and
phrasing, setting out the Noble Practice of Purnity what is
absolutely pure. He commits them to memory, accumu-
lates them by recitation, reflects on them, and penetrat-
ingly comprehends them through Insight. Bhikkhus, this
1s the fifth reason and cause for gaining the Insight
Knowledge that i1s the commencement of the Noble
Practice, where such knowledge has not yet been gained,
or for increasing it, for spreading and developing and to

perfect the Practice in all respects, where it has been
gained.

(That bhikkhu) abides dispelling demeritorious
dhammas and fulfilling meritorious dhammas with vigor-
ous effort. He is possessed of power, of steadfast energy
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and has not dropped the burden of meritorious dhammas.
Bhikkhus, this 1s the sixth recason and cause, for gaining
the Insight Knowledge that is the commencement of the
Noble Practice, where such knowledge has not yet been
gained, or for increasing it, tor spreading and developing
and to perfect the Practice in all respects, where it has
been gained.

When he is a member of the Samgha, he does not
engage In various talk, or in talk that is opposed to
Magga and 1its Fruition. He gives discourses on the
Dhamma himself, and urges others to do the same. He
respects silence that is noble. Bhikkhus, this is the
seventh reason and cause for gaining the Insight Knowi-
edge that 1s the commencement of the Noble Practice,
where such knowledge has not yet been gained. or for
increasing it, for spreading and developing and to perfect
the Practice in all respects, where it has been gained.

(That bhikkhu) abides. repeatedly contemplating the
arising and passing away of the five aggregates of cling-
ing thus: “This is corporeality, this is the cause of its
arising, this i1s its passing away. This is sensation, this is
its cause of arising, this is its passing away. This 1s
perception., ...p... This is volitional activity, ... This is
consciousness, this i1s the cause of its arising, this 1s its
passing away’. Bhikkhus, this is the eighth reason and
the cause for gaining the Insight-Knowledge that is the
commencement of the Noble Practice, where such knowl-
edge has not yet been gained. or for increasing it.for
spreading and developing and to perfect the Practice in
all respects, where it has been gained.

His companions in the Practice praise that bhikkhu
thus: “This revered one lives in dependence on the
teacher or a companion in the Practice whom he respects.
He comes to have sense of shame and sense of fear in
relation to that teacher or companion in the Practice and
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is steadfast in his affection and respect for them. This
revered one does know and see for certain the dhamma
that should be known and seen”. (They praise him thus).
By this praise he earns their affection, and respect,
warms their hearts, acquires the dhamma of the bhikkhus,

and becomes one of them. (1)

That revered one, while living in dependence on the
teacher or a companion in the Practice comes to have
sense of shame and sense of fear in relation to that
teacher or a companion in the Practice and is steadfast
in his affection and respect for them. From time to time
he approaches the teacher or a companion in the Practice
and asks them thus: “Venerable Sir, how is this Pali,
what is the meaning?” and states his problem. The
teacher or the companion in the Practice discloses to him
what has not been disclosed before, and makes clear what
has not been clear before, removes many doubts concern-
ing the dhamma. They praise him for knowing and seeing
for certain the dhamma that should be known and seen.
By such praise he earns their affection and respect;
warms their hearts, acquires the dhamma of the bhikkhus,
and becomes one of them. (2).

By listening to the dhamma, that revered one gains
both kinds of detachment, physical detachment from
companions and mental detachment from the defilements.
He knows and sees for certain the dhamma that should
be known and seen. (Thus is he praised). By such praise
he earns their affection and respect; warms their hearts,

acquires the dhamma of the bhikkhus, and becomes one
of them. (3).

This revered one has morality, abides observing
restraint according to the Fundamental Principles of
Patimokkha, he adheres to right behaviour and lawful
resort in the quest for alms-food, he sees danger even in
the slightest faults and he fully observes the precepts (of
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Discipline). He knows and sees for certain the dhamma
that should be known and seen. (thus is he praised). By
such praise he earns the affection, respect, warms their
hearts, acquires the dhamma of the bhikkhus and be-
comes one of them. (4).

This revered one has much learning. He retains
learning and accumulates it. He has listened to much
dhamma that is excellent at the beginning, excellent at
the middle and excellent at the end, complete in meaning
and phrasing, setting the Noble Practice of Purity which
1s absolutely pure. He commits them to memory, accu-
mulates them by recitation, reflects on them and pen-
etratingly comprehends them through Insight. He knows
and sees for certain the dhamma that should be known
anu seen. (Thus is he praised). By such praise, he earns
their affection. and respect, warms their hearts, acquires
the dhamma of the bhikkhus and becomes one of them.

(S).

This revered one abides. dispelling demeritonous
dhammas and fulfilling meritorious dhammas with vigor-
ous effort. He is possessed of power and steadfast energy
and has not dropped the burden of merntorious dhammas.
He knows and sees for certain the dhamma that should
be known and seen. (Thus is he praised). By such praise
he earns their affection. and respect, warms their hearts,
acquires the dhamma of the bhikkhus, and becomes one
of them. (6).

This revered one, when he is a member of the Sam
gha, does not engage in various talk. or in talk that is
opposed to Magga and its Fruitior He gives discourses
on the Dhamma himself and urges others to do the same.
He respects silence that is noble. This revered one knows
and sees for certain the dhamma that should be known
and seen. (Thus is he praised). By such praise he earns
their affection. respect. warms their hearts, acquires the
dhamma of the bhikkhus, and becomes one of them. (7)
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This revered one abides, repeatedly contemplating
the arising and passing away of the five aggregates of
clinging thus: “This is corporeality, this is the cause of
its arising, this is its passing away. This Is sensation
...p... This is perception ... This is volitional acuvity ...
This is concentration, this is the cause of its arising, this
is its passing away”. This revered one knows and sees for
certain the dhamma that should be known and seen.
(Thus is he praised). By such praise, he earns their
affection, and respect, warms their hearts, acquires the
dhamma of the bhikkhus and becomes one of them. (8)

Bhikkhus, these are the eight reasons, these are the
eight causes, for gaining the insight knowledge that is the
commencement of the Noble Practice, where such kno i-
edge has not been gained, for increasing it, for spreading
and developing and to perfect the Practice in all respects,
where 1t has been gained. (Said the Bhagava.)

End of Panna Sutta,
the second in this Vagga.

3. PATHAMA APPIYA SUTTA
First Discourse on One not Worthy of Love

3. Bhikkhus, the bhikkhu who is possessed of the
eight dhammas is not worthy of love, favourable regard
and respect of his companions in the Practice. He does
not warm their hearts.

What are the eight? Bhikkhus, in this Teaching, the
bhikkhu is apt to praise him who is not worthy of
atfection, disparages him who is worthy of affection. He
1s desirous of gain and of respect. He has no sense of
shame (to do evil), no sense of fear (to do evil). He has
evil desire and has wrong view. Bhikkhus, the bhikkhu
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who 1s possessed of these eight dhammas is not worthy
of love, tavourable regard, and respect of his companions
in the Practice. He does not warm their hearts.

Bhikkhus, the bhikkhu who is possessed of the
eight dhammas is worthy of love, regard, and respect of
his companions m the Practice. He warms their hearts.

What are the eight? Bhikkhus, the bhikkhu in this
Teaching does not praise him who is not worthy of
affection, does not disparage him who is worthy of
affection. He is not desirous of gain and respect. He has
sense of shame and sense of fear (to do evil). He has
little desire and has right view. Bhikkhus, the bhikkhu
who 1s possessed of these eight dhammas is worthy of
love, favourable regard and respect of his companions in
the Practice. He warms their hearts. (Said the Bhagava.)

End of the Pathama Appiya Sutta,
the third in this Vagga.

4. DUTIYA APPIYA SUTTA

Second Discourse on One not Worthy of Love

4. Bhikkhus, the bhikkhu who i1s possessed of the
eight dhammas is not worthy of love. He does not warm
their hearts. He is not favourably regarded. and is not
respected by his companions in the Practice.

What are the eight? Bhikkhus, the bhikkhu in this
Teaching is desirous of gain and respect. He is desirous
of not being slighted by others. He does not Kknow the
time for making conversation, and the measure of receiv-
ing alms. He is not pure, talkative, abusive and threaten-
ing to his companions in the Practice.
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Bhikkhus, the bhikkhu who is possessed of the
eight dhammas is worthy of love. He warms their hearts.
He is favourably regarded. and respected by his compan-
ions in the Practice.

What are the eight? Bhikkhus, the bhikkhu 1n this
Teaching is not desirous of gain and respect. He is not
desirous of not being slighted by others. He knows the
time for making conversation and the measure of receiv-
ing alms. He is pure, not talkative and not abusive and
threatening to his companions in the Practice. Bhikkhus,
the bhikkhu who i1s possessed of these eight dhammas 1s
worthy of love. He warms their hearts. He is favourably
regarded and respected by his companions in the Prac-
tice. (Said the Bhagava.)

End of the Dutiya Appiya Sutta,
the fourth in this Vagga.

5. PATHAMA LOKADHAMMA SUTTA

First Discourse on Worldly Conditions

5. Bhikkhus, the worldly conditions (lokadhammas)
go on recurring in the world. The world also recurs round
these eight worldly conditions.

What are the eight? They are: gain. loss, following
and lack of following, blame, praise, well-being, suffer-
ing. Bhikkhus, these eight worldly conditions go on
recurring in the world. The world also recurs round these
eight worldly conditions. (Said the Bhagava.)

Gain, loss; following and lack of following:
blame, praise; well being, suffering: these worldly
conditions are not permanent in people; they
are not enduring; they are subject to change.
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The wise one who is mindful knows these
dhammas and contemplates them as subject to
decay.

The mind of such a wise one cannot be
agitated by desirable worldly conditions, nor
can 1t be harmed and exhausted by undesirable
worldly conditions.

For that (wise) one, the worldly conditions
that are agreeable to the mind or that are
disagreeable to the mind, have been eradicated,
are extinct and no more. One who has reached
the other shore realizes Nibbana that i1s free
from the dust of defilements, from anxiety and
can know well that he has reached the other
shore. -

End of the Pathama Lokadhamma Sutta,
the fifth in this Vagga.

6. DUTIYA LOKADHAMMA SUTTA

Second Discourse on Worldly Conditions

6. Bhikkhus. these eight worldly conditions go on
recurring 1n the world. The world also recurs round these
eight worldly conditions.

What are the eight? They are: gain, loss; following,
lack of following; blame, praise; well being, suffering.
Bhikkhus, these eight worldly conditions go on recurring
in the world. The world also recurs round these eight
worldly conditions. Bhikkhus, the unlearned worldling
encounters the worldly conditions of gain, loss; follow-
ing, lack of following; blame, praise: well being. suffer-
ing. Bhikkhus. the learned Ariya disciple also encounters
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worldly conditions of gain, loss; blame, praise; following,
lack of following; well being, suffering. Bhikkhus, how
do these two encounters, of the learned Ariya disciple
and the unlearned worldling differ? Whose effort 1s
greater and how is it different? (Asked the Bhagava.)

Venerable Sir? For us the source of the dhamma is
the Bhagava himself. The Bhagava is our origin, our
director and our refuge. I beg of the Bhagava; May the
Bhagava himself explain the meaning of the Teaching of
the Bhagava. When the bhikkhus hear the Teaching of
the Bhagava, they will hold and bear it in mind. (Re-
spectfully said the bhikkhus.)

Bhikkhus, if so, listen and bear it in mind well. 1
shall speak. “Very well, Venerable Sir”, respectfully said
the bhikkhus. Thus said the Bhagava: Bhikkhus, the
unleamed worldling has gain. That worldling does not
reflect, “lI have gain . That gain 1§ impermanent, fraught
with suffering and subject to change,” and he does not
discern it as it really i1s. He does not have gain ...p... he
has following. He does not have following. He has
blame. He has praise. He has well being. He has suffer-
ing. That worldling does not reflect, “I have suffering.
That suffering is not permanent, is fraught with suffering

and subject to change,” he does not discern it as it really
1S.

That worldling has his mind overtaken by gain, by
loss, by following, by lack of following, by blame, by
praise, by well-being and by suffering. That worldling is
pleased when he has gain, and is sad when he has loss.
He 1s pleased when he receives following and is sad
when he has lack of following. He is pleased when he
has well being and is sad when he has suffering. He is
pleased when he has praised and is sad when he has
blame. I say that that worldling, affected as he is by
gladness and sadness, is not free from birth, death, grief,
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lamentation, physical pain, mental distress and despair
and cannot be free from all kinds of suffering.

Bhikkhus, the learned Ariya disciple has gain, but
reflects, "I have gain. That gain is impermanent, is
fraught with suffering and is subject to change”. He

discerns it as it really is. He has loss ...p... he has
following ... he has lack of following ... he has blame
he has praise ... he has well being ... he has

suffering. That noble Ariya disciple reflects, “l have
suffering. That suffering is not permanent, is fraught with
suffering and is subject to change. He discerns it as it
really is.

That noble Arnya disciple cannot have his mind
overtaken by- gain, by loss, by following, by lack of
following, by praise, by blame, by well being, by
suffering. That noble Ariya disciple 1s not pleased when
he has gain. nor is he sad when he has loss. He is not
pleased when he has following, nor is he sad when he
has lack of following. He is not pleased when he has
praised and i1s not sad when he has blame. He 1s not
pleased when he has well being, nor is he sad when he
has suffering. 1 say that that noble Ariya disciple, being
able as he is to give up gladness and sadness. is free
from birth, ageing, death. grief, lamentation, physical
pain, mental distress and despair, in fact from all kinds
of suffering. Bhikkhus. herein is the difference. in sur-
passing effort and distinctive behaviour. of the learned
noble Ariya disciple and that of the unlearned worldling.
(Said the Bhagava.)

Gain, loss, following, lack of following,
blame, praise, well being, and suffering (these
worldly conditions) are not permanent in people.
they are not enduring, they are subject to
change.
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The wise one who i1s mindful discerns
these dhammas and contemplates them as sub-
ject to change.

The mind of such a wise one cannot be
agitated by desirable worldly conditions, nor
can it be harmed and exhausted by undesirable
worldly conditions.

For that wise one the worldly conditions
that are agreeable to the mind or that are
disagreeable to the mind, have been eradicated,
are extinct and no more.

One who has reached the other shore real-
izes Nibbana that is free from the dust of
defilements and from anxiety and can know
well that he has reached the other shore.

End of the Dutiya Lokadhamma Sutta,
the sixth in this Vagga.

7. DEVADATTAVIPATTI SUTTA

Discourse on Ruination of Devadatta

7. At one time, not long after Devadatta had left,
after creating a schism, the Bhagava was staying in
Gijjhakata Hill in R3jagaha. On that occasion the Bhagava
said to the bhikkhus concerning Devadatta: Bhikkhus, the
bhikkhu should from time to time reflect on his own
ruination as well as on another’s ruination. Bhikkhus, the
bhikkhu should from time to time reflect on his own
attainment as well as on another’s attainment. Bhikkhus.
Devadatita whose mind is overwhelmed and overtaken by
the eight evil dhammas is bound to descend into miser-
able existences, realms of continuous suffering and burn
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there for the whole of his life span, with no possibility
of a relief.

What are the eight? Bhikkhus, Devadatta whose
mind i1s overwhelmed and overtaken by gain, i1s bound to
descend into miserable existences, realms of continuous
suffering and burn there for the whole of his life span,
with no possibility of relief. Bhikkhus, loss ...p... Bhikkhus,
lack of following ... Bhikkhus, disgrace ... bhikkhus,
respect ... bhikkhus, not being respected ... bhikkhus,
evil desire ... Bhikkhus, having evil companion. Devadatta
whose mind is overwhelmed and overtaken by (by these
and evil dhammas) is bound to descend into miserable
existences, realms of continuous suffering and burn there
fo, the whole of his life span. with no possibility of
relief. Bhikkhus, Devadatta whose mind 1s overwhelmed
and overtaken by these eight evil dhammas i1s bound to
descend into miserable existences. realms of continuous
suffering and burn there for the whole of his life span,
with no possibility of a relief.

Bhikkhus, the bhikkhu would do well to live sup-
pressing the gain that has arisen. Loss that has arisen
...p... following that has arisen ... lack of following that
has arisen ...being respected that has arisen ... not being
respected that has arisen ... the evil desire that has arisen
... (The bhikkhu) would do well to live suppressing the
evil companionship that has arisen.

Bhikkhus, in expectation of what special benefit
should the bhikkhu live suppressing and suppressing the
gain that has arisen? Loss that has arisen ...p... follow-
ing that has arisen ... lack of following that has arisen
... being respected that has arisen ... not being respected
that has arisen ... the evil desire that has arisen. (The
bhikkhu) should live suppressing and suppressing the evil
companionship that has arisen.
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Bhikkhus, for the bhikkhu who does not live sup-
pressing the gain, the fire of asavas leading to exhaustion
tends to arise. For the bhikkhu who lives suppressing
gain that has arisen the fire of asavas leading to exhaus-
tion does not arise. Bhikkhus, loss that has arisen ...p...

following that has arisen ... lack of following that has
arisen ... being respected that has arisen ... not being
respected that has arisen ... the evil desire that has

arisen. For the bhikkhu who does not live suppressing the
evil companionship that has arisen, and the fire of asavas
leading to exhaustion tends to arise. For the bhikkhu who
lives suppressing the evil companionship that has arisen,
the asavas and the fire of asavas leading to exhaustion
does not arise. Bhikkhus, in expectation of this spec .l
benefit should the bhikkhu live suppressing and suppress-
ing the gain that has arisen: loss that has arisen ...p..

following that has arisen ... lack of following that has
arisen ... being respected that has arisen ... not being
respected that has arisen ... evil desire that has arisen.

(The bhikkhu) should live suppressing and suppressing
the evil companionship that has arisen.

Bhikkhus, for this reason, we in this Teaching
should practise thus: “Let us live suppressing and sup-
pressing the gain that has arisen. Loss that has arisen
..p... the ftollowing that has arisen ... the lack of
following that has arisen ... being respected that has
arisen ... not being respected that has arisen ... evil
desire that has arisen, and suppressing and suppressing
the evil companionship that has arisen.” Bhikkhus, thus
should you practise. (Said the Bhagavi.)

End of the Devadattavipatti Sutta,
the seventh in this Vagga.
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8. UTTARAVIPATTI SUTTA
Discourse on Ruination of Uttara

8. Once Revered Utiara was staying at Vatajilika
monastery on Sankheyyaka Hill in Mahisavatthu. On that
occasion, Revered Uttara said to the bhikkhus: “Friends,
the bhikkhu should from time to time reflect on his own
ruination as well as on another’s ruination. Friends, the
bhikkhu should from time to time reflect on his own
attainment as well as on another’s attainment’.

Just then the deva king Vessavana was proceeding
from north to south on a certain mission. (While doing
so). he heard Revered Uttara discoursing as follows to
the bhikkhus in the Vatajalika monastery on Sankheyyaka
H..l in Mahisavatthu: “Friends, the bhikkhu should from
time to time reflect on his own ruination as well as on
another’s ruination. Friends, the bhikkhu should also
from time to time reflect on his own attainment as well
as on another’s attainment.”

The deva king Vessavana then vanished from the
Vatajalika monastery on Sankheyyaka Hill in Mahisavatthu
in the manner of a strong man bending his outstretched
arm and stretching his bent arm. and manifested himself
among the Tavitimisa devas. The deva king Vessavana
next respectfully said to Sakka the King of Devas: “May
the King of Devas be pleased to know that Revered
Uttara was discoursing to the bhikkhus at Vatajalika
monastery on Sankheyyaka hill in Mahisavatthu as fol-
lows: *Friends, the bhikkhu should from time to time
reflect on his own ruination as well as on another’s
ruination. Friends, the bhikkhu should from time to time
reflect on his own attainment as well as on another’'s
attainment’.

Thereupon Sakka the King of Devas vanished in the

manner of a strong man bending his outstretched arm and
stretching his bent arm, from the Tavatimsid realm and
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manifested himself before Revered Uttara at Vatajalika
monastery on Sankheyyaka Hill in Mahisavatthu. Sakka
the King of Devas then approached Revered Uttara, made
his obeisance and standing at a suitable place respectfully
said to Revered Uttara: “Revered Sir, is it true that the
Revered Uttara has discoursed thus to the bhikkhus:
‘Venerable Sir, the bhikkhu should from time to time
reflect on his own ruination as well as on another's
ruination ...p...on one’s own attainment ... on another’s
attainment’,

‘Sakka, the King of Devas, yes it 1s true’. (Said
Revered Uttara.)

Revered Sir, was this discourse given on the basis
of Revered Uttara’s own understanding, or, was 1t giv'n
on the basis of the words of the Bhagava who i1s worthy
of special veneration and who truly comprehends (all
dhammas) by his own intellect and insight? (Respectfully
sald Sakka, the King of Devas.)

Sakka the King of Devas, if you wish to know this,
I shall give you an example. In this world some wise
ones understand the meaning of words uttered, only by
example. Sakka, the King of Devas, a big stack of rice
Is heaped at a place neither far from. nor near a village
or market town. Many people carry away rice from that
heap 1n baskets carried by poles, in baskets, in the folds
of their garments, or in their palms. Sakka, the King of
Devas. 1f someone were to approach these people and
ask: ‘From where have you brought these rice?’. Sakka,
the King of Devas, what would be their right answer?

Revered Sir, the right answer of those people would
be “We have brought it from this big stack of rice”.
(Respectfully replied Sakka the King of Devas.)

Sakka, the King of Devas, similarly to this (ex-
ample), all words of dhamma well and truly uttered
would be the words of dhamma of the Bhagava., who is
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worthy of special veneration and who truly comprehends
(all dhammas) by his own intellect and insight. Based on
the Bhagava’s words do we as well as others teach the
dhamma. (Said the Revered Uttara.)

Revered Sir, how marvellous and unprecedented!
Revered Uttara has well said that all words of dhamma,
well and truly uttered are the words of the Bhagava, who
1s worthy of special veneration and who truly compre-
hends (all dhamma) by his own intellect and insight, and
that, based on the Bhagava’s words of dhamma. do all
as well as others teach the dhamma. These words are
very well spoken. (Said Sakka.)

Revered Uttara, once the Bhagava was staying on
Gijjhakata hill not long after Devadatta had left after
creating a schusm. On that occasion, the Bhagava said to
the bhikkhus concerning Devadatta: “Bhikkhus. the bhikkhu
should from time to time reflect on his own ruination as
well as on another’s ruination. He should also reflect on
his own attainment as well as on another’s attainment.
Bhikkhus, Devadatta whose mind is overwhelmed and
overtaken by the eight evil dhammas is bound to descend
Into miserable existences, realms of continuous suffering
and burn there for the whole of his life span, with no
possibility of a relief.

What are the eight? Bhikkhus, Devadatta, whose
mind is overwhelmed and overtaken by gain, 1s bound to
descend into miserable existences. realms of continuous
suffering and burn there for the whole of his life span.
with no possibility of a relief. Bhikkhus, loss ...p... fame
... disgrace ... being respected ... not being respected ...
evil desire ... evil companionship, Devadatta whose mind
is overwhelmed and overtaken (by these dhammas) is
bound to descend into miserable existences, realms of
continuous suffering and burn there for the whole of his
life span, with no possibility of a relief. Bhikkhus,

1302¥
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Devadatta whose mind is overwhelmed and overtaken by
these eight evil dhammas is bound to descend into
miserable existences, realms of continuous suffering and
burn there for the whole of his life span, with no
possibility of a relief. |

Bhikkhus, the bhikkhu would do well to live sup-
pressing the gain that has arisen, loss that has arisen
..p... the following that has arisen ... lack of following
that has arisen ... respect hat has arisen ... disrespect
that has arisen ... the evil desire that has arisen. (The
bhikkhu) would do well to live suppressing the evil
companionship that has arisen.

Bhikkhus, in expectation of what special benefit
should the bhikkhu live suppressing the gain that has
arisen, loss that has arisen ...p... following that has
arisen ... lack of following that has arisen ... respect
that has arisen ... disrespect that has arisen ... evil desire
that has arisen. (The bhikkhu) should live suppressing the
evil companionship that has arisen.

Bhikkhus, for the bhikkhu who does not live sup-
pressing the gain, the asavas and the fire of defilements
leading to extinction, tend to arise. For the bhikkhu who
lives suppressing the gain that has arisen, the asavas and
the fire of defilements leading to extinction. do not arise.

Bhikkhus, the loss that has arisen ...p... the fame
that has arisen ... the disgrace that has arisen ... respect
that has arisen ... disrespect that has arisen ... the evil
desire that has arisen . For the bhikkhu who does not live
suppressing the evil companionship that has arisen, the
asavas and the fire of defilements leading to extinction,
tend to arise. For the bhikkhu who lives suppressing the
evil companions that has arisen, the asavas and the fire
of defilements leading to extinction, do not arise. Bhikkhus,
In expectation of this special benefit should the bhikkhu
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live suppressing the gain that has arisen, loss that has

arisen ...p... following that has arisen ... lack of follow-
ing that has arisen ... respect that has arisen ... disre-
spect that has arisen ... evil desire that has arisen. (The

bhikkhu) should live suppressing the evil companionship
that has arisen.

Bhikkhus, for this reason, we in this Teaching
should practise thus: “Let us live suppressing the gain
that has arisen, the loss that has arisen ...p... following
that has arisen ... the lack of following that has arisen
... respect that has arisen ... disrespect that has arisen ...
evil desire that has arisen, and the companionship that
has arisen. Thus should we practise. Bhikkhus, thus
should you practise.” (Said the Bhagava.)

Revered Uttara! in the realm of humans, there are
these four audiences of bhikkhus, bhikkhunis. male devo-
tees, female devotees. The dhamma is not yet manifest
among any of these audiences. Revered Uttara! learn this
dhamma. please. Venerable Sir. teach thoroughly this
dhamma. Revered Uttara! bear this dhamma 1n mind.
Venerable Sir, this dhamma is associated with benefit. It
is the beginning of the Noble Practice. (Respectfully said
Sakka. the King of Devas.)

End of Uttaravipatti Sutta,
the eighth in this Vagga.

9. NANDA SUTTA

Discourse Concerning Nanda

9. Bhikkhus, if the bhikkhu Nanda were said to be
“the son of a good family” it would be well said.
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Similarly well said would it be if the bhikkhu Nanda

were said to be “a strong man™, “‘a respectable man”, “a
man with intense attachment”. Bhikkhus, the bhikkhu
Nanda has his sense doors guarded. He knows his mea-
sure in taking food. He has practice of vigilance. He
attains mindfulness and clearness of comprehension. Be-
cause of the well guardedness of his faculties, the bhikkhu
Nanda is capable of practising the Noble Practice com-
pletely and with purity. Excepting these reasons, what

other reason can be of benefit.

Bhikkhus, of (the above mentioned) four qualities,
what will be said constitutes the secure door of Nanda’'s
faculties. Bhikkhus, 1f the bhikkhu Nanda is to look
straight to the east, he does so, concentrating his entire
attention and contemplating, “For me who look straight
to the east, evil demeritorious dhammas of covetousness
and mental distress will not overtake me”. Thus (s the
bhikkhu) possessed of clear comprehension as he looks
straight to the east.

Bhikkhus, if the bhikkhu is to look straight to the
west ...p... 1S to look straight to the north ... is to look
straight to the south ... is to look up ... is to look down

. 18 to look at the corner, he does so. concentrating his
entire attention and contemplating “To me who look at
the corners, the evil demeritorious dhammas of covetous-
ness and mental distress will not overtake me”. Thus (is
the bhikkhu) possessed of clear comprehension as he
looks at the corners. Bhikkhus, this is how the bhikkhu
Nanda has the door of his faculties guarded.

Bhikkhus, of the four qualities, what will be said
constitutes the bhikkhu’s knowledge of his measure in
taking food. Bhikkhus, bhikkhu Nanda in this Teaching
takes his alms-food with proper reflection. The alms food
i1s taken not for enjoyment, not for vanity, not for
adornment. not for improvement of the body, but only to

|
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sustain the physical body, to have just enough nourish-
ment for maintaining life, to appease hunger and to carry
on the Noble Practice of Purity. “By this alms food, I
shall remove the existing discomfort (of hunger) and
shall prevent the arising of new discomfort. I shall have
just enough nourishment to maintain life and to lead a
blameless life in good health”. Bhikkhus, this is the
bhikkhu Nanda’s knowledge of his measure in taking
food.

Bhikkhus, of the four qualities, what will be said
constitutes bhikkhu Nanda’s practice of vigilance. Bhikkhus,
bhikkhu Nanda in this Teaching cleanses the mind of
factors that are obstructions (Nivaranas), by walking and
sitting (in meditation) in the daytime. In the early part
of the night,~he cleanses the mind of factors that are
obstructions by walking and sitting (in meditation). In
the middle of the night, he lies on his right side in a
noble reclining posture with the left foot placed on and
a little beyond the right foot, mindful and aware, making
a note of the time to get up. Getting up in the last part
of the night, he cleanses his mind of the factors that are
obstructions, by walking and sitting (in meditation).
Bhikkhus, this is bhikkhu Nanda’s practice of vigilance.

Bhikkhus, of the four qualities, what will be said
constitutes bhikkhu Nanda's attainment in mindfulness
and clear comprehension. Bhikkhus, in this Teaching.
sensations clearly arise in bhikkhu Nanda and are clearly
felt and clearly pass away. Perceptions clearly ...p...
initial thoughts clearly ...p... pass away. Bhikkhus, this
1S bhikkhu Nanda’s attainment in mindfulness and clear
comprehension.

Bhikkhus, bhikkhu Nanda has his sense doors guarded.
He knows his measure in taking food. He has practice of
vigilance. He is accomplished in mindfulness and clear
comprehension. Because of the well guardedness of his
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faculties, bhikkhu Nanda is capable of practising the
Noble practice completely and with purity. Excepting
these reasons, what other reason can be of benefit? (Said

the Bhagava.)

End of Nanda Sutta,
the ninth in this Vagga.

10. KARANTAVA SUTTA
Discourse on a Dirty Bhikkhu

10. Once the Bhagava was staying in Campa, on
the bank of the Lake Gaggara. On that occasion the
bhikkhus charged a fellow bhikkhu with an oftfence.
When so charged, the (said) bhikkhu responded eva-
sively, talked irrelevantly and with ill-will, anger and
resentment.

Thercupon the Bhagava said: “Bhikkhus, expel that
person from (my Teaching). Expel that person from (my
Teaching). Such a person deserves to be expelled from
(my Teaching). Of what benectit to you will such a person
be, he who descrves to be got rid of and who is another’s
disciple? Bhikkhus, someone in this Teaching goes for-
ward, goes backwards, looks straight, looks askance,
bends, stretches, bears the great robe., alims bowl and
other robes, in the same manner as his good fellow
bhikkhus. so long as his offence is not known to the
good bhikkhus. When his offence comes to be known to
the good bhikkhus, they recognize him thus: “This person
1s destructive to the good bhikkhus, is chaff of a bhikkhu,
dirt of a bhikkhu.” When they come to know him thus,
they expel him from their midst. Why do they do so?

Because they bear in mind thus: “Let him not be destruc-
tive to other good bhikkhus™.
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For example, bhikkhus, in a good field of barley, a
plant that i1s destructive to the barley plant, chaff of the
barley plant, dirt of the barley plant, is growing. Before
that (spurious) barley plant buds, the root of that plant is
hke that of the (good) barley plant; similarly the stem of
that plant i1s like that of the (good) barley plant and the
leat of that plant is like that of the (good) barley plant.
When 1t buds, however, it becomes known that “That
plant 1s destructive to the good barley plant. It is chaff
of a barley plant, dirt of a barley plant”. When it
becomes known thus, it 1s uprooted and thrown out of the
barley field. Why 1s this done? Because it i1s borne 1n
mind thus: *Let this plant not be destructive to the other
(rood) barley plants™.

Similarly to this, bhikkhus, someone in this Teach-
ing goes forward, goes backwards, looks straight, looks
askance, bends, stretches, bears the great robe. alms bowl
and other robes in the same manner as his good fellow
bhikkhus, so long as his offence is not known to the
good bhikkhus. When his offence comes to be known 1o
the good bhikkhus, they recognize him thus: “This person
is destructive to the good bhikkhus. He i1s chaff of a
bhikkhu, dirt of a bhikkhu”. When they come to know
him thus, they expel him from their midst. Why is this
done? Because they bear in mind thus: “Let him not be
destructive to the other good bhikkhus™.

For example, bhikkhus, when a big stack of paddy
is winnowed, the grains that are sound and that have pith,
remain accumulated in one place. The grains that have
weak chaff, are blown away elsewhere by the wind.
These grains are vigorously swept away by the farmer.
Why is this sweeping done? Because it is borne in mind
thus: “Let them not be destructive to the good grains™.
Similarly to this, bhikkhus. someone in this Teaching
goes forward, goes backwards, looks straight, looks askance,
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bends. stretches. bears the great robe, alms bowl and
other robes in the same manner as his good fellow
bhikkhus, so long as his offence is not known to the
good bhikkhus. When his offence comes to be known to
the good bhikkhus, they recognize him thus: “This person
is destructive to the good bhikkhus. He 1s chaft of a
bhikkhu, dirt of a bhikkhu”. When they come to know
him thus, they expel him from their midst. Why 1s this
done? Because they bear in mind thus: “Let him not be
destructive to the other good bhikkhus™.

For example, bhikkhus, a man who wants (to make)
a water trough (to carry water) from a well, takes a sharp
sword and goes into the wood. That man strikes one tr~¢
after another with a blunt edge of his sword. When he
does so, the trees that are sound and that have pith
resound sharply. (But) the trees whose interiors are rot-
ten, moist and are like rotten molluscs, when so struck.
resound with a dull thud. Those trees are cut off at the
bottom and at the top and their insides are cleansed
properly and then used in the making of a trough (to
carry water) from a well. Similarly to this, bhikkhus,
someone in this Teaching goes forward. goes backward,
looks straight, looks askance. bends. stretches, bears the
greal robe, alms bowl and other robes 1n the same
manner as his good fellow bhikkhus, so long as his
offence is not known to the good bhikkhus. When his
offence comes to be known to the good bhikkhus, they
recognize him thus: *“This person is destructive to the
good bhikkhus. He 1is chaff of a bhikkhu, dirt of a
bhikkhu.” When they come to know him thus, they expel
him from the Teaching. Why is this done so? Because
they bear in mind thus: “Let him not be destructive to
the other good bhikkhus™. (Said the Bhagava.)
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By association with this bhikkhu, one knows
him to have evil desire, to be apt to get angry,
to be ungratetul, to have coarse and ruthless
heart, apt to engage 1n rivalry, to be jealous,
stingy and crafty.

He 1s gentle in speech in an audience and
speaks like a good bhikkhu. (But) he is apt to
commit demeritorious acts in the absence (of
others), has evil views and s lacking in re-
spect.

He i1s excitable and is apt to speak falsely.
He can be known thus. When this evil bhikkhu
1S known in_his true colours, all the bhikkhus
unite and expel him (from their midst).

Expel this dirt of a bhikkhu. Pull out this
bhikkhu who 1s hke a rotten mollusc. Throw
him into the water those who are not bhikkhus
but who pretend to be. and who are like chatff.

After expeihing the evil bhikkhus who are
evilly inclined and who graze in the field of
evil practices. let the clean bhikkhus associate
among themselves, respecting one another.

By associating thus, and becoming united
and mature in insight, you will be able to bring
an end to dukkha.

End of Karantava Sutta,
the tenth in this Vagga.
End of Metta Vagga, the first.
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ii. MAHA VAGGA

1. VERANJA SUTTA

Discourse to Verafija, the Brahmin

11. Thus have I heard:

Once the Bhagava was staying at the foot of a
neem tree called Naleru near Veraiija. On that occasion,
the brahmin Veranja approached the Bhagava and ex-
changed amiable and courteous greetings with the Bhagava.
After engaging 1n polite conversation with the Bhagava.
and seated at a suitable place the brahmin Veranja
respectfully said to the Bhagava: O Gotama. [ have
heard 1t said thus: ‘Revered Gotama does not make
O. *isance to, does not rise to receive, and does not offer
a seat to brahmins who are frail, old. aged. far gone in
years and in the last stages of hfe’. Revered Gotama the
report that I have heard i1s indeed true. Revered Gotama
does not make obeisance to. does not rise to receive, and
does not offer a seat to brahmins who are frail. old. aged.
far gone in years and in the last stages of life. For
Revered Gotama to do so. is not right”.

Brahmin, I do not see any deva. any Mara, any
Brahma in this universe. nor any samana. brahmana.
kings and men in the world of human beings. to whom
I should make obeisance. to whom 1 should rise to
receive and to whom I should offer a seat. Brahmin, were
I to do so, the head of one to whom [ do so will fall off.
(Said the Bhagava.)

Brahmin, if it is desired to say of me that “Revered
Gotama has no apetite,” it may be said so. It can also be
said thus: I (the Tathagata) has given up craving for
visible objects. sound. smell, flavour and tangible objects.
The roots (of ignorance and craving) have been eradi-
cated without remainder in the manner of a palm tree
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that has been totally uprooted and that cannot rise again
in the future. Brahmin, if it is desired to say of me that
“Revered Gotama has no apetite”, it may be said so, but
for us, with a different meaning from that intended by
you. (Said the Bhagava.) (1)

Revered Gotama has no indulgence (enjoyment).
(Said the brahmin.)

Brahmin, if it is desired to say of me that “*Revered
Gotama has no indulgence’ it may be said so. It can also
be said thus: 1 (the Tathagata) has given up indulgence
in visible objects, sound, smell, taste, and tangible ob-
jects. The roots (of ignorance and craving) have been
eradicated without remainder in the manner of a palm
tree, that has been totally uprooted and that cannot i.se
again in the future. Brahmin, if it is desired to say of me
that “Revered Gotama has no indulgence”, it may be said
so, but for us, with a different meaning from that
intended by you. (Said the Bhagava.) (2)

Revered Gotama holds the doctrine of i1naction
(Akiriya)). (Said the Brahmin.)

[t it is desired to say of me that “Revered Gotama
holds the doctrine of inaction”, it may be said so. It can
also be said thus: ‘1 (the Tathagata) teach that demeritorious
bodily actions, demeritorious verbal actions and
demeritorious mental actions should not be undertaken,
together with many evil demeritorious dhammas’. Brahmin.
it 1t 1s desired to say of me that “Revered Gotama holds
the doctrine of inaction” it may be said so, but for us

with a different meaning from that intended by vyou.
(Said the Bhagava.)(3)

Revered Gotama holds the doctrine of annihilism
(uccheda). (Said the Brahmin.)

Brahmin, 1if it is destred to say of me that “Revered
Gotama holds the doctrine of annihilism™, it may be said so.
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It can also be said thus: | (the Tathagata) teach that
attachment, hatred and bewilderment should be annihi-
lated. together with many evil demeritorious dhammas.
Brahmin, if 1t 1s desired to say of me that ‘“Revered
Gotama holds the doctrine of annthilism™ 1t may be said
so, but for us, with a different meaning from that
intended by you. (Said the Bhagava.) (4)

Revered Gotama holds the doctrine of loathsome-
ness. (Said the Brahmin.)

Brahmin, 1if it is desired to say of me that “Revered
Gotama holds the doctrine of loathsomeness™, 1t may be
said so. It can also be said thus: Brahmin, 1 (the
Tathagata) loathe demeritorious bodily actions, demeritorious
ve bal actions and demeritorious mental actions and many
evil demeritorious dhammas. Brahmin, if it is desired to
say of me that “"Revered Gotama holds the doctrine of
loathsomeness™ it may be said so, but for us, with a
different meaning from that intended by you. (Said the
Bhagava.) (5)

Revered Gotama holds the doctrine of destruction.
(Said the Brahmin.)

Brahmin, if it i1s desired to say of me thus: “Re-
vered Gotama holds the doctrine of destruction, 1t may
be said so. It can also be said thus: ‘Brahmin, I (the
Tathagata) teach that attachment, hatred and bewilder-
ment should be destroyed. together with many evil
demeritorious dhammas. Brahmin, if it is desired to say
of me that “Revered Gotama holds the doctrine of de-
struction it may be said so. but four us, with a different
meaning from that intended by you. (Said the Bhagava.) (6)

Revered Gotama holds the doctrine of mortifica-
tion. (Said the Brahmin.)

Brihmin. if it is desired to say of me that “Revered
Gotama holds the doctrine of mortification” it may be
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said so. It can also be said thus: Brahmin, 1 (the
Tathigata) teach that demeritorious bodily actions,
demeritorious verbal actions and demeritorious mental
actions should be mortified (suppressed), together with
many evil demeritorious dhammas. | teach that the per-
son who has given up demeritorious dhammas, that
inflame and that are evil. who has eradicated, without
remainder, the roots of ignorance and craving in the
manner of a palm tree that has been totally uprooted and
that cannot rise again in the future, is one who is given
to mortification. Brahmin, the Tathagata has given up
demeritorious dhammas that inflame and that are evil,
has eradicated without remainder the roots of ignorance
and craving in the manner of a palm tree that has bern
totally uprooted so that it cannot rise again in the future.
Brahmin, if 1t is desired to say of me that “Revered
Gotama 1s given to mortification”, it may be said so, but
for us, with a different meaning from that intended by
you. (Said the Bhagava.) (7)

Revered Gotama i1s not worthy of attaining deva
reallm (Said the Brahmin.)

Brahmin, if it is desired to say of me that “*Revered
Gotama 1s not worthy of attaining to the deva realm,” it
may be said so. It can also be said thus: Brahmin, | (the
Tathagata) teach that the person who has abandoned
rebirth in a new existence, who has eradicated the roots
of ignorance and craving in the manner of a palm tree
that has been totally uprooted so that it cannot rise again
in the future, is one who will not be born again. Brahmin,
the Tathagata who has given up rebirth in a new exist-
ence, who has eradicated without remainder the roots of
ignorance and craving in the manner of a palm tree that
has been totally uprooted and that cannot rise again in
the future, he has done away with rebirth and there is no
possibility of his rising again. Brahmin, if it is desired
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to say of me that “Revered Gotama is not worthy of
attaining to the deva realm”, it may be said so, but for
us, with a different meaning from that intended by you.
(Said the Bhagava.) (8)

For example. Brahmin, a hen has laid eight, ten or
a dozen eggs. She sits on them well, gives them suffi-
cient (body) warmth and suffuses (her body) odour all
around them. Of the chicks within the eggs, what should
we say of the chick which first breaks the egg shell with
its pointed claws and beak and comes out of the egg
sately? Should we say i1t 1s the eldest or the youngest ?
(Asked the Bhagava.)

Revered Gotama, it should be said that he is the
eldest. Of the young chicks the first to break the shell
and come out, i1s the eldest. (Said the Brahmin.)

Similarly to this, brahmin, of all beings enveloped
within the egg of ignorance, I alone have broken the egg
shell and discerned with penetration, by myself and truly,
the incomparable supreme enlightenment. Brahmin, 1 am
(thereby) greater and loftier than the world.

Brihmin, | have put forth unstinted effort and have
gained unremitting mindfulness. My body is free from
stress and is cool. [ have just one-pointedness of mind
and am steadfast. Brahmin. detached from sensual plea-
sures and from demeritorious dhammas. 1 have attained
to and abided in the first jhana (mental absorption) with
its accompanying factors of initial thought (vitakka),
sustained thought (vicara), delightful satisiaction (piti).
bliss (sukha). born of detachment from the hindrances
(nivarana). 1 have attained to and abided in the second
jhdna, with its accompanying factors of internal tranquil-
lity, with enhancement of one-pointedness of mind, de-
void of vitakka and vicara. but with piti and sukha born
of concentration. Having been detached from piti, | dwell
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in equanimity with mindfulness and clear comprehension
and experiences sukha in mind and body. Because of
attainment of the third jhdna the Ariyas have designated
such a person as one who has equanimity and mindful-
ness, who abides in sukha. I have attained to that third
jhana. By dispelling both pain and pleasure and by
previous disappearance of sadness and gladness, I have
attained to and abided in the fourth jhina a state of
equanimity and absolute purity of mindfulness.

When the concentrated mind has thus become pu-
rified, pellucid, unblemished, undefiled, malleable, ph-
able, firm and imperturbable, 1 direct and incline my
mind to knowledge of past existences (Pubbenivasanussati
iiana). 1 can recollect many and varied existences of the
past. What do | recollect? | recollect one past existence,
or two, or three, or four, or five. or ten or twenty, or
thirty, or forty, or fifty, or a hundred, a thousand, a
hundred thousand existences, or many hundred, many
thousand, many hundred thousand existences or exist-
ences in many cycles of dissolution or in many cycles of
development, or in many cycles of rounds of dissolution
and development in this way: ‘In that past existence I
was known by such a name. I was born into such a
family. I was of such an appearance. 1 was thus nour-
ished. | enjoyed pleasure thus. I suffered pain thus. My
hfe span was such. I died in that existence. Then I was
born In another existence. In that new existence [ was
known by such a name. I was born into such a family.
| was of such an appearance. | was thus nourished. 1
enjoyed pleasure thus. | suffered pain thus. My life span
was such. I died in that existence. Then 1 was born in
this existence. In this way I recollected many and varied

past existences, together with their characteristics and
related facts.
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Brahmin, in the first (early) watch of the night, |
gained this first vijja (superknowledge). Just as, for the
one who abides putting forth unremitting effort with
mind directed towards Nibbana, avijja disappears and
vijja appears. For me avijjd has disappeared and vijja
has appeared. Just as darkness has disappeared and light
has appeared. for me darkness has disappeared and light
has appeared. Brahmin, just as the young chick breaks
the egg shell and comes out of it, this is my first
breaking and coming out of the egg shell of ignorance. (1)

When the concentrated mind has become purified.
pellucid. unblemished. undefiled. malleable, pliable, firm
and imperturbable, I direct and incline my mind to
knowledge of the passing away and arising of beings
(cutipapata nana).

[ see with the eye which is extremely clear, sur-
passing the sight of man, that is like the eye of devas,
beings in the process of passing away and also of arising,
inferior and superior beings, beautiful or ugly beings,
beings with good or bad destinations and beings arising
according to their own kamma actions. I know thus:
“These beings are full of evil, committed bodily, verbally
and mentally. They malign the Ariyas. hold wrong views
and perform actions according to these wrong views.
After the dissolution of their bodies at death, they reap-
pear in wretched destinations. miserable existences, states
of ruin and realms of continuous suffering. I (also) know
thus: These beings are full of good deeds, committed
bodily, verbally and mentally. They do not malign the
Ariyas, hold right views and perform actions according to
right views. Those beings. after dissolution of their bod-
ies at death are reborn in good destination. the happy
world of the devas. Thus do I see, with eye that 1S
extremely clear. surpassing the sight of man, that is like
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the eye of devas. beings in the process of passing away
and also arising, inferior and superior beings, beautiful or
ugly beings, beings with good or bad destinations and
beings arising according to their own kamma actions.
Brahmin. in the middle watch of the night, at midnight,
[ gained the second vijja (superknowledge). Just as for
the one who abides unremittingly, effort with mind di-
rected towards Nibbana, avijja disappears and vijja ap-
pears; for me avijja has disappeared and vijja has ap-
peared. Just as darkness has disappeared and light has
appeared, for me darkness has disappeared and light has
appeared. Brahmin, just as the young chick breaks the
egg shell and comes out of it, this 1s my second breaking
and coming out of the egg shell of ignorance. (2)

When the concentrated mind has thus become pu-
rified, pellucid, unblemished, undefiled, malleable, pli-
able, firm and imperturbable, | directed and inclined my
mind to knowledge of the extinction of moral intoxicants
(asavakkhaya nana). I (then) knew: “This is dukkha, this
1s the cause of dukkha,this is the cessation of dukkha and
this is the way leading to the cessation of dukkha™ as it
really 1s.”’l truly understand the asavas as they really are,
the cause of the asavas, the cessation of the asavas and
the way leading to the cessation of the asavas”as it really
1s. When | knew thus and saw thus, my mind is liberated
from the moral intoxicants of sensual pleasures (kamasava),
the moral intoxicant of hankering after existences
(bhavasava) and the moral intoxicant of ignorance
(avijjdsava). When thus liberated. the knowledge of lib-
eration arises. I know that rebirth is no more, that 1 have
lived the Life of Purity, that what has to be done is done
and that 1 have nothing more to do.

Brahmin, I gained this vijja (superknowledge) dur-
ing the last watch of the night (at dawn). Just as for the
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one who abides with unremitting effort, with mind di-
rected towards Nibbdna, avijja disappears and vijja ap-
pears; for me avijja has disappeared and vijja has ap-
peared. Just as darkness disappears and light appears, for
me darkness has disappeared and light has appeared.
Brahmin, just as the young chick breaks the egg shell
and comes out of it, this 1s my third breaking and
coming out of the egg shell of ignorance. (3).

When the Bhagava had said thus, the brahmin
Veraiija respectfully said to the Bhagava: “Revered Gotama
iIs great and lofty. The discourse on the dhamma of
Revered Gotama is indeed admirable. The discourse on
the dhamma of Revered Gotama is indeed admirable. The
eaimple (given) by Revered Gotama 1s as if one turns up
what lies upside down, as if one uncovers what lies
covered, as if one shows the way to another who is lost,
as if one holds up a lamp in the darkness for those with
eyes to see visible objects”. Revered Gotama has re-
vealed the dhamma in various ways. Revered Gotama. I
take refuge in the Revered Gotama. in the Dhamma and
in the Sanmigha. May Revered Gotama recognize me, as a
devotee from today and for the rest of my life. (Respect-
fully said the Brihmin Veranja.)

End of Veraiija Suua,
the first in this Vagga.

2. SIHA SUTTA

Discourse to General Siha

12. Once the Bhagavd was staying at the turrcted
monastery in Mahavana wood near Vesali. On that occa-
sion, the famous and distinguished Licchavi rulers, living
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and assembling in their council hall, were speaking In
praise of the virtues of the Buddha, the Dhamma and the
Samgha.

At that time General Siha, disciple of Nigantha was
seated in that assembly. It occurred to General Siha thus:
“That Bhagava must be worthy of special veneration and
must be one who truly knows all dhammas by himself.
That must be why the famous and distinguished Licchavi
rulers, living and assembling in their council hall, spoke
in praise of the virtues of the Buddha, the Dhamma and
the Samgha. It will be well for me to approach and pay
homage to that Bhagava who is worthy of special ven-
eration and who truly knows all dhammas by himself".

General Stha then approached Nigantha, son of
Nata, and said: “Revered Sir, I have a desire to approach
and pay homage to Samana Gotama”.

Stha, why do you, who believe in the doctrine
(kiriyavada) of action. wish to approach and pay homage
to Samana Gotama who holds the doctrine of inaction?
Stha, Samana Gotama holds the doctrine of inaction,
expounds 1t and teaches that doctrine to his disciples.
(Said Nigantha.)

Thereupon General Siha’s effort to go and pay
homage to the Bhagava was extinguished. For a second
time the famous and distinguished Licchavi rulers, living
and assembling together in their council hall, spoke in
praise of the virtues of the Buddha, the Dhamma and the
Samigha. For a second time it occurred thus to General
Siha: “That Bhagava must be worthy of special venera-
tion. That must be why the famous and distinguished
Licchavi rulers, living and assembling together in their
council hall, spoke in praise of the virtues of the Buddha,
the Dhamma and the Samgha. It will be well for me to
approach and pay homage to that Bhagava who is worthy
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of special veneration and who truly knows all dhammas
by himself™.

For a second time General Siha approached Nigantha,
son of Nata, and said: “Revered Sir, | have a desire to
approach and pay homage to Samana Gotama”.

Stha, why do you, who believe in the doctrine of
action, wish to approach and pay homage to Samana
Gotama who holds the doctrine of inaction? Stha, the
Samana Gotama holds the doctrine of inaction, expounds
it and teaches that doctrine to his disciples. (Said Nigantha.)
For a second time General Siha’s effort to go and pay
homage to the Bhagava was extinguished.

For a third ume the famous and distinguished
Licchavi rulers, living and assembling in their council
hall. spoke in praise of the virtues of the Buddha, the
Dhamma and the Samgha.

For a third time it occurred to General Siha thus:
“That Bhagava must be worthy of special veneration.
That must be why the famous and distinguished rulers.
living and assembling in their council hall. spoke in
praise of the virtues of the Buddha, the Dhamma and the
Samgha. What can the Niganthas do, whether or not I
seek the permission of the Niganthas to go and pay
homage to the Bhagava who is worthy of special venera-
tion and who truly knows all dhammas by himself™.

After that General Siha, in the afternoon, left Vesali
with five hundred chariots to go and pay homage to the
Bhagava. Going by chariot as far as the chariots could
2o, (General Siha) descended from his chariot and pro-
ceeded on foot, approached the Bhagava. made his obei-
sance and sitting at a suitable place, respectfully said to
the Bhagava: “Venerable Sir, 1 have heard it said thus:
‘The Samana Gotama holds the doctrine of non-action,
expounds it and teaches that doctrine to his disciples.
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How is this. Venerable Sir? Do these people say in
accordance with what the Bhagava has said: ‘The Samana
Gotama holds the doctrine of non-action, expounds 1t and
teaches that doctrine to his disciples’”. Or, are they not
guilty of misrepresenting what the Bhagava has said? Or,
arc they saying similar to what the Bhagava has taught?
Or, arec the Bhagava’s original words at varance with
what they have made out, and are they free from cen-
sure? Venerable Sir, we have no desire to misrepresent
the Bhagava”. (Said General Siha.)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of non-action, ex-
pounds it and teaches that doctrine to his disciples™ 1t 1s
well said and with reason. (1)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of action, expounds
it and teaches that doctrine to his disciples™ it 1s well
sald and with reason.. (2)

Siha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of annihilism, ex-

pounds it and teaches that doctrine to his disciples™ it is
well said and with reason.. (3)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of loathsomeness,
expounds it and teaches that doctrine to his disciples”, it
1s well said and with reason. (4)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of destruction, ex-
pounds it and teaches that doctrine to his disciples™ it is
well said and with reason. (5)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of mortification,
expounds 1t and teaches that doctrine to his disciples”™ it
1s well said and with reason. (6)
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Stha. if it is said with any reason about me that
“Samana Gotama holds the doctrine that is free from
rebirth, expounds it and teaches that doctrine to his
disciples™. it is well said and with reason. (7)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of seeking consola-
tion, expounds it and teaches that doctrine to his dis-
ciples”, i1t 1s well said and with reason. (8)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of inaction, ex-
pounds it and teaches that doctrine to his disciples™ it is
well said and what is the reason?

Stha, I teach that demeritorious acts of the body,
demeritorious acts of speech and demeritorious acts of
the mind should be refrained from, together with many
evil demeritorious dhammas. Siha, if it is said with any
reason about me that “Samana Gotama holds the doctrine
of inaction. expounds it and teaches that doctrine to his
disciples” it is well said and that is the reason. (1)

Siha,, if it is said with any reason about me that
“Samana Gotama holds the doctrine of action, expounds
it and teaches that doctrine to his disciples™ it i1s well
satd and what i1s the reason?

Stha. I teach that meritorious acts of the body,
meritorious acts of speech and meritorious acts of the
mind should be performed. Siha. if it is said with any
reason about me that “Samana Gotama holds the doctrine
of action, expounds it and teaches that doctrine to his
disciples™ it is well said and this is the reason. (2)

Siha, if it is said with any reason that “Samana
Gotama holds the doctrine of annihilism, expounds it and
teaches that doctrine to his disciples™ it is well said and
what is the reason?
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Siha. I teach that attachment. hatred and bewilder-
ment should be annihilated, together with many evil
demeritorious dhammas. Siha, if it is said with any
reason about me that “Samana Gotama holds the doctrine
of annihilism, expounds it and teaches that doctrine to
his disciples™ it is well said and this is the reason. (3)

Siha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of loathsomeness,
expounds it and teaches tha doctrine to his disciples™ it
is well said and what is the reason?

Siha, 1 loathe demeritorious acts of the body,
demeritorious acts of speech and demeritorious acts of
the mind and many evil demeritorious dhammas. Siha, if
it is said with any reason about me that “Samana Gotama
holds the doctrine of loathsomeness, expounds it and
teaches that doctrine to his disciples” 1t is well said and
this 1s the reason. (4)

Siha, if it is said with any reason about me that
*Samana Gotama holds the doctrine of destruction, ex-
pounds it and teaches that doctrine to his disciples™ it is
well said and what is the reason?

Stha, 1 teach the destruction of attachment. hatred
and bewilderment and many evil demeritorious dhammas,
Siha, if it is said with any reason about me that”Samana
Gotama holds the doctrine of destruction, expounds it
and teaches that doctrine to his disciples™ it is well said
and this 1s the reason. (5)

Stha, if it is said with any reason about me that
“Samana Gotama holds the doctrine of mortification,
expounds it and teaches that doctrine to his disciples™ it
1s well said and what is the reason?

Stha, | teach the mortification of evil demeritorious
dhammas. 1 teach that demeritorious acts of the body,
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demeritorious acts of speech and demeritorious acts of
the mind should be mortified (suppressed).

Stha. | teach that the person who has given up
demeritorious dhammas that inflame and that are evil,
who has eradicated without remainder the roots of igno-
rance and craving in the manner of a palm tree that has
been totally uprooted, so that it cannot rise again in the
future, is one who is given to mortification of the
defilements. Siha, the Tathdigata has given up demeritorious
dhammas that inflame and that are evil. has eradicated
without remainder the roots of ignorance and craving in
the manner of a palm tree that has been totally uprooted,
so that it cannot rise again in the future. Stha. if it is
said with any reason about me that *“Samana Gotama
holds the doctrine of mortification, expounds it and
teaches that doctrine to his disciples™ it is well said and
this is the reason. (6)

Siha, if it is said with any reason about me that
“*Samana Gotama holds the doctnine that 1s free from
rebirth, expounds it and teaches that doctrine to his
disciples™ it is well said and what is the reason?

Siha, | teach that the person who has given up
rebirth in another existence, who has eradicated without
remainder the roots of ignorance and craving, In the
manner of a palm tree that has been totally uprooted. so
that it cannot rise again in the future, that person is free
from rebirth. Stha, the Tathagata has given up rebirth in
another existence, has eradicated without iemainder the
roots of ignorance and craving in the manner of a palm
tree that has been totally uprooted so that it cannot rise
again in the future. Siha, if it is said with any reason
about me that “Samana Gotama holds the doctrine, that
is free from rebirth, expounds it and teaches that doctrine
to his disciples” it is well said and that is the reason. (7)
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Stha. if it is said with any reason about me that
“Samana Gotama holds the doctrine of consolation, ex-
pounds it and teaches that doctrine to his disciples™ it is
well said and what is the reason?

Siha, 1 hold the doctrine of consolation (of the Path
and its Fruition), expounds it and teaches that doctrine to
his disciples. Siha, if it is said with any reason about me
that “Samana Gotama holds the doctrine of consolation,
expounds it and teaches that doctrine to his disciples™ it
is well said and this i1s the reason.(8)

When the Bhagavid had taught thus, Siha, the Gen-
eral, respectfully said: ‘“Venerable Sir, the Dhamma is
indeed admirable. The Dhamma is indeed admirable ...p...
May the Bhagava, as from today and for the rest of my
life, recognize me as a devotee who takes refuge in the
Three Gems.

Siha, act with reflection. For famous and distin-
guished persons like you, to act with reflection is good.
(Said the Bhagava.)

Venerable Sir, the Bhagava has said to me, *“Sibha,
act with reflection. For famous and distinguished persons
like you, to act with reflection 1s good”. With these
words, the Bhagava has made me transported with joy,
has made me delighted. Venerable Sir, in case the her-
etics of another belief get a disciple like me, they would
raise their banners throughout the whole of Vesal, (with
the thought), ‘Stha, the general, has become a disciple of
ours’. Despite that, the Bhagava has said: *‘Siha, act with
retlection. For famous and distinguished persons like
you, to act with reflection 1s good”. Venerable Sir, for a
second time, I go to the Bhagava as a refuge. | go to the
Dhamma as a refuge. I go to the Samgha as a refuge.
May the Bhagava as from today and for the rest of my
life, recognise me as a devotee, who takes refuge in the
Three Gems. (Respectfully said Siha. the general.)
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Stha, for many a day your house has been like a
well to the Niganthas. Think, therefore of offering alms
food to those Niganthas whenever they come. (Said the
Bhagava.)

Venerable Sir, the Bhagava has said: “For many a
day your house has been like a well for the Niganthas.
Think therefore, of offering alms food to those Niganthas
whenever they come”. With these words too, the Bhagava
has made me transported with joy. has made me de-
lighted. Venerable Sir, 1 have heard that the Bhagava
taught thus: *“Offering should be made only to me. It
should not be made to others. Offering should be made
only to my disciples, not to the disciples of others. Only
tk ~ offering made to me bears great benefit, not the
offering made-to others. Only the offering made to my
disciples bears great benefit, not the offering made to the
disciples of others'™. Despite that, the Bhagava has urged
me to make offering to the Niganthas. Venerable Sir. we
shall know (what to do) when the time comes. Venerable
Sir, for a third time, 1 go to the Bhagava. the Dhamma
and the Samgha as a refuge. Venerable Sir. may the
Bhagava, as from today and for the rest of my life,
recognize me as a devotee who seeks refuge in the Three
Gems. (Respectfully said Siha. the general.)

The Bhagava then taught the dhamma in regular
order to Siha. the general. How so0? The Bhagava dis-
coursed on generosity, on morality, on the deva realms,
on the fault, the evil and the impurity of sense pleasures.
and on the advantage of liberation (from sense plea-
sures). When the Bhagava came to know the adaptability.
pliability, freedom from hindrances, exaltation, and con-
fidence of the mind of Siha, the general. the Bhagava
discoursed on the truths of suffering, of the cause of
suffering, of the cessation of suffering, and of the path
leading to the cessation of suffering, the truths that the
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Buddhas themselves had discovered. Just as a clean,
white piece of cloth can be dyed well, similarly, Siha,
the general, attained on the spot, to Sotapatti magganana
(insight gained by the Stream-winner) that is free from
the dust of defilements and that realizes, that all dhammas
that arise, are bound to pass away. Thereupon, Siha, the
general, having seen, attained to, perceived and acquired
conviction in the dhamma, having transcended skeptical
doubt, with conviction well established in the Buddha’s
Teaching, having no other than the Buddha to trust in,
respectfully said to the Bhagava: Venerable Sir, may the
Bhagava, together with the Samgha, accept my alms food
tomorrow. The Bhagava accepted (the invitation) by
remaining silent. Stha, the general, then knowing that ..e
Bhagava had accepted (his invitation), rose from his seat,
made obeisance to the Bhagava, and departed.

Stha the general, next sent an attendant, saying O
man, go and get some meat that has not been produced
on purpose”. When the night had passed, Siha, the
general, having prepared plenty of hard and soft food,
sent word to the Bhagava that the alms meal had been
prepared and that it was time to partake of it.

Thereupon, in the morning, the Bhagava rerobed
himself, and taking his alms-bowl and great robe repaired
to the house of Siha, the general. and sat at the place
prepared for the Bhagava and the Samgha. Many Niganthas
then, going round from one road to another and from one
crossroad to another, and raising their arms, loudly pro-
clammimed: “Today, Siha, the general, having had fat buf-
faloes, cows, goats and pigs slaughiered. is offering
alms- meal to Samana Gotama. Samana Gotama. know-
ingly, is partaking of the meat that has been produced by
deliberate slaughter, and acquires demeritorious kamma
specifically committed for his sake.”
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A man then approached Siha, the general, and
whispered n his ear thus; “Let the master know. Many
Niganthas are going round from one road to another and
from one crossroad to another, raising their arms and
loudly proclaiming, ‘Today Siha, the general. having had
fat buffaloes, cows, goats and pigs slaughtered, is offer-
ing alms-meal to Samana Gotama. Samana Gotama know-
ingly partakes of the meat that has been produced by
deliberate slaughter, and acquires the demeritorious kamma
specifically committed for his sake’.

Enough, man. For a long time those Niganthas have
longed to disparage the Buddha, have longed to disparage
the Dhamma and have longed to disparage the Samgha.
Throse Niganthas have continuously slandered the Bhagava
by their vain,-empty and false words. We do not inten-
tionally deprive any being of life for the sake of sustain-
ing life. (Said Stha, the general.)

Siha, the general, then proceeded in personally
attending the Samgha headed by the Bhagava., with
plenty of hard and soft food. till they were satisfied and
desired no more. The Bhagava, having completed his
alms-meal, removed his hand from the alms-bowl, en-
thused and gladdened Siha. the general who was sitting
at a suitable place, with profitable talk on the dhamma,
inspiring him to practise the dhamma. then rose from his
seat and departed.

End of Siha Sutta,

the second in this Vagga.

3. ASSAJANIYA SUTTA

Discourse on the Thoroughbred Horse

13. Bhikkhus, the king's thoroughbred horse which
is endowed with eight qualities. is worthy of the king, is
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a requisite of the king and is reckoned as a symbol of
kingship.

What are the eight? Bhikkhus, in this world, the
ruler’s thoroughbred horse is of good breed on its pater-
nal and maternal sides. It is born on the banks of Sindhu
river where other thoroughbred horses are born. It feeds
well on dry or wet fodder, without scattering it about. It
detests sitting on or lying in dung or urine. It has clean
habits and lives at ease, and does not frighten other
horses. Whatever its wiles and tricks are, it shows them
to its charioteer, as they really are, and its charioteer
tries to rectufy them. Indeed, it carnes its burden (well).
‘Whether other horses do so or not I will do 1t’ thus he
thought. When it goes, it goes straight. It 1s stro..g,
remains strong till the end of its life and makes it
known. Bhikkhus, the king’s thoroughbred horse which is
endowed with eight qualities, 1s worthy of the king, 1s a
requisite of the king and is reckoned a symbol of
kingship.

Similarly to this, bhikkhus, the bhikkhu who 15
possessed of the eight dhammas, i1s worthy of receiving
offerings brought even from afar ...p... is the incompa-
rable fertile field for all to sow the seeds of merit.

What are the eight? Bhikkhus, the bhikkhu in this
Teaching has morality. He observes restraint according to
the Fundamental Principles of Patimokkha. he adheres to
right behaviour and lawful resort (in the quest for alms-
food), he sees danger even in the slightest faults. He
practises, keeping the precepts well. He partakes of the
alms-food offered to him without complaint whether it is
good or bad. He abhors demeritorious acts whether of
body, of speech or of mind. His habits are clean. He
lives at ease and does not disturb or frighten other
bhikkhus. Whatever his wiles or tricks are, he shows
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them to the Bhagava or to his learned fellow-bhikkhus.
Either the Bhagava or his learned fellow-bhikkhus try to
rectify the same. Indeed. he observes the discipline,
fashtoning his mind thus: “Whether other bhikkhus ob-
serve the discipline or not, | shall observe it”. When he
goes, he goes on the straight path. Here, what is the
straight path? The straight path means Right View or
Understanding ...p... Right concentration. He has keen
and strong effort. He abides thinking: “Let my body be
reduced to skin, sinew and bone, let my flesh and blood
dry up within my body, I shall not allow my effort to
flag, without attaining the dhamma that can be attained
by manly strength, manly effort and manly exertion™.

Bhikkhus, the bhikkhu who is endowed with these
eight dhammas is worthy of receiving offerings brought
even from afar ...p... and is the incomparable field for
all to sow the seeds of merit. (Said the Bhagavi.)

End of Assdjaniya Sutta,
the third in this Vagga.

4. ASSAKHAL UNKA SUTTA

Discourse on the Untamed Horses

4. Bhikkhus, I shall discourse on the eight kinds
of untamed horses and eight kinds of their faults. about
the eight kinds of undisciplined men and eight kinds of
their faults. Listen and bear in mind well. I shall speak.
(Said the Bhagava). “Very well. Venerable Sir", the
bhikkhus respectfully said in reply to the Bhagava. The
Bhagava said thus: Bhikkhus. which are the eight kinds
of untamed horses and the eight kinds of their faults?



54 Anguttara Nikdya (Atthaka Nipata)

Bhikkhus, some untamed horse in this world, when
prodded and driven forward by its driver, backs and turns
the carriage round backwards. Bhikkhus, some untamed
horse in this world has this trait of character. Bhikkhus,
this is the first fault of the untamed horse.

Again, bhikkhus, some untamed horse n this world,
when prodded and driven forward by its driver, Kicks
both its hind-legs backwards, strikes the carriage pole
and breaks the triple bar(iripod). Bhikkhus, some un-
tamed horse in this world has this trait of character. This
i1s the second fault of the untamed horse.

Again, bhikkhus, some untamed horse in this world,
when prodded and driven forward by its driver, loosens
its hindquarters from the pole and tramples upon it.
Bhikkhus, some untamed horse in this world has this trait
of character. This is the third fault of the untamed horse.

Again, bhikkhus. some untamed horse in this world,
when prodded and driven forward by its driver, takes the
wrong road and makes the carriage go amiss. Bhikkhus,
some untamed horse Iin this world has this trait of
character. This is the fourth fault of the untamed horse.

Again, bhikkhus, some untamed horse in this world,
when prodded and driven forward by its driver, tosses
high its breast and paws (in the air). Bhikkhus, some
untamed horse in this world has this trait of character.
This is the fifth fault of the untamed horse.

Again, bhikkhus, some untamed horse in this world,
when prodded and driven forward by its driver, disre-
garding the driver’s command and the prod, clamps the
bridle mouth-piece, destroys it and breaks away. Bhikkhus,
some untamed horse in this world has this trait of
character. This is the sixth fault of the untamed horse.

Again, bhikkhus, some untamed horse in this world,
when prodded and driven forward by its driver, neither
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goes forwards nor backwards, but halts where it is and
stands hike a stump. Bhikkhus, some untamed horse in
this world has this trait of character. This is the seventh
fault of the untamed horse.

Again, bhikkhus, some untamed horse in this world,
when prodded and driven forward by its driver, draws
together his forelegs and hindlegs and sits down where
he is on his four legs. Bhikkhus, some untamed horse in
this world has this trait of character. This is the eighth
fault of the untamed horse.

Bhikkhus, these are the eight kinds of untamed
horses and the eight Kinds of their faults.

Bhikkhus what are the eight kinds of undisciplined
men and the eight kinds of their faults? Bhikkhus. the
bhikkhus in this Teaching reprove a fellow bhikkhu for
some (disciplinary) offence. On being so reproved, the
bhikkhu (in question) evasively responds by saying *I do
not remember (to have committed the offence for which
he is reproved).” | say that this bhikkhu is like the
untamed horse which, when prodded and driven forward
by the driver. backs and turns the carriage backwards.
Bhikkhus. some undisciplined man in this world has this
trait of character. This is the first fault of the (undisci-
plined) man.

Again, bhikkhus, the bhikkhus reprove a fellow-
bhikkhu for some (disciplinary) offence. When so re-
proved, the bhikkhu (in question) attacks his reprover by
saying: “You are an ignorant fool. do you think you have
the right to reprove me thus?” Bhikkhus. 1 say that this
man is like the untamed horse which, when prodded and
driven forward by its driver, kicks both its hind-legs
backwards, strikes the carriage pole and breaks the triple
bar (tripod). Bhikkhus, some undisciplined man in this
world has this trait of character. This is the second fault
of the (undisciplined) man.
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Again, bhikkhus, the bhikkhus reprove a fellow-
bhikkhu for some (disciplinary) offence. When so re-
proved, the bhikkhu (in question) retorts: “Well, you

have committed such and such an offence. You had
better make amends first”. Bhikkhus, 1 say that this man
is like the untamed horse which, when prodded and
driven forward by its driver, loosens its hindquarters
from the pole and tramples it. Bhikkhus, some undisci-
plined man in this world has this trait of character. This

is the third fault of the (uidisciplined) man.

Again, bhikkhus, the bhikkhus reprove a fellow-
bhikkhu for some (disciplinary) offence. When so re-
proved, the bhikkhu (in question) evades the question,
turns the issue aside and displays anger, hatred and
dislike. | say that this man is like the untamed horse
which, when prodded and driven forward by its driver,
takes the wrong road and makes the carriage go amiss.
Bhikkhus, some undisciplined man in this world has this
trait of character. Bhikkhus, this is the fourth fault of the
(undisciplined) man.

Again, bhikkhus, the bhikkhus reprove a fellow-
bhikkhu for some (disciplinary) offence. When so re-
proved, the bhikkhu (in question) raises both his arms in
the midst of the assembly of bhikkhus. I say that this
man 1S like the untamed horse which, when prodded and
driven forward by its driver. tosses high its breast and
paws (in the air). Bhikkhus, some undisciplined man in
this world has this trait of character. Bhikkhus, this is the
fifth fault of the (undisciplined) man.

Again, bhikkhus, the bhikkhus reprove a fellow-
bhikkhu for some (disciplinary) offence. When so re-
proved, the bhikkhu in question pays no attention to the
words of the Samgha, nor heeds his reprover, but wan-
ders about at random, with his offence unabsolved. | say
that this man is like the untamed horse which. when
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prodded and driven forward by its driver, disregarding
the driver’'s command and the prod. clamps the bridle-
mouthpiece, and destroys it and breaks away. Bhikkhus,
some undisciplined man in this world has this trait of
character. Bhikkhus, this i1s the sixth fault of the (undis-
ciplined) man.

Again, bhikkhus, the bhikkhus reprove a fellow-
bhikkhu for some (disciplinary) offence. When so re-
proved, the bhikkhu (in question) thinks: “l have not
committed an offence. No, I have not offended”. And he
annoys the Samgha by his silence. Bhikkhus, | say that
this person 1s like the untamed horse which, when prod-
ded and driven forward by its driver, neither goes for-
wards nor backwards, but halts where he 1s and stands
like a stump.- Bhikkhus, some undisciplined man in this
world has this trait of character. Bhikkhus, this is the
seventh fault of the (undisciplined) man.

Again, bhikkhus, the bhikkhus reprove a fellow-
bhikkhu for some (disciplinary) offence. When so re-
proved, the bhikkhu (in question) says: "My revered
ones, why are you so worried about me? From now on
[ will leave the order of bhikkhus and return to lay life".
That bhikkhu leaves the order of bhikkhus and returns to
lay life, saying "My revered ones, yotl should be satisfied
now!" Bhikkhus, I say that this man is like the untamed
horse which., when prodded and driven forward by the
driver, draws together its forelegs and hind legs and just
sits down on its four legs where he is. Bhikkhus, some
undisciplined man in this world has this trait of charac-
ter. Bhikkhus, this is the eighth fault of the (undisci-
plined) man. Bhikkhus, these are the cight Kinds of
undisciplined men and the eight faults of the (undisci-
plined) man. (Said the Bhagava.)

End of Assakhalunka Sutta,
the fourth in this Vagga.
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5. MALA SUTTA

Discourse on Impurities

1S. Bhikkhus, the impurities are these cight kinds.

What are the eight? Bhikkhus, non-recitation is an
impurity of learning. Bhikkhus, lack of diligence 1s an
impurity of the home. Bhikkhus, indolence is an impurity
of personal appearance. Bhikkhus, forgetfulness is the
impurity of the guardian (of property). Bhikkhus,, un-
chastity is an impurity of a woman. Bhikkhus, niggardliness
is an impurity of the one who dispenses charity. Bhikkhus,
evil and demeritorious dhammas are an impurity of this
world as well as of the next world. Bhikkhus, 1gnorance
is a greater impurity than those impurities mentioned. Tt
is unsurpassed impurity. Bhtkkhus, these are the eight
impurities. (Said the Bhagava.)

In learning, non-recitation is an impurity.

In the home, lack of diligence is an impurity.

In personal appearance, indolence is an impu-
rity.

For the one who guards property, forgetful-
ness 1S an impurity.

In a woman, unchastity is an impurity.

Niggardliness is an impurity in the one who
dispenses charity.

Evil and demeritorious dhammas are an im-
purity in this world as well as in the next.

Ignorance is a greater impurity than those
other 1mpurities.

It is unsurpassed impurity.

End of Mala Sutta,
the fifth in this Vagga.



Maha Vagga 59
6. DUTEYYA SUTTA

Discourse on an Envoy

16. Bhikkhus, the bhikkhu who is possessed of the
eight dhammas 1s fit to go as an envoy. What are the
eight? Bhikkhus, the bhikkhu in this Teaching, is capable
of lhistening, of repeating what he has (listened to), of
learning, of noting, of knowing, of letting (others) know,
of discerning what 1s of advantage and what i1s not of
advantage, and is not given to disputing. Bhikkhus, the
bhikkhu who i1s possessed of these eight dhammas is fit
0 g0 as an envoy.

Bhikkhus, Sanputta who is possessed of the eight
dhammas is fit to go as an envoy. What are the eight?
Bhikkhus, in this Teaching, Sariputta is capable of listen-
ing, of repeating (what he has listened to), of learning,
of noting, of knowing, of letting (others) know, of dis-
cerning what is of advantage and what is not of advan-
tage, and i1s not given to disputing. Bhikkhus, Sariputta
who is possessed of these eight dhammas i1s fit to go as
an envoy. (Said the Bhagava.)

A certain bhikkhu is unshaken when he
finds himself before a harsh-spoken assembly.

He does not fail to convey the message (he
1s sent with) nor does he keep back anything.

He speaks also what is true and i1s not
offended when questioned.

Such a bhikkhu is indeed fit to go as an
envoy.

End of Diteyya Sutta,
the sixth in this Vagga.
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7. PATHAMA BANDHANA SUTTA
First Discourse on Bondage

17. Bhikkhus, a woman binds a man in eight ways.
What are the eight? Bhikkhus, a woman binds a man by
weeping. Bhikkhus, a woman binds a man by smiling.
Bhikkhus, a woman binds a man by conversing. Bhikkhus,
a woman binds a man by her appearance and demeanour.
Bhikkhus, a woman binds a man by flowers and fruits
picked from the wood. Bhikkhus, a woman binds a man
by her smell. Bhikkhus, a woman binds a man by laste.
Bhikkhus, a woman binds a man by touch or contact.
Bhikkhus, a woman binds a man in these eight ways.
Bhikkhus, beings that are bound by touch or contact, are
indeed bound fast and secures. (Said the Bhagava.)

End of the First Bandhana sutta,
the seventh in this Vagga.

8. DUTIYA BANDHANA SUTTA
Second Discourse on Bondage

18. Bhikkhus, a man binds a woman in eight ways.
What are the eight? Bhikkhus a man binds a woman by
weeping. Bhikkhus a man binds a woman by smiling.
Bhikkhus a man binds a woman by conversing. Bhikkhus
a man binds a woman by his appearance and his demeanour.
Bhikkhus a man binds a woman by flowers and fruits
picked from the wood. Bhikkhus a man binds a woman
by smell. Bhikkhus a man binds a woman by taslte.
Bhikkhus a man binds a woman by touch or contact.
Bhikkhus a man binds a woman in these eight ways.
Bhikkhus beings that are bound by touch or contact are
bound fast and secures. (Said the Bhagava.)

End of Dutiya Bandhana Sutta,
the eighth in this Vagga.



Maha Vagga 61

9. PAHARADA SUTTA
Discourse to Paharada

19. Once the Bhagava was staying at the foot of a
neem tree called Naleru near Veranja. On that occasion
King of Asura, Paharada approached the Bhagava, made
his obeisance and was standing at a suitable place. The
Bhagava then asked Paharada who was thus standing:
“Paharada, do the Asuras find delight in the great ocean”.
Venerable Sir, the Asuras do find delight in the great
ocean.(Respectfully answered Paharada.)

Pahariada., how many marvellous and unprecedented
things are there i1n the great ocean; seeing them. do the
Asuras get greatly delighted? (Asked the Bhagava.)

Venerable sir. there are the eight kinds of marvel-
lous and unprecedented things in the great ocean; seeing
them the Asuras are greatly delighted. What are the
eight?

Venerable sir. the great ocean is not deep at the
shore, but gradually declines, gradually slopes, gradually
deepens. Venerable Sir, the fact that the great ocean 1s
not deep at the shore, but gradually declines, gradually
slopes, gradually deepens. is the first marvellous and
unprecedented thing about the great ocean, seeing which
the Asuras are greatly delighted.

Again, Venerable Sir, the great ocean is well bounded
and does not extend beyond its shores. The fact that the
great ocean is well bounded and does not ¢xtend beyond
its shores, is the second marvellous and unprecedented
thing about the great ocean, seeing which the Asuras are
greatly delighted.

Again, Venerable Sir, the great ocean avoids deal-

ing with a corpse. If there is a corpse in the great ocean,
it will be made to edge quickly towards the shore, there
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to be landed. Venerable Sir, the fact that the great ocean
avoids dealing with a corpse and that if there i1s a corpse,
in the great ocean, it will be made to edge quickly
towards the shore, there to be landed, is the third mar-
vellous and unprecedented thing about the great ocean,
seeing which the Asuras are greatly delighted.

Again, Venerable Sir, when the rivers Ganga. Yamuna,
Aciravati, Sarabhi and Mahi reach the great ocean, they
lose their ancient names and lineage and are just called
“the great ocean’. Venerablc Sir, the fact that, when the
rivers Gangi, Yamuna, Aciravati, Sarabhii, and Mabhi
reach the great ocean, they lose their ancient names and
lincage and are just called *‘the great ocean™, 1is the
fourth marvellous and unprecedented thing about the
greal ocean, seeing which the Asuras are greatly de-
lighted.

Again, Venerable Sir, all the great and small rivers
in the world flow into the great ocean. All the rain from
the sky drop into the great ocean, but by that the great
ocean i1s neither diminished nor increased. Venerable Sir,
the fact that all the great and small rivers in the world
flow into the great ocean and that all the rain from the
sky drops into the great ocean, without diminishing or
increasing the great ocean thereby, is the fifth marvellous
and unprecedented thing about the great ocean, secing
which the Asuras are greatly delighted.

Again Venerable Sir, the great ocean has just one
taste, the taste of salt. The fact that the great occan has
just one taste, the taste of salt, is the sixth marvellous
and unprecedented thing about the great ocean. secing
which the Asuras are greatly delighted.

Again Venerable Sir, the great ocean has many and
countless treasures, like the pearl, the emerald, the lapis
lazuli, the shell, quartz, coral, silver, gold, ruby and the
cat’s eye. The fact that the great ocean has many and
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countless treasures like the pearl, the emerald, the lapis
lazuli, the shell, quartz, coral, silver, gold, ruby and the
cat’s eye, i1s the seventh marvellous and unprecedented
thing about the greal ocean, seeing which the Asurds are
greatly delighted.

Again Venerable Sir, the great ocean is the home of
huge creatures. There are 1n 1it, monster fishes called
timis, timingalas and timirapingalas; there are the Asuras,
the nagas and the gandhabbas. It is also the home of
huge creatures as big as a hundred yojanas, two hundred
yojanas, three hundred yojanas, four hundred yojanas and
five hundred yojands. Venerable Sir the fact that the
great ocean i1s the home of huge creatures like monster
fishes called timis, timingalas, timirapingalas; Asuras,
nagas, gandhabbas and of creatures as big as a hundred
yojanas ...p... three hundred yojanas. four hundred yojanas
and five hundred yojanas is the eighth marvellous and
unprecedented thing about the great ocean, seeing which
the Asuras are greatly delighted. Venerable Sir, these are
the eight marvellous and unprecedented things about the
great ocean, seeing which the Asurds are greatly de-
lighted. (Said the Bhagava.)

Venerable Sir, do the bhikkhus find delight in this

Teaching of Dhamma-Vinaya? (Respectfully asked
Paharada.)

Paharida. the bhikkhus do find delight in this
Teaching of Dhamma-Vinaya. (Said the Bhagava.)

Venerable Sir, on seeing which marvellous and
unprecedented things in this Teaching of Dhamma-
Vinaya, are the bhikkhus delighted? (Asked Paharada.)

Paharada, this Teaching of Dhamma-Vinaya has
eight kinds of marvellous and unprecedented things, see-
ing which the bhikkhus are greatly delighted.

What are the eight? Paharada, just as the great
ocean is not deep at the shore. but gradually dechnes,
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gradually slopes and gradually deepens, similarly, Paharada
in this Teaching of Dhamma-Vinaya has a graduated
discipline, a graduated working and a graduated practice
with no knowing, with penetration of the Arahatta
fruition in the beginning. Paharada, the fact that this
Teaching of Dhamma-Vinaya has a graduated discipline,
a graduated working and a graduated practice with no
knowing, with penetration of the Arahatta fruition in the
begining, is the first marvellous and unprecedented thing
about this Teaching of Dhamma-Vinaya, seeing which the
bhikkhus are greatly delighted with this Teaching of
Dhamma-Vinaya.

Pahdrada, just as the great ocean is bounded and
does not extend beyond its shores, similarly, Paharada,
my disciples, even for the sake of their hives, do not
transcend the precepts laid down for them. The fact that
my disciples, even for the sake of their lives, do not
transcend the precepts laid down for them, 1s the second
marvellous and unprecedented thing about this Teaching
of Dhamma-Vinaya, secing which the bhikkhus are greatly
delighted with this Teaching of Dhamma-Vinaya.

Paharada, just as the great ocean avoids dealing
with a corpse, and if there is a corpse, 1n the great ocean
it 1s made to edge quickly towards the shore, there to be
landed, similarly, Paharada, the Samgha (in the Buddha's
Teaching) will avoid dealing with the person who 1s of
evil and questionable conduct, who is dcceptive, who
professes to be a bhikkhu without being one, who pro-
fesses to practise the noble discipline without (really)
doing so, who is rotten within, who is moist with
defilements, who is like trash and who has no morality.
The Samigha will assemble and expel that person in-
stantly. Though sitting in the midst of the Samgha. he is
far from the Samgha, and the Samgha is far from him.
Paharada, the fact that the Samgha (in the Buddha’'s
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Teaching) avoids dealing with the person who is of evil
and questionable conduct, who is deceptive, who pro-
fesses to be a bhikkhu without being one, who professes
to practise the noble discipline without (really) doing so,
who is rotten within, who is moist with defilements, who
1s like trash and who has no morality, and the fact that
the Samigha will assemble and expel him instantly and
the fact that though sitting in the midst of the Samgha,
that person is far tfrom the Samigha and the Samigha is
far from him. is the third marvellous and unprecedented
thing about this Teaching of Dhamma-Vinaya, seeing
which the bhikkhus are greatly delighted with this Teach-
ing of Dhamma-Vinaya.

Paharada, just as when the rivers Ganga. Yamuna,
Aciravati, Sarabhi and Mahi reach the great ocean. they
lose their ancient names and lineage and are just called
“the great ocean”. Similarly, Paharada. when the four
classes of persons called rulers, brahmins, merchants. and
the poor reach bhikkhuhood in the Teaching of Dhamma-
Vinaya, they lose their former names and lineage and are
just called *sons of the Sakyan prince who became the
Buddha™. Pahardda, the fact that when the four classes of
persons called rulers. brahmins, merchants and the poor
reach bhikkhuhood in the Teaching of the Dhamma-
Vinaya. they lose their former names and lineage and are
just called “sons of the Sakyan prince who became the
Buddha™, is the fourth marvellous and unprecedented
thing about this Teaching of Dhamma-Vinaya, seeing
which the bhikkhus are greatly delighted with this Teach-
ing of Dhamma-Vinaya.

Paharada. all the great and small rivers n the
world flow into the great ocean. All the rain from the
sky drops into the great ocean. But the great ocean 1s
neither diminished nor increases thereby. Similarly,
Paharada, many bhikkhus attain to the Great Peace without
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any remainder of their aggregates, without the Great
Pcace being neither diminished nor increased thereby.
Paharida, the fact that many bhikkhus attain to the Great
Peace without any remainder of their aggregates, without
the Great Peace (Nibbana) being diminished or increased
thereby, is the fifth marvellous and unprecedented thing
about this Teaching of Dhamma-Vinaya, seeing which the
bhikkhus are greatly delighted with this Teaching of
Dhamma- Vinaya.

Paharada, just as the great ocean has only onc
taste, the taste of salt, similarly, Paharada, this Teaching
of Dhamma-Vinaya has only one taste, the Taste of
Emancipation. Paharada, the fact that this Teaching of
Dhamma-Vinaya has only one taste, the Taste of Eman-
cipation, is the sixth marvellous and unprecedented thing
about this Teaching of Dhamma-Vinaya, seeing which the
bhikkhus are greatly delighted with the Teaching of
Dhamma-Vinaya.

Paharada, just as the great ocean has many and
countless treasures like the pearl, the emerald, the lapis
lazuli, the shell, quartz, coral, silver., gold. ruby and the
cat’s eye, similarly, Paharada. this Teaching of Dhamma-
Vinaya has many and countless (reasures like the Four
Kinds of Steadtast Mindfulness, the Four Exertions, the
Four Psychic Powers, the Five Faculties, the Five Powers,
the Seven Factors of Enlightenment and the Ariya Path
of Eight Constituents. Paharada, the fact that this Teach-
ing of Dhamma-Vinaya has many and countless treasures
like the Four Kinds of Steadfast Mindfulness ...p... and
the Artya Path of Eight Constituents is the seventh
marvellous and unprecedented thing about this Teaching
of Dhamma-Vinaya, seeing which the bhikkhus are greatly
delighted with this Teaching of Dhamma-Vinaya.

Paharada, just as the great ocean is the home of
huge creatures, there are in it monster fishes called timis,



Maha Vagga 67

tumingalas and ttmirapingalas, asuris, nagas and gandhabbas
and just as in the great ocean there are creatures as big
as a hundred yojanas, two hundred yojanas, three hun-
dred yojanas, four hundred yojanas and five hundred
yojanas, similarly, Paharada, this Tecaching of Dhamma-
Vinaya 1s the home of great and superior beings i.e.
Sotapannas (stream winners), those who are training for
attainment of Sotapattiphala, Sakadagiamis, those who are
training for attainment of Sakadagamiphala, Anagamis,
those who are training for attainment of Anagami-phala,
Arahats (those who have attained to the last stage of the
Ariya Path) and those who are training for attainment of
Arahattaphala. Paharada, the fact that this Teaching of
Dhamma-Vinaya is the home of great and superior beings
like Sotapannas, those who are training for attainment of
Sotapattiphala, Sakadagami, those who are training for
attainment of Sakadagamiphala, Anagamis, those who
are training for attainment of Anagamiphala, Arahals,
and those who are training for attainment of Arahattaphala,
is the eighth marvellous and unprecedented thing about
this Teaching of Dhamma-Vinaya. seeing which the
bhikkhus are greatly delighted with this Teaching of
Dhamma-Vinaya.

Paharada, these are the eight kinds of marvellous
and unprecedented things about this teaching of Dhamma-
Vinaya, seeing which the bhikkhus are greatly delighted
with this Teaching of Dhamma-Vinaya. (Said the Bhagava.)

End of Paharada Sutta,
the ninth in this Vagga.

10. UPOSATHA SUTTA

Discourse Given on Uposatha Day

20. Once the Bhagava was staying at the turreted
Pubbarama monastery, of the mother of Migara, (i.e.
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Visakha), near Savatthi. At that time, on one Uposatha
day, the Bhagava was seated, surrounded by the assem-
bly of bhikkhus. Venerable Ananda then, when the first
watch of the night had passed and the night had ad-
vanced, rose from his seat and, placing his upper robe
over the left shoulder, respectfully said to the Bhagava:
“Venerable Sir, the night is advanced and the first watch
of the night has passed. The assembly of bhikkhus have
been sitting for long. Venerable Sir, may the Bhagava
recite the Patimokkha (the disciplinary code for the
bhikkhus) to the bhikkhus.” When so addressed, the
Bhagava kept silent. Venecrable Ananda. the night being
advanced and the middle watch of the night having
passed, rose from his seat for a second time, and placi~g
his upper robe over his left shoulder, respectfully said to
the Bhagava: “Venerable Sir, the night i1s advanced and
the second watch of the night has passed. The assembly
of bhikkhus have been sitting for long. Venerable Sir,
may the Bhagava recite the Patimokkha to the bhikkhus™.
For a second time the Bhagava kept silent. The night
being advanced and the last watch of the night having
passed and with the coming of dawn. Venerable Ananda
rose from his seat for a third time, placed his upper robe
over his left shoulder and respectfully said to the Bhagava:
“Venerable Sir, the night is advanced, the last watch of
the night has passed. and it is dawning. The assembly of
bhikkhus have been sitting for long. Venerable Sir, may
the Bhagava recite the Patimokkha to the bhikkhus™.

Ananda, the assembly of bhikkhus is not pure.
(Said the Bhagava).

[t then occurred to Venerable Moggallana thus:
“With whom in mind has the Bhagava said ‘The assem-
bly of bhikkhus is not pure’ Venerable Moggallina then
scrutinized the minds of all the bhikkhus with his own
mind, saw the person of evil, impure and questionable
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conduct, the deceptive one, onc who professes to be a
bhikkhu without being one, one who professes to practise
the noble discipline without really doing so, one who is
moist with deftlements, one who i1s like trash and who is
a dussila with no morality, sitting in the midst of the
assembly of bhikkhus. He rose from his seat, approached
the person in question and said to him: “Friend, rise. The
Bhagava has seen you. You have no fellowship with the
bhikkhus”. But the person in question remained silent.

For a second time, Venerable Moggallana said to
that person: “Friend, rise. The Bhagava has seen you.
You have no fellowship with the bhikkhus”. But that
person remained silent. For a third time Venerable
Moggallana said (o that person: “Friend, rise. The Bhagava
has seen you. You have no fellowship with the bhikkhus".
But that person remained silent.

Thereupon Venerable Moggallana took hold of that
person’s arm. made him go out of the door, closed the
door by fastening it with small and big bolts. He then
approached the Bhagava and respectfully said: “Vener-
able Sir, | have made that person leave the assembly of
bhikkhus which is now pure. Venerable Sir., may the
Bhagava now recite the Patimokkha™.

The Bhagava said: ““Moggallana, how marvellous.
Moggallana, how unprecedented! That that empty man
should have waited till he was taken hold of by the arm!

The Bhagava next said to the bhikkhus: “Bhikkhus,
you may now observe the Uposatha yourselves and recite
the Patimokkha yourselves. Bhikkhus, as from today. I
am not going to observe the Uposatha and recite the
Patimokkha. It is impossible for the Tathagata to recite
the Patimokkha before an impure assembly.

Bhikkhus, these are eight kinds of marvellous and
unprecedented things in the great ocean, seeing which the
asuras are greatly delighted with the great ocean.
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What are the eight?

Bhikkhus, the great ocean is not deep at the shore,
but gradually declines, gradually slopes, gradually deep-
ens. Bhikkhus, the fact that the great ocean 18 not deep
at the shore, but gradually declines, gradually slopes,
gradually deepens, is the first marvellous and unprec-
edented thing about the great ocean, seeing which the
Asuras are greatly delighted with the great ocean...p...

Again, bhikkhus, the great ocean 1s the home of
huge creatures like monster fishes called timis, timin
galas and timirapinigalas; asuras, nagas and gandhabbas;
huge creatures as big as one hundred yojanas ...p... five
hundred yojanas. Bhikkhus, the fact that the great ocean
is th¢ home of huge creatures like monster fishes called
timis, tmingalas, imirapingalas, asuras, nagas, gandhabbas,
as well as huge creatures as big as one hundred yojanas
...p-.. five hundred yojanas, is the eighth marvellous and
unprecedented thing about the great ocean; seeing which
the Asuras are greatly delighted with the great ocean.

Bhikkhus, these are the eight marvellous and un-
precedented things about the great ocean, seeing which
the Asuras are greatly delighted with the great ocean.
Similarly to this, bhikkhus, there are eight marvellous
and unprecedented things about the Teaching of Dhamma
Vinaya, seeing which the bhikkhus are greatly delighted
with this Teaching of the Dhamma Vinaya.

What are the eight?

Bhikkhus, just as the great ocean is not deep at the
shore, but gradually declines, gradually slopes, gradually
deepens, similarly the Teaching of Dhamma Vinaya has
graduated discipline, graduated working, graduated prac-
tice, with no knowing with penetration of Arahatta frui-
tion in the beginning. Bhikkhus, the fact that this teach-
ing of Dhamma Vinaya has graduated discipline, gradu-
ated working, graduated practice, with no knowing with
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penetration of Arahatta fruition in the beginning, is the
first marvellous and unprecedented thing about this Teaching
of Dhamma Vinaya, seeing which the bhikkhus are greatly
delighted with this Teaching of Dhamma Vinaya ...p...
Bhikkhus, just as the great ocean is the home of huge
creatures like monster fishes called timis, timingalas,
timirapifgalas, asuras, nagas, gandhabbas; of huge crea-
tures as big as one hundred yojands ...p... five hundred
yojanas. similarly to this, the Teaching of Dhamma
Vinaya 1s the home of great and superior beings like
Sotapannas, those who are under training for the attain-
ment of Sotapatti fruition, Sakadagamis, those who are
under training for the attainment of Sakadagami fruition,
Anagamis, those who are under training for the attain-
ment of anagami fruition, Arahats, those who are under
training for the attainment of Arahatta fruition. The fact
that this Teaching of Dhamma Vinaya is the home of
Sotapannas, those who are under training for the attain-
ment of Sotapatti fruition ...p... Arahats, and those who
are training for Arahatta fruition, is the eighth marvel-
lous and unprecedented thing about this Teaching of
Dhamma Vinaya; seeing which the bhikkhus are greatly
delighted with this Teaching of Dhamma Vinaya. Bhikkhus,
these are the eight marvellous and unprecedented things
about this Teaching of Dhamma Vinaya, seeing which the
bhikkhus are greatly delighted with this Teaching of
Dhamma Vinaya. (Said the Bhagava.)

End of Uposatha Sutta,

the tenth in this Vagga.
End of Maha Vagga. the Second.
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i. PATHAMA UGGA SUTTA

First Discourse Concerning Ugga

21. Once the Bhagava was staying at the big
turreted monastery in the Mahavana wood near Vesall.
On that occasion the Bhagava said to the bhikkhus:
“Bhikkhus, know that householder Ugga of Vesali is
possessed of eight marvellous and unprecedented quali-
ties”. After uttering these words, the Bhagava rose from
his seat and went inside the monastery.

A certain bhikkhu, then when it was morning,
rerobed himself, took his alms-bowl, approached the
house of the householder Ugga of Vesali, and sat at a
prepared seat. Thereupon, the householder Ugga of Vesali
made his obeisance to the bhikkhu and sat on one side.
That bhikkhu then asked the householder Ugga of Vesill,
who was sitting on one side: “Householder, the Bhagava
has said that you are possessed of eight marvellous and
unprecedented qualities. Householder, what are the eight
marvellous and unprecedented qualities of which the
Bhagava has said that you are possessed?”

Venerable Sir, | do not know which are the eight
marvellous and unprecedented qualities that the Bhagava
has credited me with possessing. In actual fact. Vener-
able Sir, I have eight marvellous and unprecedented
qualities. May the Venerable One listen to them and bear
in mind well. 1 shall respectfully mention them. (Said
Ugga.)

“Very well, householder” assented that bhikkhu to
the householder Ugga of Vesali. The housecholder Ugga
of Vesali then respectfully said: Once [ saw the Bhagava
for the first time from a distance. Venerable Sir, as soon
as 1 saw the Bhagava, my mind was taken up with
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reverence for the Bhagava. Venerable Sir, this is the first
marvellous and unprecedented quality that I have.

Venerable Sir, having a reverential mind for the
Bhagava, 1 approached him. The Bhagava then dis-
coursed on the dhamma to me in regular succession. How
so? He discoursed on charity, on morality, on the deva
realms; then on the fault, depravity and impurity of sense
pleasures, and on the advantages of liberation from them.
When the Bhagava came to know the adaptability, pli-
ability, freedom from hindrances, exaltation and confi-
dence of mind, the Bhagava discoursed on the truths of
suffering, the cause of suffering, the cessation of suffer-
ing and the truth of the path leading to the cessation of
suffering, a dhamma that the Buddhas themselves had
discovered. Just as a clean white piece of cloth can
receive the dye well, there arose for me then and there,
in the wake of realizing the dhamma-eye of sotapatti-
hood that i1s free from the stain of defilements, that
“Whatever has the nature of arising, has the nature of
cessation”. Venerable Sir, having seen the dhamma, hav-
ing attained the dhamma, having gained insight into the
dhamma. having plunged into the dhamma, having over-
come doubt and vacillation and having gained courage of
conviction, not having faith in any other doctrine except
the Buddha, I then and there took refuge in the Buddha,
the Dhamma and the Samgha. I have also embraced the
five moral precepts including the observance of chastity.

Venerable Sir, this is the second marvellous and unprec-
edented quality that I have.

Venerable Sir, I have four wives (young and fresh).
Venerable Sir, I approached these wives and said to
them: “Sisters, 1 have embraced the five moral precepts.
Whichever of you so desires., may enjoy the wealth of
this place, may do deeds of merit, or may go back to the

house of your relatives, or is there any man to whom I
should give you away?”
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On my saying so, Venerable Sir. my eldest wife
said., *Give me to such and such a man’. | then, Vener-
able Sir, sent for that man and holding my wife with my
left hand and a water jug in my right, gave her (in
marriage) to that man. Venerable Sir, when | thus re-
nounced my young and fresh wife, 1 was not aware of
any agitation of mind. Venerable Sir, this is the third
marvellous and unprecedented quality that [ have.

Venerable Sir, I shared whatever wealth and posses-
sions [ had at home, with good and virtuous
persons.Venerable Sir, this is the fourth marvellous and
unprecedented quality that 1 have.

Venerable Sir, whenever [ attend on a bhikkhu, I do
so with respect and not without respect. Venerable Sir.
this is the fifth marvellous and unprecedented quality
that 1 have.

Venerable Sir, when that revered one preaches to
me, [ listen respectfully, not disrespectfully. When that
revered one does not preach to me, 1 do so to that
revered one. Venerable Sir. this is the sixth marvellous
and unprecedented quality that [ have.

Venerable Sir. when the devas approach me and
say, “Householder, the Bhagava discourses on the dhamma
well”, I say (in reply to them), whether you devas say so
or not, the Bhagava in fact discourses on the dhamma
well. Yet, this conversation (with devas) is nothing mar-
vellous. Venerable Sir, I do not know of any elation on
my part on the ground that “The devas approach me and
I converse with the devas™. Venerable Sir. this 1s the
seventh marvellous and unprecedented quality that I have.

Venerable Sir, of the five lower fetters of the mind
taught by the Bhagava, | see none that I have not given
up. Venerable Sir, this is the eighth marvellous and
unprecedented quality that T have,
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Venerable Sir, there are the eight marvellous and
unprecedented qualities. | do not know which are the
eight marvellous and unprecedented qualities that the
Bhagava has credited me with possessing. (Respectfully
said the householder Ugga.)

The bhikkhu in question then, after collecting his
alms-food at the house of the householder Ugga of
Vesill, rose from his seat and departed. After partaking
of his alms-food and leaving the place where he had
collected his alms-food, approached the Bhagava, made
his obeisance, and sitting at a suitable place, related to
the Bhagava, his conversation with the householder Ugga
of Vesall.

Bhikkhu, well said, well said. One who desires to
speak well, should speak as the householder Ugga of
Vesall has done. Bhikkhu, I do say that the householder
Ugga of Vesali is possessed of these eight marvellous
and unprecedented qualities. Bhikkhu, know that the house-
holder Ugga of Vesali is possessed of these eight mar-
vellous and unprecedented qualities. (Said the Bhagava.)

End of Pathama Ugga Sutta,
the first in this Vagga.

2. DUTIYA UGGA SUTTA

Second Discourse Concerning Ugga

22. Once the Bhagava was staying at Hatthi village
in Vajji country. On that occasion, the Bhagava said to
the bhikkhus: “Bhikkhus, know that the householder Ugga
of Hatthi village is possessed of eight marvellous and
unprecedented qualities”. After saying these words, the
Bhagava rose from his seat and went into the monastery.
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A certain bhikkhu then, when it was morning, rerobed
himself, took his alms-bowl and great robe, approached
the house of householder Ugga of Hatthi village and sat
at a prepared place. The householder Ugga of Hatthi
village made his obeisance to the bhikkhu and sat at a
suitable place. That bhikkhu then said to Ugga, the
householder of Hatthi village, sitting in a suitable place:
“Householder, the Bhagava has said that you are pos-
sessed of eight marvellous and unprecedented qualities.
What are the eight marvellous and unprecedented quali-
ties which the Bhagava has credited you with possess-
ing?”’

Venerable Sir, | do not know the eight marvellous
and unprecedented qualities that the Bhagava has cred-
ited me with possessing. In actual fact. Venerable Sir, |
have eight kinds of marvellous and unprecedented quali-
ties. May the Revered One listen to them and bear in
mind well. | shall respectfully mention them (Said Ugga).

“Very well, householder” assented the bhikkhu to
the houscholder Ugga of Hatthi village. The householder
Ugga of Hatthi village then said respectfully: “Venerable
Sir, while I was going about enjoying-myself in the Naga
wood, 1 saw the Bhagava for the first time from a
distance. Venerable Sir, as soon as | saw the Bhagava,
my mind was taken up with reverence for the Bhagava.
My drunkenness disappeared. Venerable sir, this 1s the
first marvellous and unprecedented quality which I have.

Venerable Sir, having a reverential mind for the
Bhagava, | approached him. The Bhagava then dis-
coursed on the dhamma to me in regular succession. How
s0? He discoursed on charity, on morality., on the Deva
realms, then on the fault, the depravity and impurity of
sense pleasures and on the advantages of liberation from
them. When the Bhagava came to know the adaptability,
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pliability, freedom from the hindrances, exaltation and
confidence of the mind, the Bhagava discoursed on the
truths of suffering, the cause of suffering, the cessation
of suffering and the truth of the path leading to the
cessation of suffering, a dhamma that the Buddhas them-
selves had discovered. Just as a clean white piece of
cloth can receive the dye well, there arose for me then
and there in the wake of realizing the dhamma eye of
sotapatti-hood that is free from the stain of defilements
that “Whatever has the nature of arising, has the nature
of cessation”. Venerable Sir, having seen the dhamma,
having attained the dhamma, having gained insight into
the dhamma, having plunged into the dhamma, having
overcame doubt and vacillation and having courage of
conviction, not having faith in any other doctrine except
the Buddha’s, I then and there took refuge in the Buddha,
the Dhamma and the Samigha. I have also embraced the
five moral precepts including the observance of chastity.
Venerable Sir, this is the second marvellous and unprec-
edented quality which I have.

Venerable Sir, | had four wives, young and fresh.
I approached these wives and said to them: *“Sisters, I
have embraced the five moral precepts including the
observance of chastity. Whichever of you so desire, may
enjoy the wealth of this place, may do deeds of merit, or
may go back to the house of your relatives, or is there
any man to whom I should give you?” On my saying so,
Venerable Sir, my eldest wife said, ‘Give me to such and
such a man’. 1 then, Venerable Sir, sent for that man and,
holding my wife with my left hand and a water jug in
my right, gave her (in marriage) to that man. Venerable
Sir, when I thus renounced my young and fresh wife, I
was not aware of any agitation of my mind. Venerable

Sir, this is the third marvellous and unprecedented qual-
ity which 1 have.
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Venerable Sir, | shared whatever wealth and posses-
sion | had at home, with good and virtuous persons.
Venerable Sir, this 1s the fourth marvellous and unprec-
edented quality which | have.

Venerable Sir, whenever | attend on a bhikkhu, 1 do
sO with respect and not without respect. When that
revered one preaches to me, 1 listen respectfully, not
disrespectfully. In case that revered one does not preach
to me, | preach to that revered one. Venerable Sir. this
is the fifth marvellous and unprecedented quality which
I have.

Venarable Sir, when | invite bhikkhus (for alms-
meal), the devas approach me and say: *“‘Householder,
tt.'s bhikkhu is freed both ways (physically and men-
tally): this bhikkhu is freed through wisdom: this bhikkhu
has realized Nibbana mentally: this bhikkhu has attained
to higher magga-fruition; this bhikkhu is freed through
conviction; this bhikkhu has attained to higher magga
with wisdom; this bhikkhu has attained to higher magga
with conviction; this bhikkhu has morality and 1s virtu-
ous; this bhikkhu has no morality and is evil.” Such
communications (with the devas) is nothing marvellous.
Venerable Sir, when | offer alms-food to the Samigha, |
do not know of my mind (differentiating) thus, ‘I shall
offer a little to this person (bhikkhu); 1 shall offer much
to that person (bhikkhu).” As a matter of fact, Venerable
Sir, 1 make offerings with an impartial mind. Venerable
Sir, this is my sixth marvellous and unprecedented qual-
ity which 1 have.

Venerable Sir, the devas approach me and say:
“Householder, the Bhagava discourses on the dhamma
well”. 1 say this in reply to them “Whether you devas
say so or not, the Bhagava in fact discourses on the
dhamma well”. Yet, this conversation with the devas is
nothing marvellous. Vencrable Sir, 1 do not know of any
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elation (on my part) on the ground that “That devas
approach me and 1 converse with the devas™. Venerable
Sir, this is the seventh marvellous and unprecedented

quality which 1 have.

Venerable Sir, of the five lower fetters that the
Bhagava has discoursed on, I see no fetter that I have not
yet eradicated. Venerable Sir, this is the eighth marvel-
lous and unprecedented quality which 1 have. Vencrable
Sir, these are the eight marvellous and unprecedented
qualities (which | have). | do not (however) know which
are the eight marvellous and unprecedented qualities with
which the Bhagava has credited me with possessing.
(Respectfully said Ugga the householder of Hatthi village.)

The bhikkhu in question then, after collecting nis
alms-food at the house of householder Ugga of Hatthi
village, rose from his seat and departed. After partaking
of his alms-food and leaving the place where he had
collected his alms-food, that bhikkhu approached the
Bhagava, made his obeisance, and sitting at a suitable
place, related to the Bhagava his conversation with house-
holder Ugga of Hatthi village.

Bhikkhu, well said, well said. One who desires to
answer well should speak as the householder Ugga of
Hatthi village has done. Bhikkhu, I do say that the
householder Ugga of Hatthi village is possessed of these
eight marvellous and unprecedented qualities. Do know
that the householder Ugga of Hatthi village is possessed

of these eight marvellous and unprecedented qualities.
(Said the Bhagava.)

End of Dutiya Ugga Sutta,
the second in this Vagga.
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3. PATHAMA HATTHAKA SUTTA

First Discourse Concerning Hatthaka

23. Once the Bhagava was staying at the Aggalava
Cetiya near Alavi. On that occasion the Bhagava said to
the bhikkhus: Bhikkhus, know that Hatthaka Alavaka is
possessed of seven marvellous and unprecedented quali-
ties. What are the seven? Bhikkhus, Hatthaka Alavaka
has conviction, morality, shame to do evil. fear to do
evil, much learning, 1s given to generosity, has wisdom.
Bhikkhus, know that Hatthaka Alavaka is possessed of
these seven marvellous and unprecedented qualities. After
saying these words, the Bhagava rose from his seat and
went into the Thonastery.

A certain bhikkhu then, when it was morning, re-
robed himself, took his alms-bowl and great robe, ap-
proached Hatthaka Alavaka and sat at prepared seat.
Hatthaka Alavaka made his obeisance to the bhikkhu and
sat at a suitable place. That bhikkhu then said to Hatthaka
Alavaka: Friend. the Bhagava declared you to be pos-
sessed of seven marvellous and unprecedented qualities.
What are the seven? (They are)- Hatthaka Alavaka has
conviction, morality, shame to do evil. fear to do evil,
much learning, is given to generosity and wisdom. Friend,
the Bhagava has said that you are possessed of these
seven marvellous and unprecedented qualities.

Venerable Sir, How was it? Was there no white
clad person at the place where the Bhagava said so?
Friend. there was no white clad person at the place where
the Bhagava said so. (Said the bhikkhu.)

Venerable Sir. it would be well 1if there was no

white clad person at the place where the Bhagava said
sO. (Said Hatthaka.)
The bhikkhu then collected his alms-food at the
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house of Hatthaka Alavaka. rose from his seat and
departed. He then partook of his alms-meal and departed
from the place of alms gathering, approached the Bhagava,
made his obeisance to the Bhagava, sat at a suitable
place and said respectfully: Venerable Sir, this morning,
after rerobing myself and taking my alms-bowl and great
robe, 1 approached the house of Hatthaka Alavaka and
sat at a prepared seat. Venerable Sir, Hatthaka Alavaka
approached me, made his obeisance and sat at a suitable
place. Venerable Sir, I then said to Hatthaka Alavaka
who was seated at a suitable place, “Friend, the Bhagava
has said that you are possessed of seven marvellous and
unprecedented qualities. What are the seven? The Bhagava
said: “Hatthaka Alavaka is possessed of conviction, morali .
shame to do evil, fear to do evil, much learning, 1s given
to generosity, and wisdom. Friend, you are possessed of
these seven marvellous and unprecedented qualities™. When
[ said so, Hatthaka Alavaka asked me, *“Vencrable Sir.
was there any white clad person present where the
Bhagava said so?” Friend, there was no white clad
person present at the place where the Bhagava said so.
(I replied). Venerable Sir, it were well if there was no
white clad person present at the place where the Bhagava
said so. (The bhikkhu respectfully related to the Bhagava).

Bhikkhu, well said., well said. That son of good
family 1s easily contented and has no desire to let others
know of his manifest meritorious dhammas. For that
reason, bhikkhu. you should know that Hatthaka Alavaka
is possessed of this eighth marvellous and unprecedented
quality, namely contentment. (Said the Bhagava.)

End of Pathama Hatthaka Sutta,
the third in this Vagga.
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4. DUTIYA HATTHAKA SUTTA
Second Discourse Concerning Hatthaka

24. Once the Bhagava was staying at the Aggalava
Cetiya near Alavi. At that time Hatthaka Alavaka accom-
panied by five hundred devotees approached the Bhagava.
made his obeisance and sat at a suitable place. The
Bhagava said to Hatthaka Alavaka: “Hatthaka, your at-
tendants are too many. How do you maintain so many
attendants?”

Venerable Sir, | maintain so many attendants with
four kinds of social assistance (sangahavatthu) taught by
the Bhagava. Venerable Sir, who should be maintained
with charity, him | maintain with charity. Who should be
maintained with pleasing speech, him | maintain with
pleasing speech. Who should be maintained with good
counsel, him I maintain with good counsel. Who should
be maintained by treatment as an equal. him I maintain
with treatment as an equal. Venerable Sir, there 1s wealth
in my house. Just as the word of the poor is not thought
worth listening to, the word of the non-giver 1s not
thought worth listening to. (My word i1s thought worth
listening to). (Respectfully said Hatthaka Alavaka.)

Hatthaka, well said. well said. Your four ways are
suitable ways of maintaining a multitude of attendants.
Hatthaka, in the past, those who maintained a multitude
of attendants did so with these four sangahavatthus and
those who will maintain in future such a multitude of
attendants will do so with these four sangahavatthus.
Hatthaka, at the present time too, all who maintain such
a multitude of attendants, do so with these four san-
gahavatthus. (Said the Bhagava.)
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Just then Hatthaka Alavaka who had been made by
the Bhagava to realize his advantage, to observe the
dhamma, and inspired and stimulated to practise the
dhamma. rose from his seat, made his obeisance to the
Bhagava, and departed. |

Soon after Hatthaka Alavaka had left, the Bhagava
said to the bhikkhus: “Bhikkhus, know that Hatthaka
Alavaka is possessed of the eight marvellous and unprec-
edented qualities. What are the eight? Bhikkhus, Hatthaka
Alakava has conviction, morality, shame to do evil, fear
to do evil, much learning, given to generosity, wisdom
and contentment. Bhikkhus, Hatthaka Alavaka is pos-
sessed of these eight marvellous and unprecedented qualities.
(Said the Bhagava.)

End of Dutiya Hatthaka Sutta,
the fourth in this Vagga.

5. MAHANAMA SUTTA

Discourse Concerning Mahanama

25. Once the Bhagava was staying at the Nigrodha
monastery near Kapilavatthu of Sakyan Country. On that
occasion Mahanama, Sakyan ruler, approached the Bhagava,
made his obeisance, and seated at a suitable place,
respectfully asked the Bhagava: “Venerable Sir, in what
manncr does onc become a lay-devotee?”

Mahanama, one takes refuge in the Buddha, takes
refuge in the Dhamma, and takes refuge in the Samgha.
Mahdanama, in that manner does one become a lay-
devotee. (Said the Bhagava.)

Vencrable Sir, in what manner is a lay-devotee, one

who 1s possessed of morality? (Respectfully asked
Mahanama.)
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Mahanima, the lay-devotee abstains from killing,
abstains from taking what i1s not given, abstains from
sexual misconduct, abstains from telling lies, and ab-
stains from taking intoxicants which are the cause of
heedlessness. In this manner 1s the lay-devotee one who
1s possessed of morality. (Said the Bhagava.)

Venerable Sir. in what manner does the lay-devolee
strive after his own advantage but does not strive after
another’s advantage? (Respectfully asked Mahanama.)

Mahanama, the lay-devotee 1s himself possessed of
conviction but does not cause another to have conviction;
i1Is himself possessed of morality but does not cause
another to have morality: i1s himself possessed of gener-
osity but does not cause another to do the same; himself
listens to the dhamma of the virtuous but does not cause
another to do the same; himself keeps and notes the
dhamma that he has listened to, but does not cause
another to do the same; himself reflects on the meaning-
fulness or otherwise of the dhamma he has listened to,
but does not cause another to do the same; himself
knows the text and the meaning (of the dhamma he has
listened to) and practises the dhamma in conformity with
its supramundane aspect. but does not cause another to
do the same. Mahanama, in this manner does the lay-
devotee seek his own advantage but does not seek the
advantage of another. (Said the Bhagava.)

Venerable Sir, in what manner does the lay-devotee
strive after his own advantage as well as the advantage
of another? (Respectfully asked Mahanamau.)

Mahanama. the lay-devotee is himself possessed of
conviction, and causes another to have conviction: Iis
himself possessed of morality and causes another to have
morality; is himself possessed of generosity and causes
another to have generosity; himself longs to see the
bhikkhus and causes another to do the same; himselt
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listens to the dhamma of the virtuous and causes another
to do the same; himself keeps and notes the dhamma that
he has listened to and causes another to do the same;
himself reflects on the meaningfulness or otherwise of
the dhamma he has listened to and causes another to do
the same; himself knows the text and meaning of the
dhamma he has listened to and practises the dhamma n
conformity with its supramundane aspect and causes
another to know and practise the same.

Mahanama, in this manner does the lay-devotee
strive after his own advantage as well as the advantage
of another. (Said the Bhagava.)

End of Mahanama Sutta,
the fifth in this Vagga.

6. JIVAKA SUTTA
Discourse to Jivaka

26. Once the Bhagava was staying at the mango
grove of Jivaka, near Rajagaha. On that occasion, Jivaka,
adopted son of Prince Abhaya, approached the Bhagava,
made his obeisance, and seated at a suitable place,
respectfully asked the Bhagava: *“*Venerable Sir, in what
manner is one designated as as upasaka(lay devotee)?”
Jivaka, onc who takes refuge in the Buddha, takes refuge
in the Dhamma and takes refuge in the Samgha. in this
manner may one be designated as an upasaka. (Said the
Bhagavi.)

Vencrable Sir, in what manner may an upasaka be
designated as one who has morality? (Respectfully asked
Jivaka.)

Jivaka, an upasaka abstains from killing ...p... and
abstains from indulging in intoxicants. In this manner
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may the upasaka be designated as one who has morality
(Said the Bhagava.)

Vencrable Sir, in what manner does an upiasaka
strive after his own advantage (by practise) but does not
strive after another’s advantage? (Respectfully asked Jivaka.)

Jivaka, the upasaka himself is possessed of convic-
tion, but does not cause another to becoime possessed of
conviction ...p... the upasaka himself knows the text and
meaning (of the dhamma he has listened to) and practises
the dhamma in its supramundane aspect, but does not
cause another to do the same. Jivaka, in this manner does
the upasaka strive after his own advantage, but does not
stnive after the advantage of another. (Said the Bhagava.)

Venerable Sir, in what manner does the upasaka
st-ive after his own advantage and strive after another’s
advantage? (Respectfully asked Jivaka).

Jivaka, the upidsaka himself is possessed of convic-
tion and causes another to have conviction. The upasaka
himself 1s possessed of morality. and causes another to
have morality. The upasaka himself is possessed of
charity and causes another to have charity. The upasaka
himself desires to see the bhikkhus and causes another to
do the same. The upasaka himself desires to listen to the
dhamma of the virtuous and causes another to do the
same. The upasaka himself keeps and notes the dhamma
that he has listened to and causes another to do the same.
The upasaka himself reflects on the meaningfulness or
otherwise of the dhamma he has listened to and causes
another to do the same. The upisaka himself knows the
text and the meaning (of the dhamma he has listened to)
and practises the dhamma in its surramundane aspect and
causes another to do the same. Jivaka, in this manner
does the upasaka strive after his own advantage and
strives after another’s advantage. (Said the Bhagava.)

End of Jivaka Sutta,
the sixth in this Vagga.



90 Anguttara Nikdya (Atthaka Nipata)
7. PATHAMA BALA SUTTA

First Discourse on Power

27. Bhikkhus, these are the eight kinds of power.
What are the eight? Bhikkhus, children have the power of
crying. Womenfolk have the power of anger. Thieves
have the power of weapons. Rulers have the power of
ruling. The foolish have the power of reviling. The wise
have the power of discerning advantage or lack of advan-
tage. Those who have much learning have the power of
reflection. Samanas and brahmanas have the power of
patience. Bhikkhus, these are the eight kinds of power.
(Said the Bhagava.)

End of Pathama Bala Sutta,
the seventh in this Vagga.

8. DUTIYA BALA SUTTA

Second Discourse on Power

28. The Bhagava then asked Vencrable Sariputia
who had approached the Bhagava, made his obeisance
and was scated at a suitable place: *“‘Sariputta, how many
kinds of power has a bhikkhu who is freed from asavas?
And (when) does the bhikkhu who is possessed of these
powers acknowledge to me that the asavas are exhausted
in him, in other words, that he has attained to Arahatta-
Fruition?”

Venerable Sir, these arc the eight powers of the
bhikkhu in whom the asavas are exhausted and who
acknowledges the same. What are the eight? Venerable
Sir, the bhikkhu in this Teaching in whom the asavas are
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exhausted, views truly with vipassana-magga insight, that
all conditioned dhammas (in threc worlds), is imperma-
nent. Venerable Sir, the fact that the bhikkhu in whom
the asavas are exhausted and who views truly with
vipassana-magga insight, that all conditioned dhammas as
impermanent, is a power of the bhikkhu in whom the
asavas are exhausted. In reliance on this power, the
bhikkhu in whom the asavas are exhausted. acknowledges
his attainment of Arahatta- Fruition, reflecting *“In me
the a@savas are exhausted”. (1)

Again, Venerable Sir, the bhikkhu in whom the
asavas are exhausted views truly with vipassana-magga
insight the five sense pleasures as a pit of live coals.
V-nerable Sir, the fact that the bhikkhu in whom the
asavas are exhausted views truly with vipassana-magga
insight the five sense pleasures as a pit of live coals, is
a power of the bhikkhu in whom the asavas are ex-
hausted. In reliance on this power, the bhikkhu in whom
the asavas are exhausted, acknowledges his attainment of
Arahatta Fruition, reflecting “In me the asavas are ex-
hausted”. (2)

Again., Vencrable Sir. the mind of the bhikkhu in
whom the dsavas are exhausted is bent towards Nibbana
where all conditioned phenomena are no more, is In-
clined towards Nibbiana, leans towards Nibbana and 1s
established in Nibbana. (That bhikkhu) delights in being
a bhikkhu. He is entirely free from the causes of the
asavas. Venerable Sir, the fact that the mind of the
bhikkhu in whom the asavas are exhausted 1s bent to-
wards Nibbana, where all conditioned dhammas are no
more, is inclined towards Nibbana. leans towards Nibbana
and is established in Nibbana, and that bhikkhu delights
in being a bhikkhu, and that he is entirely free from the
causes of the asavas, is a power of that bhikkhu. In
reliance on this power and reflecting *“In me the asavas



92 Anguttara Nikaya (Atthaka Nipata)

are exhausted”, that bhikkhu acknowledges his attainment
of Arahatta Fruition. (3).

Again, Venerable Sir, the bhikkhu in whom the
asavas are exhausted develops the four Kinds of steadfast
mindfulness and develops them well. Venerable Sir, the
fact that the bhikkhu in whom the dsavas are exhausted,
develops the four Kkinds of steadfast mindfulness and
develops them well, is a power of the bhikkhu in whom
the asavas are exhausted. In reliance on this power and
reflecting “In me the asavas are exhausted”, that bhikkhu
acknowledges his attainment of Arahatta-Fruition. (4).

Again, Venerable Sir, the bhikkhu in whom the
asavas are exhausted develops the four bases of psychic
power and develops them well ...p... the five facul.es
and develops them well ...p... develops the seven factors
of enlightenment and develops them well ...p... develops
Ariya Path of eight constituents and develops them well.
Venerable Sir, the fact that the bhikkhu in whom the
asavas are exhausted develops the Ariya Path of eight
constituents and develops them well is a power of the
bhikkhu 1n whom the asavas are exhausted. In reliance
on this power and reflecting “In me the A&asavas are
exhausted”, the bhikkhu in whom the asavas are ex-

hausted acknowledges his attainment of Arahatta Frui-
tion. (5-8).

Venerable Sir, these are the eight powers of the
bhikkhu in whom the asavas are exhausted. The bhikkhu
who is possessed of these eight kinds of power and in
whom the asavas are exhausted, acknowledges his attain-
ment of Arahatta-Fruition, reflecting “In me the asavas
are exhausted”. (Respectfully said Venerable Sariputta.)

End of Dutiya Bala Sutta.
the eighth in this Vagga.
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9. AKKHANA SUTTA

Discourse on Inappropriate Time

29. “Bhikkhus, everybody in the world has a right
to do everything (what he wants to do). Everybody in the
world has a right to do everything™, says the unlearned
worldling. That worldling knows not, what is appropriate
time and what is not. Bhikkhus, the inappropriate time
for (practising) the noble discipline is of these eight
kinds.

What are the cight? Bhikkhus, the Buddha has
appeared in the world, the Buddha who is worthy of
special veneration, who truly comprehends all the dhammas
by his own intellect and insight, who possesses supreme
knowledge and perfect practice of morahty, who speaks
only what is beneficial and true, who knows all the three
lokas, who is incomparable in taming those who deserve
to be tamed, who 1s the teacher of devas and men, who
is the Enlightened One knowing and teaching the Four
Ariya Truths, and who is the Most Exalted. Only the
Buddhas teach in detail the four Ariya Truths that are
capable of extinguishing the fires of defilements, that
conduce to the realization of the four magga-iidna
(supramundane path knowledge). A person has been re-
born in Niraya. Bhikkhus for that person this is the first
inappropriate time for the practise of the noble disci-
pline. (1)

Again, bhikkhus, the Buddha has appeared in the
world ...p... the Buddha who is the teacher of devas and
men, who knows and teaches the Four Ariya Truths and
who is the Most Exalted. Only the Buddhas teach 1n
detail the Four Ariya Truths that are capable of extin-
guishing the fires of the defilements, and that conduce to
the realization of the four magga-fianas. A person has
been reborn as an animal ...p... (2)
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Again bhikkhus, ...p... a person has been reborn as
a peta (hungry, miserable beings). ...p... (3).

Again bhikkhus, ...p... a person has been reborn in
the realm of long lived unconscious brahmas ...p... (4)

Again bhikkhus ...p... a person has been reborn in
an outlying countryside and among uncivilized peopie of
low intelligence. In such places, there is no possibility of
the arising of bhikkhus, bhikkhunis, male lay devotees,
female lay devotees. ...p... (3).

Again bhikkhus, ...p... a person has been reborn in
the Majjhima-desa (the Middle Country) and holds wrong
views such as “There is no benefit in making offerings,
there is no benefit in making big sacrificial offerings,
there is no benefit in making small sacrificial offerings;
there is no resultant to meritorious and demeritorious
deeds; there is neither this world nor the other world,
there is neither mother nor father; there is no rebirth of
beings after death, and there are no samanas and brahmanas
who personally knows with psychic insight this world
and the other world, and teach, who practises in harmony
the Noble Discipline....p... (6).

Again bhikkhus ...p... a person has been reborn iIn
the Majjhima-desa. He is unlearned, foolish, deaf and
dumb, unable to distinguish between the meaning of good
and bad speech. Bhikkhus, this is the seventh inappropri-
ate time for the practice of the Noble Discipline. (7).

Again bhikkhus, no Buddha has appeared in the
world, the Buddha who is worthy of special vencration
and who truly comprchends all dhammas by his own
intellect and insight ...p... who is the teacher of devas
and men, who knows and teaches the four Ariya Truths
that can extinguish the fires of defilements that conduce
to the realization of the four magga-iianas (supramundane
path knowledge) and that only the Buddhas teach in detail.
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That person has been reborn in the Majjhima-desa (Middle
country), is lecarned, is not foolish, is not decaf and dumb
and is able to distinguish between the meaning of good
speech and bad specch. Bhikkhus, this is the eighth
inappropriate time for the practice of the Noble Disci-
pline. (8).

Bhikkhus, the practise of the Noble Discipline is
appropriate only on one occaston. When 1s that appropri-
ate time? Bhikkhus, the Buddha has appeared in the
world, the Buddha who is worthy of special veneration,
who truly comprehends all dhammas by his own intellect
and insight, who is possessed of supreme knowledge and
perfect practice of morality,who speaks only what is
beneficial and t:ue, who knows all the three lokas, who
IS incomparable in taming those who deserve to be
tamed, who is the teacher of all men and devas. who 1s
the Enlightened One knowing and teaching the Four
Ariya Truths and who is the Most Exalted. Only the
Buddhas teach in detail the four Arnya Truths., that are
capable of extinguishing the fires of defilements and that
conduce to the realization of the four magga-nanas
(supramundane path knowledge). That person has been
reborn in the Majjhima-desa, is learned. is not foolish, is
not deaf and dumb and is capable of distinguishing
between the meaning of good speech and bad speech.
Bhikkhus, this is the only occasion on which it 1s
appropriate to practise the Noble Discipline. (Said the
Bhagava.) (1)

Certain persons, though born as humans,

do not have the opportunity of (knowing) the

dhamma of the virtuous that is transmitted In

detail.

Good opportunity passes such persons by.

What is a menace to the Ariya Path and
what affords no good opportunity, is taught.
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The Buddhas appear rarely in the world.

The appcarance of Buddhas 1s a rare event
in the world and it is hard to meet them face
to face. It is difficult to be born as a human
being and to hear the dhamma of the virtuous.

During the appearance of Buddhas (in the
world), one who desires his own advantage,
should strive to know the dhamma of the
virtuous. Let not tl e good opportunity pass.
Those who let pass the good opportunity of
appearance of a Buddha (in the world), dec-
scends into Niraya and will be afflicted with
SOITOW,

If one who, during the appearance of a
Buddha in the world, misses the Ariya Path,
that i1s a natural law of the dhamma of the
virtuous, will, like a trader who has missed his
(business) advantage, be distressed day and
night for long.

One who misses the dhamma of the virtu-
ous and who is shut In by ignorance, will for
long have to go through Samsara. round of
rebirth and decath.

Some are therc who, born as human beings
have 1n the past followed the Buddha's tecach-
ing taught i detail. as dhamma of the virtu-
ous, follow that teaching, and are presently
following it.

Some are there who practise the matchless
Noble Practice taught only by the Buddhas. All
such people realize with penctration the time
of a Buddha’s appearance in the world.

The Buddha, kin to the Sun and possessed
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of the five sights taught restraint of the sense
faculties.

Guarded always by such restraint, and pos-
sessed of mindfulness, onc should live
unmoistened by the defilements.

Some in the world attain to Arahatta-Frui-

tion where the asavas are extinguished. Such
persons by cutting off all latent defilements,
which lead to Samisara, the domain of Mara,

have reached the other shore of Nibbana.

End of Akhana Sutta,
the ninth 1n this Vagga.

10. ANURUDDHAMAHAVITAKKA SUTTA

Discourse to Anuruddha

30. Once the Bhagava was staying at the animal
sanctuary of Bhesakala wood near Susumaragira in Bhagga
country. At that time Venerable Anuruddha was dwelling
in the bamboo grove in Ceti country. to the east of where
the Bhagava was staying. On that occasion it thus oc-
curred to Venerable Anuruddha, who had repaired to a
quiet place and was living in solitude: “This supramundane
dhamma 1s possessed only by a person whose wants are
few, not by a person whose wants are many. It 1is
possessed only by a person who is content, not by a
person who remains discontented. It is possessed only by
a person who lives in quiet solitude, not by a person who
delights in company. It is possessed only by a person
who puts forth keen effort, not by a person who 1is
indolent. It is possessed only by a person with steadfast



98 Anguttara Nikaya (Atthaka Nipata)

mindfulness, not by a person who is devoid of mindful-
ness. It is possessed only by a person with concentrated
mind, not by a person with unconcentrated mind. It 1s
possessed only by a person who is wise, not by a person
who is unwise”,

The Bhagava then, knowing with his mind what
was happening in Venerable Anuruddha’s mind (instantly)
vanished from the animal sanctuary of Bhesakala wood
near Susumaragira in Bhagga country, just as instanta-
neously as a man of strength, stretching out his bent arm
or bending his stretched arm, and appeared before Ven-
erable Anuruddha in the bamboo grove, to the east of
where the Bhagava was staying. The Bhagava then sat at
a prepared seat. Vencrable Anuruddha made his ob :-
sance to the Bhagava and sat at a suitable place. The
Bhagava then said to Venerable Anuruddha who was
scated at a suitable place: Well done, Anuruddha, well
done. The thought of superior men has well occurred to
you thus: *“This supramundane dhamma is possessed only
by a person whose wants are few, not by a person whose
wants are many. It is possessed only by a person who is
content, not by a person who remains discontented. It is
possesscd only by a person who lives in quiet solitude,
not by a person who delights in company. It is possessed
only by a person who puts forth keen effort, not by a
person who 1s indolent. It is possessed only by a person
with steadfast mindfulness, not by a person who is
devoid of mindfulness. It is possessed only by a person
with concentration, not by a person with an unconcentrated
mind. It is possessed only by a person who is wise, not
by a person who is unwise”.

Anuruddha, this being so, let this eighth thought of
superior men occur to you thus: “A person who delights
in Nibbana, free from the papafica dhammas that have a
tendency to expand Samisara, is possessed of supramundane
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dhamma. These papaiica dhammas are possessed by a
person who finds joy in them. Anuruddha, any time that
the eight thoughts of superior men occur to you, Anuruddha,
that ume you will, for as long as you want, be free from
the defilements, free from demeritorious factors, attain to
and abide in the first jhina (mental absorption), that is
accompanied by initial application of the mind (vitakka).
sustained application of the mind (vicara) characterised
by delightful satisfaction (piti) and bliss (sukha), born of
detachment from the hindrances.

Anuruddha, any time that the eight thoughts of
superior men occur to you, Anuruddha, that time you
will, for as long as you want, attain to and abide in the
second jhana, that causes purity of the mind. devoid of
initial applicauon of the mind and sustained application
of the mind. that promotes development of concentration
of the mind (samadhi), with delightful satisfaction and
bliss brought about by concentration.

Anuruddha, any time that the eight thoughts of
superior men occur to you, Anuruddha, that time you
will, for as long as you want, be possessed of mindful-
ness and clear comprehension. through detachment from
delightful satisfaction, abide with equanimity, experience
bliss. Because of that person’s attainment of the third
jhana, the Ariyas say of him that “He is one who abides
in equanimity, mindfulness and bliss”. That person at-
tains to and abides in the third jhana.

Anuruddha, any time that the eight thoughts of
superior men occur to you, Anuruddha. that time you
will, for as long as you want, attain to and abide in the
fourth jhana, that is free from pain and pleasure that 1s
characterized by absolute purity of mindfulness, brought
about by equanimity, without no pleasure and pain.

Anuruddha, any time that the eight thoughts of
superior men occur to you. you will attain at will,
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without irksomeness and without toilsomeness, these four
jhanas that are characterised by easeful living in the
present life and that arise in the transcendent mind.
Anuruddha, at that time, “just as a clothes chest full of
many coloured garments, seem pleasing to some house-
holder or some householder’s son, so also, to you who
are contented, your dust-heap robe, which would bring
joy, well being, and lead to realization of Nibbana, would
seem pleasing to you™.

Anuruddha, any time that the eight thoughts of
superior men occur to you, you will attain at will.
without irksomeness and without toilsomeness, these four
jhanas that are characterized by easeful living in the
present life and that arise in the transcendent mirA,
Anuruddha, at that (ime, “just as sale rice, cleaned of
black grains, served with assorted curries and condi-
ments, scem pleasing to some householder or his son, so
also to you who are contented, your alms-food collected
on alms round, which would bring joy, well-being and
lead to realization of Nibbana. would seem pleasing to

"y

you™.

Anuruddha, any time that the eight thoughts of
superior men occur to you, you will attain at will,
without irksomeness and without toilsomeness, these four
jhanas that are characterized by easeful living in the
present life and that arise in the transcendent mind.
Anuruddha, at that time, “just as a gabled house, all
plastered over with doors barred and shutters closed,
draught free, seems pleasing to a householder or his son.
so also, to you who are contented. your monastic abode
at the foot of a tree, which would bring joy, well being
and lead to realization of Nibbana, would seem pleasing
to you”.

Anuruddha, any time that the eight thoughts of
superior men occur to you, you will attain at will,
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without irksomeness and without toilsomeness, these four
jhanas that are characterized by easeful lhiving in the
present hife and that arise in the transcendent mind.
Anuruddha, at that time, “just as a divan, long-fleeced
carpet, woollen carpets with quaint designs,white woollen
coverlet, woollen coverlet with floral design, rug made of
antelope hide, red canopies and couches with red bolsters
at either end. seem pleasing to a householder or his son,
so also, to you who is contented your bed and scat
strewn with grass, which would bring joy, well being and
lecad to the realization of Nibbana, would seem pleasing
to you.

Anuruddha, any time that the eight thoughts of
superior men occur to you, you will attain, at will,
without irksomeness and without toilsomeness, these four
jhanas that are characterised by easeful living in the
present life and that arise in the transcendent mind.
Anuruddha, at that time, just as butter, ghee. oil, honey,
raw sugar seem pleasing to some householder or his son,
so also, to you who are contented, your medicine con-
cocted with cow's urine, which would bring joy, well
being and lead to the realization of Nibbana would seem
pleasing to you. Anuruddha. for that reason. in the future
also, dwell here in the eastern bamboo grove in Ceti
country, during the rains retreat.

“Very well., Venerable Sir”, respectfully said Ven-
erable Anuruddha in reply to the Bhagava. The Bhagava
then, after thus admonishing Venerable Anuruddha, van-
ished from the eastern bamboo grove of Ceti country,
just as instanteously as a man of strength stretches out
his bent arm or bending his outstretched arm appeared at
the animal sanctuary of Bhesakala wood. near Susumaragira,
in Bhagga country. He then sat at a prepared seat and
addressed the bhikkhus thus: Bhikkhus, | am going (o
discourse to you on the eight thoughts of superior men.
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Listen ...p... Bhikkhus, the thoughts of superior men are
of eight kinds. Bhikkhus, which are these eight kinds of
thoughts of superior men? Bhikkhus, this supramundane
dhamma is possessed only by a person whose wants are
few, not by a person whose wants are many. It is
possessed only by a person who is content, not by a
person who remains discontented. It is possessed only by
a person who lives in quiet solitude, not by a person who
delights in company. It is possessed only by a person
who puts forth keen effor,, not by a person who is
indolent. It is possessed only by a person with steadfast
mindfulness, not by a person who is devoid of mindful-
ness. It is possessed only by a person with concentrated
mind. not by a person with unconcentrated mind. It is
possessed only by a person who is wise, not by a person
who is unwise. Bhikkhus, a person who delights in
Nibbana, free from the papaica dhammas, i1s possessed
of supramundane dhamma. These papafica dhammas are
possessed by a person who finds joy in them.

“Bhikkhus, this supramundane dhamma is possessed
only by a person who has few wants, not by a person
who has many wants”. With reference to what is this
taught thus? Bhikkhus, the bhikkhu in this Teaching.
though he is of few wants, does not desire to be known
as such. Though he is content, he does not desire to be
known as such. Though he lives in quiet solitude, he
does not desire 10 be known as such. Tuough he puts
forth keen effort, he does not desire to be known as
such. Though he has marked steadfast mindfulness, he
does not desire to be known as such. Though he is of
concentrated mind, he does not desire to be known as
such. Though he delights in Nibbana where the papaiica
dhammas are not, he does not desire to be known as
such. Bhikkhus, it is with reference to this that it is
taught: “*‘Bhikkhus, this supramundane dhamma is posse<sed
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only by the person who has few wants, not by the person
who has many wants”. (1).

“Bhikkhus, this supramundane dhamma is possessed
only by a person who is content, not by a person who is
discontent”. With reference to what is this taught thus?
Bhikkhus, the bhikkhu in this Teaching is satisfied with
whatever he gets by way of robe, alms-food, monastic
abode, bed and seat, medicines and medicinal requisites
that are the support of the sick and that protects life.
Bhikkhus, it 1s with reference to this that it 1s taught:
“Bhikkhus, this supramundane dhamma is possessed only
by a person who 1s contented, not by a person who is
discontent”. (2).

“Bhikkhuy, this supramundane dhamma is possessed
only by a person who lives in quiet solitude, not by a
person who delights in company”. With reference to what
is this taught? Bhikkhus, the bhikkhu in this Teaching is
honoured by bhikkhus, bhikkhunis, male lay devotees.
female lay devotees. rulers. the ruler’s ministers, her-
etics, heretics’ disciples. When so honoured, he teaches
such dhammas as are inspired by and associated with the
mind that is inclined and bent towards Nibbana, where
the conditioned dhammas cease, and that delights 1n
bhikkhuhood. Bhikkhus, it is with reference to this that
it is taught thus: Bhikkhus, this supramundane dhamma
Is possessed only by a person who hives in quiet solitude.
not by a person who delights in company. (3).

“Bhikkhus, this supramundane dhamma is possessed
only by a person who puts forth keen efiort, not by a
person who is indolent”. With reference to what is this
taught? Bhikkhus, the bhikkhu in this Teaching abides
with keen effort to abandon demeritorious dhammas and
to fulfil meritorious dhammas. He has strength and capa-
bility, steadfast effort, and has not laid down the obliga-
tion in respect of meritorious dhammas. Bhikkhus, it is
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with reference to this that it is taught thus: “Bhikkhus,
this supramundane dhamma is possessed only by a per-
son who puts forth keen effort, not by a person who is

indolent”. (4).

“Bhikkhus, this supramundane dhamma is possessed
only by a person with steadfast mindfulness, not by a
person who is devoid of mindfulness”. With reference to
what is this taught thus? *“Bhikkhus, a bhikkhu in this
Teaching is possessed of mindfulness, of mature mindful-
ness, can recall what was done and said long ago, can
recall repeatedly”. Bhikkhus it i1s with reference to this
that it is taught thus: “Bhikkhus, this supramundane
dhamma is possessed by a person with steadfast mindful-
ness, not by a person who is devoid of mindfulness™.(5).

“Bhikkhus, this supramundane dhamma is possessed
by a person with concentrated mind. not by a person with
unconcentrated mind”. With reference to what is this
taught thus? Bhikkhus, the bhikkhu in this Teaching, free
from sensual pleasures ...p... attains to and abides in the
fourth jhana. Bhikkhus, it is with reference to this that
it is taught: “Bhikkhus, this supramundane dhamma is
possessed only by a person concentraled mind, not by a
person devoid of with unconcentrated mind”.(6).

“Bhikkhus, this supramundane dhamma is possessed
only by a person who i1s wise, not by a person who is
unwise”’. With reference to what is this taught thus?
Bhikkhus, the bhikkhus in this Teaching i1s wisc. He is
possessed of the noble wisdom that can see through
corporeality and mind, that can comprehend the arising
and passing away [of phenomena], that is conducive to
realization of Nibbana where suffering is ended. It is
with reference to this that it is taught: *“Bhikhhus. this
supramundane dhamma is possessed only by a person
who is wise, not by a person who is unwise™.(7).
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“Bhikkhus, this supramundane dhamma is possessed
only by a person who delights in Nibbina which is frec
from papainca dhammas. These papaica dhammas are
possessed by a person who finds joy in them”. With
reference to what is this taught thus? Bhikkhus, the mind
of the bhikkhu in this Teaching “rushes into” Nibbana
where papafica dhammas are extinct, is clear, is well
established, is freed. Bhikkhus, it is with reference to this
that it is taught: “Bhikkhus, this supramundane dhamma
iIs possessed only by u person who is free from the
papafica dhammas. These papanca dhammas are pos-
sessed by a person who finds joy in them™.(8).

Venerable Anuruddha spent his next rains retreat in
th. eastern bamboo grove in the Ceti country. He re-
paired alone to a quiet place and, practising (the noble
Practice of Purity) vigorously, and abiding with mind
directed towards Nibbana, soon realized with insight 1n
this present life, the benefit of Arahatta-Fruition, that 1s
sought after by those who have left home for the home-
less life, and that is the end of the matchless noble
Practice of Purity. Coming to know that *Rebirth 18
ended, the noble Practice of Purity has been fulfilled.
Done is all there is to be done to realize Magga. and
there is nothing more to do, for such realization”, Ven-
erable Anuruddha bécame an Arahat. Attaining to Arahatta-
Fruition, Venerable Anuruddha chanted this verse:

“The Bhagava, matchless in this world. came
to know of my intention and approached me
bodily with the psychic power of his mind.

An idea came to my mind in a certain
manner. (The Bhagava) taught an idea that sur-
passed mine. The Bhagava who delights in Nibbana
where the papaiica dhammas are extinct, taught
that Nibbana is free of the papainica dhammas.
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with delight in the Teaching. 1 have attained
successively to the threefold (tisso fiana) knowl-
edge. I have practised the Bhagava’s Teach-
ing”. (Said Venerable Anuruddha.)

End of Anuruddhamahavitakka Sutta,
the tenth in this Vagga.
End of Gahapati Vagga, the third.
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1. PATHAMA DANA SUTTA

First Discourse on Charity

31. Bhikkhus, these are the cight kinds of charity.
What are the eight? A charity given to one who comes
to the giver: a charity made from fear; a charity made
thinking "He has given (something) to me”; a charity
made thinking “He will give me back (something)”; a
charity made thinking charity is good: a charity made
thinking I cook, they do not. I who cook should not
remain without giving those who do not cook™; a charity
made thinking “From this charity of mine, a fair report
will spread about me”; a charity made as an adornment
and accompanunent of the mind engaged in tranquillity
and insight meditation. Bhikkhus, these are the eight
kinds of charity. (Said the Bhagava.)

End of Pathama Diana Sutta.
the first in this Vagga.

2. DUTIYA DANA SUTTA
Second Discourse on Charity

32. Conviction (saddha), shame to do evil (hin)
and an unblemished charity (dana) are the dhammas that
follow the virtuous.

That statement is true.

These dhammas are said to be the path leading to
(rebirth in) the deva realm and enable people to attain to
(rebirth in) the deva realm.

End of Dutiya Dana Sutta,
the second in this Vagga.
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3. DANAVATTHU SUTTA

Discourse on Reasons for Charity

33. Bhikkhus, these are the eight reasons for char-
ity. What are the eight? Charity is made out of affection.
out of hatred, out of bewilderment, out of fear, following
the tradition of one’s forebears with a wish not to break
the tradition, in expecctation of rebirth in the deva-realm
after death and dissolution of the body, because it clari-
fies the mind, pleases and gladdens the mind., and 1s
made as an adornment and accompaniment of the mind
engaged in tranquillity and insight meditation. Bhikkhus,
these are the eight reasons for charity. (Said the Bhagava.)

End of Danavatthu Sutta,
the third in this Vagga.

4. KHETTA SUTTA

Discourse on a Field

34. Bhikkhus, the seed planted in a field that is
possessed of these eight qualities will not yield much
advantage. will not bring satisfaction, and will not flour-
ish. What are the eight? Bhikkhus. the field is uneven, is
stony and gravelly, is salty., without depth of tilth, with-
out water inlet, without water outlet, without water chan-
nels, without dykes. Bhikkhus, the seed planted in a field
that 1s possessed of these eight qualities will not yield
much advantage. will not bring satisfaction, and will not
flourish.

Bhikkhus, similarly to this. charity made to samanas
and brahmanas who are possessed of these eight quali-
ties, will not yield much advantage. will not yield much
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merit, will not have much effulgence, will not be perva-
sive. What are the eight? Bhikkhus, in this world, samanas
and brahmanas have wrong views, wrong thinking, wrong
spcech, wrong conduct, wrong livelihood, wrong effort,
wrong mindfulness, wrong concentration. Bhikkhus, char-
ity made to samanas and brahmanas who are possessed
of these eight quahties will not yield much advantage,
will not yield much merit, will not have much effulgence
and will not be pervasive.

Bhikkhus, the seed planted in a field that is pos-
sessed of those eight qualities will yield much advantage,
will bring satisfaction, and will flourish.

What are the eight? The field is not uneven, is not
stony and gravaily. is not salty, has depth of tilth, with
water inlet, with water outlet, with water channels and
with dykes. Bhikkhus, the seed planted in a field that is
possessed of these qualities will yield much advantage,
will bring satisfaction and will ftlourish.

Similarly to this. bhikkhus, charity made to samanas
and brahmanas possessed of eight quahlities will yield
much advantage, will yield much merit, will have much
effulgence and will be pervasive. What are the eight?
Bhikkhus, in this world, samanas and brahmanas have
right views, right thinking, right speech. right action,
right livelihood. right effort. right mindfulness and right
concentration. Bhikkhus, samanas and brahmanas who
are possessed of these eight qualities will yield much
advantage, will yield much merit, will have effulgence
and will be pervasive. (Said the Bhagava.,

Just as a good seed planted in a good field.
when sustained by good rains, will reach per-
fection as grain, free trom blight, will grow
well, ripen well, and reach fruition well, simi-
larly, perfect offering of alms food made to
samanas and brahmanas with perfect morality,
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owing to perfection of that virtuous person’s
meritorious deed, will attain perfection of meri-

tOriOUSNCSS.

That is why in this world, the perfect person
who desires perfection, should rely on the wise
who are perfect. If so relied on, perfection will
be attained. For the person who is possessed of
the three fold knowledge (vijja) and good con-
duct (carana), perfection ot mind, perfection of
action (kamma) and perfection of result will be
attained.

The person who, knowing the world well,
and reaching perfection of insight knowledge
(vipassana fiana), possesses perfection of mind
owing to perfection of sotapattinana, attains o
Arahatta Fruition. Throwing off all impurities
and reaching perfection of Nibbiana, he is hb-
erated from all sufferings. This liberation from
all sufferings is called all-perfection.

End of Khetta Sutta.
the fourth in this Vagga.

5. DANUPAPATTI SUTTA

Discourse on Benefits of Charity

35. These are the eight kinds of rebirth (in the
human and deva worlds) as a result of charity.

What are the eight? Bhikkhus, someone in this
world makes an offering of food and drink. clothing,
vehicle, flowers, perfume and unguents, bed. monastic
abode and oil lamp to a samana or brahmana. That
person makes the offering for the sake of the five sense
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pleasures which he longs for. That person has witnessed
rich rulers, rich brahmins and rich houscholders living in
complete satisfaction with delightful cnjoyment of the
five sense pleasures. It occurs to this person thus: *[t
would be well, after death, and dissolution of my body,
I could be born among (the families of) rich rulers, rich
brahmins or rich householders”. He holds that thought,
concentrates on that thought, develops that thought. That
person’s mind that is bent on the five lower sense
pleasures and that does not develop beyond these five
sense pleasures (towards the Noble Path, its fruition and
Nibbana) tends to attach itself to the families of rich
rulers, rich brahmins or rich householders. (That person)
after death, and dissolution of his body is reborn (in the
families of richk rulers. rich brahmins and rich household-
ers). | say that such rebirth applies only to one with
morality, and not to one without morality. Bhikkhus, for
the person with morality, owing to purity of mind. his
aspiration s fulfilled.(1).

Bhikkhus, someone in this world makes an offering
of food and drink, clothing, vehicle, flowers. perfume and
unguents, bed, monastic abode and oil lamp to a samana
or brahmana. That person makes the offering for the sake
of the five sense-pleasures for which he longs. He has
heard that the Catumaharajika devas are long lived,
beautiful in appearance and have much happiness. The
thought occurs to that person thus: “lt would be well if,
after death, and dissolution of my body. 1 were rebomn
among the Catumahardjika devas. He holds that thought.
concentrates on that thought. develops that thought. Thal
person’s mind that is bent on the five lower sense
pleasures and that does not develop beyond these five
sense pleasures (towards the Noble Path, its fruition and
Nibbana) tends to attach itself to the Catumaharajika
deva-realm, for which he longs. (That person) after death,
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and dissolution of his body, is reborn among the
Catumahardjika devas. | say that such rebirth applies
only to one with morality, and not to one without
morality. Bhikkhus, for the person with morality, owing
to purity of the mind, his aspiration is fulfilled.(2).

Bhikkhus, someone in this world makes an offering
of food and drink, clothing, vehicle, flowers, perfume and
unguents, bed, monastic abode and o1l lamp to a samana
or brahmana. That person makes the offering for the sake
of the five sense-pleasures for which he longs. He has
heard that the Tavatamsa devas ...p... Yama devas, Tusita
devas, Nimmanarati devas, Paranimmitavasavatti devas
are long-lived, beautiful in appearance and have much
happiness. The thought occurs to that person: “It wo''J
be well if, after death, and dissolution of my body, I
were reborn among the Paranimmitavasavatti devas. He
assumes that thought, concentrates on that thought, devel-
ops that thought. That person’s mind that is bent on the
lower five sense-pleasures and that does not develop
beyond these five sense-pleasures (towards the Noble
Path, its fruition and Nibbana) tends to attach itself to
the Paranimmitavasavatti deva-realm for which he longs.
(That person,) after death, and dissolution of his body is
reborn among the Paranimmitavasavatti devas. 1 say that
such rebirth applies only to one with morality and not to
one without morality. Bhikkhus, for the person with
morality, owing to purity of the mind. his aspiration is
fultilled.(3-7).

Bhikkhus, someone in this world makes an offering
of tood and drink, clothing, vehicle, flowers, perfume and
unguents, bed, monastic abode and oil lamp to a samana
or brahmana. That person makes the offering for the sake
of the five sense-pleasures for which he longs. He has
heard that the Brahmas are long-lived, beautiful in ap-
pcarance, and have much happiness. The thought occurs
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to him: “It would be well if, after my decath, and
dissolution of my body, I were reborn among the Brahmas”.
He assumes the thought, concentrates on the thought,
develops the thought. That person’s mind that is bent on
the lower five sense-pleasures and that does not develop
beyond these five sense-pleasures (towards the Noble
Path, its fruition and Nibbana) tends to attach itself to
the Brahma-realm for which he longs. (That person,)
after death, and dissolution of his body, is reborn among
the Brahmas. 1 say that such rebirth applies only to one
with morality, not to one without morality. 1 say it
applies only to one who has overcome attachment by
temporary repression and by complete destruction, and
n~t to one with attachment. Bhikkhus, for the one who
has morality, owing to his mind being freed from attach-
ment, his aspiration is fulfilled. Bhikkhus, these are the
eight kinds of rebirth in the human and deva worlds as
a result of charity. (Said the Bhagava.)(8).

End of Danupapatti Sutta,
the fifth in this Vagga.

6. PUNNAKIRIYAVATTHU SUTTA

Discourse on Bases of Meritorious Action

36. Bhikkhus, there are three bases of meritorious
action. What are the three? They are: the basis of
meritorious action consisting in charity (dana), the basis
of meritorious action consisting in morality (sila), and
the basis of meritorious action consisting in development
of mind (bhivana). Bhikkhus. someone in this world
creates only on a small scale the basis of mceritorious
action consisting in charity, creates only on a small scale
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the basis of meritorious action consisting in morality,
and does not reach the basis of meritorious action con-
sisting in development of mind. That person, after death,
and dissolution of his body, is reborn, as a human being
in a family of inferior lLineage.

Bhikkhus, someone in this world creates on a mod-
erate scale the basis of meritorious action consisting in
charity, creates on a moderate scale the basis of merito-
rious action consisting in morality, and does not reach
the basis of meritorious action consisting in development
of mind. That person, after death and dissolution of his
body, is reborn as a human being in a family of supenor
lineage.

Bhikkhus, someone in this world creates on a lar-e
scale the basis of meritorious action consisting in charity,
creates on a large scale the basis of meritorious action
consisting in morality, and does not reach the basis of
meritorious action consisting i1n development of mind.
That person, after death and dissolution of his body, is
recborn as a companion of Catumaharajika devas.

Bhikkhus, in that deva-realm, the four Catumaharajika
deva-chiefs, owing to their creation on a large scale of
the bases of meritorious action consisting of charity and
morality, surpass and dominate the Catumaharajika devas,
with the ten ranges of divine longevity, beauty, happi-
ness, fame and following, power, material form, sound,
odour, taste and touch.

Bhikkhus, someone in this world creates on a large
scale the bases of meritorious action consisting in charity
and morality, and does not reach the basic of meritorious
action consisting in development of mind. That person,
after death, and dissolution of his body, is reborn as
companion of the Tavatimisa devas. Bhikkhus, in that
deva-realm, Sakka, the king of devas, owing to his
creation on a larger scale of the bases of meritorious
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action consisting in charity and morality, surpass and
dominate the Tavatimsa devas, with the ten ranges of
divine longevity, ...p... and touch.

Bhikkhus, someone in this world creates on a large
scale the bases of meritorious action consisting in charity
and morahity, and does not reach the basis of meritorious
action consisting in development of mind. That person,
after death, and dissolution of his body, is reborn as a
companion of the Yama devas. Bhikhhus, in that realm
Suyama deva, owing to his creation on a large scale of
the bases of meritorious action consisting in charity and
morality, surpasses and dominates the Yama devas with
the ten ranges of divine longevity ..p... and touch.

Bhikkhus, someone in this world creates on a large
scale the bases of meritorious action consisting in charity
and morality and does not reach the basis of meritorious
action consisting in development of mind. That person,
after death, and dissolution of his body 1is reborn as
companion of the Tusita devas. Bhikkhus, in that realm.
Santussita deva, owing to his creation on a large scale of
the bases of meritorious action consisting in charity and
morality, surpasses and dominates the Tusita devas with
the ten ranges of divine longevity ...p... and touch.

Bhikkhus, someone in this world creates on a large
scale the bases of meritorious action consisting in charity
and morality and does not reach the basis of meritorious
action consisting in development of mind. That person.
after death. and dissolution of his body. s reborn as a
companion of the Nimmanarati devas. Bhikkhus, in that
realm. Sunimmita deva. owing to his creation on a large
scale of the bases of meritorious action consisting In
charity and morality, surpasses and dominates the
Nimmanarati devas with the ten ranges of divine longev-
ity ...p... and touch.
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Bhikkhus. someone in this world creates on a large
scale the bases of meritorious action consisting in charity
and morality, and does not reach the basis of meritorious
action consisting in development of mind. That person,
after death and dissolution of his body, is reborn as a
companion of the Paranimmitavasavatti devas. Bhikkhus,
in that realm, Vasavatti deva, owing to his creation on a
large scale of the bases of meritorious action consisting
in charity and morality. surpasses and dominates the
Paranimmitavasavatti devas, with the ten ranges of divine
longevity, beauty, happiness, fame and following, power,
material form, sound, odour, taste and touch. Bhikkhus,
these are the three bases of meritorious actions (consist-
ing of charity, morality and development of mind). (Said
the Bhagava.)

End of Puffakiriyavatthu Sutta,
the sixth in this Vagga.

7. SAPPURISA DANA SUTTA

Discourse on Charity of the Virtuous

37. Bhikkhus, the charity (dana) of the virtuous are
of these eight Kinds.

What are the eight? The virtuous ecive pure and
clean things. give superior things., give at appropriate
times, give befitting things. give selected things to se-
lected recipients of offering, give continually, give with
a clear mind, clated after making the offering. Bhikkhus,
these are the eight kinds of charity of the virtuous.(Said
the Bhagava.)

(The virtuous) give at appropriate times
and continually, pure, clean, superior food and
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drink to persons who are a good ficld of
merit, in that they are given to observing the
Noble Practice.

Having given many material gifts, they are
not given o remorse. The wise (one with
Insight) praise this kind of giving.

The wise person who is possessed of con-
viction and keen understanding by giving and
offering thus freely, with a free mind, atain
to the world (of humans and devas) where
there i1s no suffering, but only happiness.

Er- of Sappurisa Dana Sutta,
the seventh in this Vagga.

8. SAPPURISA SUTTA

Discourse on the Virtuous

38. Bhikkhus, when a virtuous one i1s born mto a
family, it is for the benefit. welfare and happiness of
many, for the benefit, welfare and happiness of his
mother and father, for the benefit, welfare and happiness
of his wife and children., for the benefit, welfare and
happiness of his servants and workmen, for the benefits,
welfare and happiness of his friends and companions, for
the benefit, welfare and happiness of his d_parted ances-
tors, for the benefit, welfare and happiness of his ruler,
for the benefit., welfare and happiness of the devas, and
for the benefit, welfare and happiness of samanas and
brihmanas.

Bhikkhus, just as the great rains that fall, make all
kinds of crops thrive, similarly to this, bhikkhus, when
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the virtuous is born into a family, it is for the benefit,
welfare and happiness of many, for the benefit, welfare
and happiness of his mother and father, for the benefit,
welfare and happiness of his wife and children, for the
benefit, welfare and happiness of his servants and work-
men, for the benefit, welfare and happiness of his friends
and companions, for the benefits, welfare and happiness
of his departed ancestors, for the benefit, welfare and
happiness of his ruler, for the benefit, welfare and hap-
piness of the devas, and for the benefit, welfare and
happiness of samanas and brahmanas. (Said the Bhagava.)

The wise one living at home, 1s in fact for
the benefit of the many. The wise one who is
free from indolence, day and night, repeatedly
reflects first, on how his mother and father
have looked after him formerly, and fittingly
honours them. He gives his respect to those
who without getting married, have become
bhikkhus, and undertake the Noble Practice.

One who is imbued with conviction and
who cherishes morality knows the dhammas
and honours (the virtuous). He promotes the
welfare of the ruler, the welfare of the devas,
and the welfare of relatives and friends.

That person who is well established in the
dhamma of the virtuous promotes the welfare
of all people. Having rid himself of
niggardliness, he attains to the world of peace.

End of Sappurisa Sutta,
the Eighth in this Vagga.
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9. ABHISANDA SUTTA

Discourse on Stream of Meritoriousness

39. Bhikkhus, these eight kinds of stream of meri-
toriousness that conduce to happiness, that are the cause
of celestial advantage, that are apt to produce happiness
as a result, and that tend to arising in the deva realm, are
to be desired. are to be delighted. are to be cherished. are
for welfare and happiness.

What are the eight? Bhikkhus, the Ariya disciple in
this Teaching takes refuge in the Buddha. Bhikkhus. this
first stream of meritoriousness that conduces to happi-
ness, that 1s the cause of celestial advantage, that is apt
to produce happiness as a result and that tends to arising
in the deva realm, is to be desired, to be delighted in, is
to be cherished, 1s for welfare and happiness.

Again, bhikkhus, the Ariya disciple in this Teaching
takes refuge in the Dhamma. Bhikkhus, this second
stream of meritoriousness ...p... is for ....

Again bhikkhus, the Ariya disciple in this Teaching
takes refuge in the Samgha. Bhikkhus, this third stream
of meritoriousness that conduces to happiness, that 1s the
cause of celestial advantage, that is apt to produce
happiness as a result and that tends to arising in the deva
realm, is to be desired. is to be delighted in, is to be
cherished, 1s for welfare and happiness.

Bhikkhus, these are the five kinds of charity that
should be known as superior, that should be known to
have existed for long, that should be known as a tradition
of the virtuous, that should be known as the custom of
the virtuous of ancient times, that is not to be given up,
that was not given up (in the ancient times), that 1s not
given up at the present time, that will not be given up
in the future, and that should be said to be the superior
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charity not given up by wise samanas and brahmanas.

What are the five? Bhikkhus, the Ariya disciple in
this Teaching gives up and abstains from taking of
another’s life. Bhikkhus, the Ariya disciple who abstains
from taking another’s life is said to give to innumerable
beings, freedom from peril, freedom from enmity, free-
dom from suffering. For giving innumerable beings such
freedom from peril, freedom from enmity, freedom from
suffering, (the Ariya disciple) acquires unlimitted free-
dom from peril, freedom from enmity, freedom from
suffering. Bhikkhus, this is the kind of chanty that
should be known as superior, that should be known to
have existed for long, that should be known as a tradition
of the virtuous, that should be known as a custom of t'z
virtuous of ancient times, that is not to be given up, that
was not given up (in the ancient times), that 1s not given
up at the present time, that will not be given up in the
future, and that should be said to be superior charity not
given up by wise samanas and brihmanas. Bhikkhus, this
fourth stream of meritoriousess that conduces to happi-
ness, that i1s the cause of celestial advantage, that is apt
to produce happiness as a result,that tends to arising in
the deva realms, is to be desired, is to be delighted in,
1s to be cherished, is for welfare and happiness.

Again, bhikkhus, the Ariya disciple gives up and
abstains from taking what is another’s and what is not
given by another ...p... gives up and abstains from
sexual misconduct...p... gives up and abstains from speak-
ing what is not true ....p... gives up and abstains from
taking intoxicating drinks that are the cause of headless-
ness. Bhikkhus, the Ariya disciple who abstains from
drinking intoxicating drinks is said to give innumerable
beings freedom from peril, freedom from enmity, free-

dom from suffering. For giving innumerable beings free-
dom from peril, freedom from enmity, freedom from
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suffering, (the Ariya disciple) acquires unlimitted free-
dom from peril, freedom from ecnmity, freedom from
suffering. Bhikkhus, this is the kind of charity that
should be known as superior, that should be known to
have existed for long, that should be known as a tradition
of the virtuous, that should be known as a custom of the
virtuous of ancient times, that is not given up, that was
not given up (in the ancient times), that 1s not given up
at the present time, that will not be given up in the
future, and that should be known as superior charity not
to be given up by wise samanas and brahmanas. Bhikkhus,
this eighth stream of meritoriousness that conduces to
happiness, that is the cause of celestial advantage, that is
art to produce happiness as a result, that tends to arising
in the deva realm, is to be desired, is to be delighted in,
1s to be cherished, i1s for welfare and happiness.

Bhikkhus, these eight kinds of stream of meritori-
ousness that conduce to happiness, that are the cause of
celestial advantage, that are apt to produce happiness as
a result, and that tend to arising in the deva realm. are
to be desired. is to be delighted in, is to be cherished.
i1s for welfare and happiness. (Said the Bhagava.)

End of Abhisanda Sutta,
the ninth in this Vagga.

10. DUCCARITAVIPAKA SUTTA

Discourse on Consequences of Evil Conduct

40. Bhikkhus, (one) who resorts to, who cultivates,
and who repeatedly engages in the taking of another's
life, is apt to arise in niraya, is apt to be reborn as an
animal or as a hungry, lonely being (peta). For one who
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is reborn as a human being, the lightest consequence for
taking another’s life is a short lifespan.

Bhikkhus, (one) who resorts to, who cultivates, and
who repeatedly takes what belongs to another and what
is not given by another, is apt to arise in niraya, is apl
to be reborn as an animal or as a hungry, being. For one
who is reborn as a human being, the lightest conse-
quence for taking what belongs to another and what is
not given by another is destruction of his property.

Bhikkhus, (one) who resorts to, who cultivates and
who repeatedly commits sexual misconduct, 1s apt to
arise in niraya, is apt to be reborn as an animal, or as
a hungry, being. For one who 1s reborn as a human
being, the lightest consequence of sexual misconduct s
to incur hatred of enemies.

Bhikkhus, (one) who resorts to, who cultivates and
who repeatedly indulges in telling lies, is apt Lo arise in
niraya, is apt to be reborn as an animal or as a hungry,
being. For one who is reborn as a human being, the
lightest consequence in telling lies is to be accused
falsely.

Bhikkhus, (one) who resorts to, who cultivates
slanderous speech and who repeatedly indulges in slan-
derous speech, is apt to arise in niraya, is apt to be
reborn as an animal. or as a hungry. being. For one who
IS reborn as a human being, the lightest consequence for

mdulging in slanderous speech is to be alienated from
friends and companions.

Bhikkhus, (one) who resorts to, who cultivates and
who repeatedly indulges in harsh speech is apt to arise
in niraya, is apt to be reborn as an animal, or as a
hungry, being. For one who is reborn as a human being,
the lightest consequence for indulging in harsh speech is
to acquire an unpleasant voice.
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Bhikkhus, (one) who resorts to, who cultivates and
who repeatedly indulges in frivolous speech is apt to
arise in niraya, 1S apt to be rcborn as an animal or as a
hungry, being. For one who is reborn as a human being,
the lightest consequence for indulging in frivolous speech
is to have his words ignored by others.

Bhikkhus, (one) who resorts to, who cultivates and
who repeatedly indulges in intoxicating drinks, is apt to
arise in niraya, is apt to be reborn as an animal or as a
hungry, being. For one who is reborn as a human being,
the lightest consequence for indulging iIn intoxicating
drinks is to become insane. (Said the Bhagava.)

End of Duccaritavipika Sutta.

the tenth in this Vagga.
End of Dana Vagga. the fourth in this Vagga.
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v. UPOSATHA VAGGA '

SAMKHITTOPOSATHA SUTTA

Discourse on Uposatha Precepts in Brief

41. Thus have 1 heard. Once the Bhagava was
staymng at the Jetavana monastery of Anathapindika in
Savatthi. On that occasion, the Bhagava called the bhikkhus
as “Bhikkhu”. The bhikkhus in reply respectfully said:
“Venerable Sir” The Bhagava then said thus:

Bhikkhus, the Upcsatha that consists of eight pre-
cepts, when observed, bears great advantage, great ben-
efit, 1s potent and pervading. Bhikkhus, how 1is this
Uposatha observed, this Uposatha that consists of eight
pr~cepts and that when observed bears great advantage
and great benefit, that 1s potent and pervading?

Bhikkhus, the Ariya disciple in this Teaching re-
flects thus: “The Arahats give up for life and abstain
from taking of life. They have put down the stick, have
put down the weapon. They have moral shame, they have
compassion and abide. desirous of the welfare of all
beings. I. too, will for one whole day and one whole
night remain as one who gives up and abstains from
taking of life, as one who has put down the stick and
weapon, who has moral shame and compassion and who
1s desirous of the welfare of all beings. Thus shall 1 act
in emulation of the Arahats, and this will be my obser-
vance of the Uposatha”. (He reflects thus). This, fulfils
the first precept.

“The Arahats give up for ufe and abstain from
taking what is not given. They take only what is given,
and desire only what is given, and remain pure In person
without stealing. 1. too, will for one whole day and one
whole night give up and abstain trom taking what i1s not
given, will take and desire only what is given, and
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remain pure in person without stealing. Thus shall I act
in emulation of the Arahats, and this will be my obscr-
vance of the Uposatha”. (He reflects thus). This, fulfils

the seccond precepl.

“The Arahats give up for life and abstain from the
ignoble practice and take up the Noble Practice. They
distance themselves greatly from the ignoble practice and
abstain from the practice of sexual relations that is the
practice of the common folk. I, too, will for one whole
day and one whole night give up and abstain from the
ignoble practice and take up the Noble Practice. Distanc-
ing mysclf greatly from the ignoble practice, 1 shall
abstain from the practice of sexual relations which 1s the
practice of the common folk. Thus shall I act in emula-
tion of the Arahats, and this will be my observance of
the Uposatha”. (He reflects thus). This. fulfils the third
precept.

“The Arahats give up for life and abstain from
false speech. They are given to speaking what is true.
They link onc true spcech to another and are upright and
reliable in their spcech; are not deceivers of the world.
I, too, will, for one whole day and one whole night give
up and abstain from false speech and will be one who
speaks only the truth, one who links one true speech to
another, one who 1s upright and reliable in his speech,
and remain without deceiving the world. Thus shall 1 act
in emulation of the Arahats, and this will be my obser-

vance of the Uposatha”. (He reflects thus). This, fulfils
the fourth precept.

“The Arahats give up for life and abstain from
taking intoxicating drinks that cause heedlessness. 1, too,
shall for one whole day and one whole night give up and
abstain from taking intoxicating drinks that are the cause
of heedlessness. Thus shall 1 act in emulation of the
Arahats, and this will be my observance of the Uposatha™.
(He reflects thus). This, fulfils the fifth precept.
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“The Arahats for life have only one meal a day and
abstain from partaking an evening meal, or a meal after
midday. [, too, will for one whole day and one whole
night have only one meal, and abstain from partaking an
evening meal, or a meal after midday. Thus shall T act
in emulation of the Arahats, and this will be my obser-
vance of the Uposatha”. (He reflects thus). This, fulfils
the sixth precept.

“The Arahats give up for life and abstain from
dancing, singing, playing musical instruments, watching
entertainments, wearing flowers, using perfumes, and un-
guents. [, too, will for one whole day and one whole
night give up and abstain from dancing, singing, playing
n. ‘sical 1nstruments, watching entertainments, wearing
flowers, using perfumes and unguents. Thus shall 1 act in
emulation of the Arahats and this will be my observance
of the Uposatha”™. (He reflects thus). This, fulfils the
seventh precept.

“The Arahats give up for life and abstamn from
using high and luxurious beds. They lie on lower parts of
small couches or on seats strewn with grass. 1. too, will
for one whole day and one whole night give up and
abstain from using high and luxurious beds. lie on lower
parts of small couches or on secats strewn with grass.Thus
shall 1 act in emulation of the Arahats, and this will be
my observance of the Uposatha”. (He reflects thus). This
fulfils the eighth precept.

Bhikkhus, the Uposatha that consists of eight pre-
cepts and that thus observed, bea.. great advantage and
great benefit and is potent and pervading. (Said the
Bhagava.)

End of Samkhittaposatha Sutta,
the first in this Vagga.
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2. VITTHATOPOSATHA SUTTA

Discourse on Uposatha Precepts in Detail

42. Bhikkhus, the Uposatha that consists of eight
precepts, when observed, bears great advantage and great
benefit, is potent and pervading. Bhikkhus, how is this
Uposatha observed, this Uposatha that consists of eight
precepts and that bears great advantage and great benefit,
that is potent and pervading?

Bhikkhus, the Ariya disciple in this Teaching re-
flects thus: “The Arahats give up for life and abstain
from taking life. They have put down the stick, have put
down the weapon. They are given to moral shame, t .y
have compassion; abide, desirous of the welfare of all
beings. I, too, will for one whole day and one whole
night remain who gives up and abstains from taking life,
who has put down the stick and the weapon. who is given
to moral shame, who has compassion, and who remains
desirous of the welfare of all beings. Thus shall T act in
emulation of the Arahats, and this will be my observance
of the Uposatha”. (He reflects thus). This, fulfils the first

precept. ...p...

“The Arahats give up for life and abstain from
using high and luxurious places. They lie on lower parts
of small couches or on seats strewn with grass. I, too,
will for one whole day and one whole night give up and
abstain from using high and luxurious places and lie on
lower parts of small couches or on seats strewn with
grass. Thus shall I act in emulation of the Arahats, and
this will be my observance of the Uposatha™. (He reflects
thus). This, fulfils the eighth precept.

Bhikkhus, the Uposatha of eight precepts that is
thus observed, bears great advantage and great benefit, is
potent and pervading. To what extent does it bear great
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advantage and great benefit? To what extent is it potent
and pervading? For example, bhikkhus, someone domi-
nates and rules the sixteen states of Anga, Magadha,
Kiasi. Kosala, Vajji, Malla, Ceti, Vanga, Kuru, Paiicila.
Maccha, Sdrasena. Assaka, Avanti, Gandhiara, Kamboja
that are full of very delightful treasures. Becoming the
ruler of those sixteen states is not worth even a sixteenth
part of the advantage resulting from (observance of) the
Uposatha that consists of eight precepts. Why is this so?
Bhikkhus, compared to the happiness of devas, the status
of a human ruler is like the happiness’ of a miserable.
pooOr person.

Bhikkhus, fifty years in the world of human beings
is only a day ard a night for the Catumahar3jika devas.
Thirty such nights is a month. Twelve such months is a
year. Five hundred such years 1s the lhifetime of the
Catumahadrijika devas. Bhikkhus, any woman or man in
this world who observes the Uposatha consisting of eight
precepts, after death and dissolution of his or her body,
has reason to be reborn as a companion of the
Catumaharajika devas. Bhikkhus, it is in consideration of
this reason, I say that, compared to the happiness of
devas, the status of a ruler is like the happiness of a
miserable, poor person.

Bhikkhus, a hundred years in this world of human
beings is (only) a day and a night for the Tavaumsa
devas. Thirty such nights is a month. Twelve such months
is a year. A thousand such years is the life span of the
Tavatimsa devas. Bhikkhus, any woman or man in this
world who observes the Uposatha consisting of eight
precepts, after death and the dissolution of his or her
body, has reason to be reborn as a companion of the
Tavatimsa devas. Bhikkhus, it is in consideration of this
kind of reason I say that, compared to the happiness of
devas, the status of a human ruler is like the happiness’
of a miserable poor person.
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Bhikkhus, two hundred years in the world of human
beings is (only) a day and a night for the Yama devas.
Such thirty nights is a month. Such twelve months 1s a
year. Two thousand such years is the life span of the
Yama devas. Bhikkhus, any woman or man in this world
who observes the Uposatha consisting of eight precepts,
after death and dissolution of his or her body, has reason
to be reborn as a companion of the Yama devas. It 1s In
consideration of this reason that | say that, compared to
the happiness of devas, the status of a human ruler 1s
like the happiness’ of a miserable, poor person.

Bhikkhus, four hundred years in the world of hu-
man beings is (only) a day and a night for the Tusita
devas. Thirty such nights is a month. Twelve such months
is a year. Four thousand such years is the life span of the
Tusita devas. Bhikkhus, any woman or man in this world
who observes the Uposatha consisting of eight precepts,
after death and dissolution of his or her body, has reason
to be reborn as a companion of the Tusitad devas. Bhikkhus,
it is in consideration of this reason 1 say that, compared
to the happiness of the devas, the status of a human ruler
i1s like the happiness' of a miserable, poor person.

Bhikkhus, eight hundred years in the world of
human beings i1s (only) a day and a night for the
Nimmanarati devas. Thirty such nights is a month. Twelve
such months is a year. Eight thousand such years is the
life span of the Nimmanarati devas. Bhikkhus, any woman
or man in this world who observes the Uposatha consist-
ing of eight precepts, after death and dissolution of his
or her body, has reason to be reborn as a companion of
the Nimmanarati devas. Bhikkhus, it 1s 1n consideration
of this reason [ say that, compared to the happiness of
devas, the status of a human ruler is like the happiness’
of a miserable, poor person.
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Bhikkhus, one thousand and six hundred years in
the world of human beings is (only) a day and a night
for the Paranimmitavasavatti devas. Thirty such nights is
a month. Twelve such months is a year. Sixteen thousand
such years is the life span of the Parinimmitavasavatti
devas. Bhikkhus, any woman or man in this world who
observes the Uposatha consisting of eight precepts, after
death and dissolution of his or her body, has reason to
be reborn as a companion of the Parinimmitavasvatti
devas. Bhikkhus, it is in consideration of this reason, |
say that, compared to the happiness of the devas, the
status of a human ruler is like the happiness’ of a
miserable, poor person.

The lite of a being should not be taken.
What is not given should not be taken. False
speech should not be uttered. Intoxicants should
not be taken. The ignoble practice of sexual
relation should be avoided. Evening meal and
meals after midday should not be taken.

No flowers should be worn, no unguents
should be applied. One should lie on seats
which are small couches or seats strewn with
ograss. The Buddha who has attained the end
of suffering taught this Uposatha consisting
of eight precepts.

The sun and the moon illuminate well
(visible objects). Illuminating part after part,
they always revolve around. The sun and the
moon roam the skies, dispelling darkness and
illuminating all quarters, shine in the sky.

In the parts where the sun and the moon
revolve around are pearls, rubies, lapis lazul,
nugget gold, and lustrous gold, which are also
called sterling gold and hataka gold.
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this world who observes the Uposatha consisting of eight
precepts, after death and the dissolution of his or her
body, has reason to be reborn as a companion of the
Catumaharajika devas. Visdkha, it is in consideration of
this reason that 1 say that, compared to the happiness of
the devas, the status of a human ruler is like the

'happiness’ of a miserable, poor person.

Visakha, a hundred years in the world of human
beings is (only) a day and a night for the Tavatimsa
devas. Thirty such nights is a month. Twelve such months
1S a year. One thousand such years is the life span of the
Tavatimsa devas. Visakha, any woman or man in this
world who observes the Uposatha consisting of the eight
precepts, after death and dissolution of his or her body,
has reason to be reborn as a companion of the Tavatimi
sa devas. Visakha, i1t is in consideration of this reason
that I say that, compared to the happiness of a deva, the
status of a human ruler i1s like the ‘happiness’ of a
miserable, poor person.

Visakha, two hundred years in the world of human
beings ...p... four hundred years. ...p... eight hundred
years ...p... one thousand and six hundred years is only
a day and a night for the Paranimmitavasavatti devas.
Thirty such nights is a month. Twelve such months is a
year. Sixteen thousand such years is the life span of the
Paranimmitavisavatti devas. Visakha, any woman or any
man 1n this world who observes the Uposatha consisting
of eight precepts has, after death and dissolution of his
or her body, reason to be reborn as a companion of the
Paranimmitavasavatti devas. Visakha, it is in consider-
ation of this reason that I say that, compared to the
happiness of devas, the status of a human ruler is like

the ‘happiness’ of a miserable, poor person. (Said the
Bhagava.)

The life of a being should not be taken.
What is not given should not be taken. False
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speech should not be uttered. Intoxicating
drinks should not be taken. The ignoble prac-
tice of sexual relations should be avoided.

Evening meals or meals after midday
should not be taken. No flowers should be
worn. No unguents should be applied. One
should lie on small couches or on seats
strewn with grass. The Buddha who has at-
tained to the end of suffering has taught this
Uposatha consisting of eight precepts.

The sun and the moon illuminates well
(visible objects). Illuminating part after part,
they revolve round. The sun and the moon
roam the skies, dispelling darkness and 1llu-
minating all quarters and shine in the sky.

In the parts where the sun and the moon
revolve are pearls, rubies, lapis lazuli, nugget
gold and lustrous gold, which are also called
sterling gold, and hataka gold.

These treasures are not worth a sixteenth
part of the observance of the Uposatha com-
prising eight precepts, just as the glow of all
the stars cannot match a sixteenth part of the
brilliance of the moon.

For that reason, both the woman and the
man with morality should observe the Uposatha
consisting of eight precepts. (Such woman or
man) having acquired the merit resulting in
happiness, one is free from blame and gets to
the world of devas.

End of Visakha Sutta,
the third in this Vagga.

139
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4. VASETTHA SUTTA

Discourse to Vasettha

44. Once the Bhagava was staying at a turreted
monastery in Mahavana forest grove near Vesali. On that
occasion the Bhagava said to the male lay devotee
Vasettha who had approached the Bhagava, made his
obeisance and was seated at a suitable place: ““Vasettha.
the Uposatha consisting of eight precepts, when observed,
bears great advantage, bears great benefit ...p... (They)
are not to be disparaged and are bound for the deva
realm.”

On the Bhagava saying so, the male lay devotee
Vasettha, respectfully said to the Bhagava: “Venerable
Sir. if my dear relatives were to observe the Uposatha
consisting of eight precepts, it would be for the welfare
and happiness of my dear relatives for long. Venerable
Sir, if all the rulers were to observe the Uposatha
consisting of eight precepts, it would be for the weltare
and happiness of the rulers for long. Venerable sir, if all
the brahmins ...p... if all the merchants and the poor were
to observe the Uposatha consisting of eight precepts. it
would be for the welfare and happiness of the poor for
long.”

Vasettha, what you have said is true. What you
have said 1s true. If all the rulers were to observe the
Uposatha consisting of eight precepts, it would be for
their welfare and happiness for long. If all the brahmins
...p... merchants and the poor were to observe the Uposatha
consisting of eight precepts, it would be for their welfare
and happiness for long. Vasettha, if the devas, Mara,
Brahmas of the deva world and samanas and brahmanas
and (ordinary) mortals of the human world were to

observe the Uposatha consisting of eight precepts, it
would be for their welfare and happiness for long. Vasettha,
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even these sal trees, (if sentient and so inclined) were to
observe the Uposatha consisting of eight precepts, it
would be for the welfare and happiness for long. What

can be said about human beings? (Said the Bhagava.)

End of Vasettha Sutta,
the fourth in this Vagga.

5. BOJJHA SUTTA
Discourse to Bojjha

45. Once the Bhagava was staying at the Jetavana
monastery of Anathapindika near Savatthi. On that occa-
sion the Bhagava said the following to the female devo-
tee Bojjha. who had approached the Bhagava, made her
obeisance and was seated at a certain place: Bojjha, the
Uposatha consisting of eight precepts, when observed
bears great advantage and great benefit, and 1s potent and
pervading.

Bojjha, how is this Uposatha observed. this Uposatha
that consists of eight precepts and that bears great advan-
tage and great benefit, that is potent and pervading?

Bojjha, the Ariya disciple in this Teaching reflects
thus: “The Arahats give up for life and abstain from
taking of life. They have put down the stick, they have
put down the weapon. They are given to moral shame
and have compassion; they abide desirous of the welfare
of all beings. | too, will for one whole day and one
whole night remain as one who gives up and abstains
from taking of life, as one who has put down the stick
and the weapon, as one who is given to moral shame and
who has compassion and who remains desirous of the
welfare of all beings. Thus shall I act in emulation of the
Arahats, and this will be my observance of the Uposatha™.
(He reflects thus). This fulfils the first precept. ...p...
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“The Arahats give up for life and abstain from
using high and luxurious places. They lie on low seats
which are small couches or seats strewn with grass. I,
too, will for one whole day and one whole night give up
and abstain from using high and luxurious places and lie
on low seats which are small couches or seats strewn
with grass. Thus shall I act in emulation of the Arahats
and this will be my observance of the Uposatha”. (He
reflects thus). This fulfils the eighth precept. Bojjha, the
Uposatha of eight precepts that is thus observed, bears
great advantage and great benefit, 1s potent and pervad-
ing.

To what extent does it bear great advantage and
great benefit, to what extent is it potent and pervading?
For example, Bojjha, someone dominates and rules the
sixteen states Anga, Magadha, Kasi, Kosala, Vajji, Malla,
Ceti, Vanga, Kuru, Pancala, Maccha, Siirasena, Assaka,
Avanti, Gandhara and Kamboja that are full of delightful
treasures. Such striving to become the ruler of these
siXteen states is not worth even a sixteenth part of the
advantage resulting from (observance of) the Uposatha
that consists of eight precepts. Why is this so? Bojjha,
compared to the happiness of the devas, the status of a

human ruler is like the happiness of a miserable, poor
person.

Bojjha, fifty years in the world of human beings is
(only) a day and a night for the Catumaharajika devas.
Thirty such nights is a month. Twelve such months is a
year. Five hundred such years is the life span of the
Catumaharajika devas. Bojjhda, any woman or man in this
world, who observes the Uposatha consisting of eight
precepts has, after death and dissolution of his or her
body, reason to be reborn as a companion of the
Catumaharajika devas. Bojjha, it is in consideration of
this kind of reason that I say, that compared to the
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happiness of devas, the status of a human ruler is like
the happiness’ of a miserable, poor person.

Bojjha, a hundred years in the world of human
beings ...p... Bojjha, two hundred years in the world of
human beings ...p... four hundred years ...p... eight hun-
dred years ...p... one thousand and six hundred years is
only a day and a night for the Paranimmitavasavatti
devas. Thirty such nights is a month. Twelve such months
1S a year. Sixteen thousand such years is the life span of
the Paranimmitavasavatti devas. Bojjha, any woman or
man 1n this world, who observes the Uposatha consisting
of eight precepts has, after death and dissolution of his
or her body, reason to be reborn as a companion of the
Paranimittavasavatti devas. Bojjha, it is in consideration
of this kind of reason that I say, that compared to the
happiness of devas, the status of a human ruler is like
the happiness of a miserable, poor person. (Said the
Bhagava.)

The life of a being should not be taken.
What is not given should not be taken. False
speech should not be uttered. Intoxicating drinks
should not be taken. The ignoble practice of
sexual relation should be avoided. Evening
meal or meal after midday should not be
taken.

No flowers should be worn, no unguents
should be applied. One should lie on small
couches or on seats strewn with grass. The
Buddha who has attained to end of suffering
has taught this Uposatha consisting of eight
precepts.

The sun and the moon illuminate (well
visible objects). Illuminating part after part,
they always revolve around. The sun and the
moon roam the skies, dispelling darkness and
illuminating all quarters, shine in the sKky.
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In the parts where the sun and the moon
revolve are pearls, rubies, lapis lazuli, nugget
gold and lustrous gold, which are also called
sterling gold and hataka gold.

These treasures are not worth a sixteenth
part of the observance of the Uposatha com-
prising eight precepts, just as the glow of all
the stars cannot match a sixteenth part of the
brilliance of the moon.

For that reason, both the woman and the
man with morality should observe the Uposatha
consisting of eight precepts. (Such woman or
man) having acquired the merit resulting 1n
happiness, one is free from blame and gets to
the world of the devas.

End of Bojjha Sutta,
the fifth in this Vagga.

6. ANURUDDHA SUTTA

Discourse to Anuruddha

46. Once the Bhagava was staying at Ghositarama
monastery near Kosambi. At that time Venerable Anuruddha
was abiding in solitary rest and day retreat. Then. many
female devas ‘with lovely bodies’ approached Venerable
Anuruddha, made their obeisance and standing at a suit-
able place, respectfully said to Venerable Anuruddha:
“Venerable Anuruddha, we are the Manapakayika female
devas with three things at our command. We can become
according to our wish. Venerable Anuruddha, we can
instantly acquire any desired form and acquire any de-
sired voice, and acquire any desired happiness. Venerable
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Anuruddha, we are the female devas called Manapakayika.
We command these three things and can become accord-
ing to our wish. (Respectfully said the female devas).

It then occurred to Venerable Anuruddha thus: “It
would be well if these female devas were all blue, blue
in colour, with blue garments and blue ornaments.”
Thereupon, all those female devas knowing Venerable
Anuruddha’s mind, became all blue, blue in colour, with
blue garments and blue ornaments.
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